Additions to the Saints everlaſting Reſt, to be pur 
before the Second Part. 
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The Preface, directed 1. To Unbelievers, 


and Anti-Scripturiſts, 2. To Papiſts, 
3. And to the Orthodox. 


——— 


Ecauſe it is a point of ſuch high concernment, 10 

be aſſured of the Divine eAuthority of the 

Scriptures ; and all men be not of one mind in 

the way of proving it, and becauſe I have not 

i handled this ſo fully as the difficulty and weight 

d of the ſubject doth require, as intending only a 

eW Arguments by Way of Digreſſion , for the 

"ſtrengthening of weaker & Ieff exerciſe Chri- 

ſtiant. I have thought meet therefore a little more fully to expreſs my 
mind in thu Preface, being loath to ſtand to enlarge the book any fur- 
ther. And that which have to ſaꝝ, is to three ſorts of Perſons diſtinctiy. 
The firſt is, all thoſe that Believe not the Truth of the Scriptures, 
Open Pagans live not among us: But Pagans profelſ'ng Chriſtianity 
are of late. too common; under the name of Libertines, Familiſts, 
Seckers, and Anti- Scripturiſts. Had I not known it by experience, 
and had conference With ſuch, I ſhould not ſpeak it. And there is a 
remnant of Paganiſm and Infidelity in the beſt of ¶ hriſtiant. The 
chief cauſes which pervert the underſtandings of men in this point, in 
| my obſervation, are theſe two; 1. When men have aceply Wounded 
their (onſciences by ſinning againſt Knowledge, and given the Vittory 
fas their fleſoly Iuſts, ſo that they 2 eit her deeply accuſe om con- 
a | enn 
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| demmn themſelves, or deny the Scriptures, they chooſe that Which ſeem- 


n 


eth the more tolerable and deſirable to them; and ſo rather condemn 
the Scripture then themſelves. And what malefactor would not do the 
like, and except Againſt the Law which doth condemn him, if that 
would ſerve his turn And When men that are engaged in a ſinfull 
courſe, do ſee that the Word of God doth ſpeak ſo rd 7 it, 
they dare not live in that ſin While they believe the Scripture, becauſe 
it ic ſtill wakening and galling their guilty Conſciences : But when 
they have caſt away their belief of the Scriptures, then (onſcience will 
let them ſin with more quietneſe. Theſe men Believe not the Scri- 


ther then becanſe they do indeed ſeem untrue : For their Fleſhly concu- 
piſcence having maſtered their Wils, their Wils have alſo maſtered 
their underſtandings : and ſo as in a well ordered gracious ſoul all goes 
ſtrait forward , in theſe men all i perverted and moves backward, 
Theſe men refuſe their Phyſick,, berauſe it is unpleaſant, and 
not becauſe it i unwholſome ; yet at laſt their appetite ſo maſter- 
eth their Reaſon , that they will not believe any thing can be 


wholſome which gots ſo much againſt their ſtomachs. At leaſt this 


ptures; principally becauſe they Would not have them to be true, ra- 


makes them the reaqyer to pick a quartell with ity and they are glad to 
hear of any we ape" againſt it. Ahab believed nor the meſſage of 
Micheah, not beraxſe he ſpoke falſly, bat becauſe he Foke not Good of 
him, bat Evil. Men will eaſily be drawn to Believe that to be True 
which they wonld fain have to be Truczand that to be Falſe which they 
deſire ſhould be Faiſe. But alas, hom ſhort and filly a cure in this for a 
guilty ſoul | And how ſoon will it leave them in uncurable miſery ! 
2. "Another Reaſon of theſe mens Unbelief, is the ſteming contra- 
diflions that they find in the Scriptures, and the ſeeming impoſſibilities 
in the Doftrine of them, Which ſo far tranſcend the capacity of man. 
To the former let me ſay this much. 1. It is meerly through our igno- 
rance that Scriptures ſeem contradittory : I thought my ſelf once that 
ſome places were hardly reconcileable, which now [ſee do very plainly 
agree: Plainly, Iſay, to them that underſtand the true meaning of they 
Words. There are no humane writings but lie open to ſuch exceptions 
of the [gnorant. It is rather a wonder that the Scriptures ſeems not to 
jou more ſelf. comradifting, if you conſider bat 1. That they are writ- 
ten in anotber langaage, and muſt needs looſe much in the Tranſlation, 
there being few words to be found in any language, Which have not di- 
vers ſignifications. 2, That it being the language alſo of another 
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Ceuntrey to men that know not the cuſtoms, the ſcituation of places, 
the proverbial ſpeeches and phraſes of that Countrey, it is impoſſible 
but many words ſhould ſeem dark or — 3. Alſo that the 
Scriptures are of ſo exceeding Antiquity , as no bays 

are like them. Now who knoWs not that in all Countries in the World 
cuſtoms alter, and proverbial Fpeeches and phraſes alter? which muſt 
needs makg words ſeem darł even to men of the ſame Conntrey and 
Langnage that live ſo long after. We have many Engliſh Proverbs, 
which if in after Ages they ſhould ceaſe to be Provtrbs, and men find- 
ing them in our writings ſhall conſtrue them, as plain ſpeeches, the 
will ſeem to be either falſe, or ridiculous non ſence. The likg may 2 


s elſe in the World | 


ſaid of alterations of Phraſes. He that reads but Chaucer, much 
more elder Writers, Will ſee that Engliſh is ſcarce the ſame thing now 
as it was then. Though the ſacred Languages have had no ſuch great 
alterations, yet by this it may appear that it is no wonder, if to 7 TH 
norant they ſeem contradittory or difficult. Do not the . 
and all Sciences ſeems full of contradictions and impoſſibilities to the 
Ignorant ? which are all reſolved and cleared to thoſe that underſtand 
them ? It 1 a very fooliſb audacious thing that every novice or young 
ſtudent in Divinity, ſhauld expett to have all difficulties reſolved pre- 
ſently, or elſe they will cenſure the Scriptures, and ſpeak evil of the 
things they know not, inſtead of cenſuring themſelves : When yet theſe 
men know that in the eaſieſt Science, yea, or baſeſt Manufailure, they 
muſt have time to learn the Reaſons of them. It ts uſual With raw 


generation, How can theſe things be? * Me thinks ſuch frail and 
ſhallow Creatures, as all men are, ſhould rather be ſo ſenſible of their 
own incapacity and ignorance , 4s to be readyer to take the blame to 
themſelves, then to quarrel With the Truth. It is too large @ Wark for 
me here to anſwer all the particular objections of theſe men againſt 
the ſeveral paſſages of Scripture : but if they would be at the pains to 
euquire of their Teachers, or ſtudy What is written to that end, they 
py ght find that the matter is not ſo difficult as they imagine. Beſides 
what Althamer, Cumeranus, Sharpius and others haue prerpoſely 
written for reconciling the ſeeming contradictians in Scripture , they 


Scholars in all kind of ſtudies, to 7 a5 Nicodemus at firſt did of Re- 
e 


* Sed quemad. 
modum apud 
eos qui ſemel 
provident iam 
probe percepe - 
runt, non mi- 
nuitur, aut 
perit ſides pro- 
videntie ob ea 


ita neg, ſcriptu- | 


may find much in ordinary Expoſitors. Junius auſwereth two aud 


| ——— 


rizum Grecdlat. Edit.) page ( wihi ) 12. 13. 
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re Druinittatt 
per eam totam 


diffuſe quidquam detrabitur, ex eo quod ad ſingulas diftiones imbecillitas noſtra non poſzit adeſſe 
&/cans / plemdori dolirine qui in teuui e conlempta lacutione deliteſcit. Origen, Philocali ( per Tie 
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que non com- 5 
prehenduntur; 
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tWenty Cavils Which Simplicius the Pagan raiſed, and after him the 
Antinomians uſed againſt Moſes Hiſtory of the Creation, And he > 
was fit for the work, having for a years time continued in the deſperate 
Error of eAtheifh himſelf. But the fulleſt Confutation of theſe 
Blafphemous conceits,are in the primitive Fathers( as Origen again 
Celſus, Tertul. Athanaſ. &c ) Where they ſhall find that the Worſt of 94 
Pagans brought forth theſe Monſlers and by what weapons they were | 
| effroed | 


2. And what if you could not ſee ho torecoxcile the ſeeming con- 
| 


traditions of Scripture ! When you ſee Arguments ſufficient to prove 
them to be the Word of God (Which I doubt not but you may ſee, if you 
will ſearch impartially and humbly ) me thinks common reaſon might 
then conclude, that all that God ſpeaks muſt needs be true: though our 
blindneſs hinder us from a diſtintt diſcerning it | 2. The like I ſay of 
the ſeeming Impoſſibilities in Scripture. Is any thing too hard for Om | | 
nipotency it ſelf? This Atheiſt dtrides it When he bears of the opening of 
the Red Sea, of the ſtanding ſtill of the Sun, &c. But coſt thou believe 
that there is a God? If thou do, thou muſt needs know that he is Al- 
mighty : If not, thou haſt put ont the 9 of Reaſon ; For moſt Pagans 
| | in the world have acknowledged a God. Canſt thou think that all the 
things thou ſeeſt, are made and preſerved without a firſt ( auſe ? Do 
the Heavens keep their courſes, and the Earth produce that variety of 
beautifull (reatures, and the death of one, cauſe the Life of the other, 
and all kept in that order of ſuperiority and inferiority , and all this 
| without a firſt ( auſe? If thou ſay that Nature is the cauſe : I would 
fain know what it is that thou calleſt Nature? Either a Reaſonable 
Being and Cauſe, or ax unreaſonable. If unreaſonable, it could not 
produce the Reaſonable ſpirits, as are Angels and the Souls of men, | 
for theſe Would be more Noble then it ſelf : If Reaſonable, is it not 
then God himſelf which thou doſt call by the name of Nature ? To be | 
the firſt Reaſon, Being and Cauſe of all, is to be God. Aud then let 
me ak thee : Doſt thou not ſee as great Works as theſe Miracles eve- 
ry day and hour before thine eyes ? I it not as great aWork for the 
Sun to move, as toſtand ſtill ? to move 103 $442. miles an hour, be- 
ing 166; times bigger then all the Earth ? Is it not as hard a matter 
for the Sea to move and keep his times in ebbing and flowing, as for it 
to open and ſtand ſtill ? It is only the rarity and ſtrangeneſs that makgs 
us think one Impoſſible, when we ſee the other daily come to paſs, If it | 
4 Were but uſual for the Sun to ſtand ſtill, every man wonld thinkit 4 


— 


—— ͤ L——̃ʒ ——— OO — 


-— * T—̃— — 


Part. 2. The Preface. 1 


—_ DD 


— · — — 


far more incredible thing that it ſhould mo ve, and ſo move? Why then 
cannot God do the leſſer, who daily doth the greater? The like I might 
ſay of all the reſt, but that it were too long to inſiſt on them. And for 
the truth of the Hiſtory, it is proved afterWards, *%,, | 

2. 1 would further ask_the/e men, Muſt net a ſoul that is capable 
of Immortall Happineſs, have ſome guide in the way thereto ? J Fthe 
ſay, No then they either think God unfaithfull or unskilſull, who 
having appointed man an End, hath not given him direction thereto | « ban hl 
in the Means. If they doubt whether mans ſoul be Immortall, and me- ins near 4 
ther there be a Liſe of Happineſs to ſome, and Miſery to others to be (apud P'ato- 
expected after this, I have ſaid enough againſt that doubt in this book um, C:ccrone 
following. And further let me atk, them, * How comes it to be the 2 
Common judgement of all Nations, even the moſt ignorant Indians, Maga ph ſper 
that there is a Life after this,Where the Good and the Bad ſhall be dif- tenet, fudices, 
ferently recompenced. T hit the ancient Barbarians believed as Heros | bene inihi ewes 
dotus reſtifiethof the Getz. lib. 4. and of the Egyptians Diodorus | e nr 
Siculus lib. 1. biblioth. num. 93. T he very Inhabitauts of Guiny, Neceſſceſl enim 
Virginia, Guiana, Peru,China,Mexico, &c. do believe this: as you | ut ſt alterum 
may (ee Deſcrip. Reg. Afric. Guincæ, cap. 21. 44. Acoſta lib. 5. c. [de duobus, ut 
7. 8. Hug. Luiſcot. Fart. 1. cap. 25. Jo. Lerius cap. 16. Sir Walt. 24 ſen us om- 
Raughly, &c. hat Poet (peaks nor de Tartaro, Campis Eliſiis,Ma- | fr yt 
nibus > And ſo do Philoſophers of beſt note, except Galen, Epicurus, | in alm a | 
Flinius, &c. As for Pythagoras, and his Maſter Pherecides, the | dam locum ex 


Druides, the Indian Brachmanes, Socrates, Plato, Cicero, Seneca, | bit loch morte 


Tn 3 n migretur. | 
Huamobrem (roe ſenſus extinguitur, mor ſq ei omno ſimilu eſt; qui nonnunquam etiam 2 viſis ſom. 
n orum, placatiſsimam quictem affert 3 Du boni, quid lucri eſt emori ? aut quam multi dies reperirs 
poſſunt qui tali nocli anteponatur 2 &c. Sin vr a ſunt que dicuntur, migrationem eſſe mortem, in 
eas ora quas qui è vita exceſſeruat, incolunt z id mu'to iam beating eſt, te, cum ab ih qui ſe iudiciun 
numero haberi volunt, evaſer ie, ad cos vcnire qui vere judices appellentur, &c. con venireq; eos, qui 
iuſie e cum fide vixerint. Hee peregrinatio mediocrts vobis videri poteſt ?. Ut vero colloqui cum Ore 
phes, Muſeo, Homcro, Heſiodo liceat, quanti tandem eſlimatis ? Equidem ſepe mori ſi fieri poſſet, 
vellem, ut ea que dico mihi liceret iuvenire. <LYuanta deleflatione autem aſſiceret, &c. Ne vos qui. 
dem, Judices, ii qui me abſoluiſiis mortem timueritis; Nec enim cuiquam bono ma'iquidquam evenire 
pote(t, nec vivo nee mortuo : Nec und uam eius res 4 Dits ummortalibys negligentur, & c. Sic Socrates. | 
uadam & Natura nota ſunt, at Mortalitas anime penes plures ut Deus noſter penes omnes. Utar 
ergo & ſententia Platonis aliculi pronunciantis. Omnis anime eft Immortalts* UVtar & Conſcientia | 
Populi conteſtantis Deum Deorum Uta & reliquis communibus ſenſibus, qui Deum Fudicem predi-- 
cant, ¶ Deus videt] & L Deo con mendo.] At cum aiunt LMortu um quod Mortuum] & [L Vive dum 
Vis] & | poſi mortem omnia finiuntur, etiam 15/1 tunc meminero & cor vulgi cinerem, à Deo de pu. 
tatum, & ipſam ſapient iam ſeculi flultitiam pronunciatam. Tunc fi & Hereticus ad vulgi vitia, vel 
ſeculi ingenia confugerit, diſcede, dicam, ab Etbnico, heretice, etſi unum eſtis omnes. Tertul. lib. de- 


Reſurrec. carn. cap. 3. | 
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they all acknowledge it. Lege Marſil, Ficinum de Immort. Anim, 
Tea, Ariſtotle himſelf ſaw thus, as appeareth De anima lib. 1. context. 
65. 66. lib. 2. context. 21. lib. 3. context. 4. 6. 7. 19. 20. Sure 
then the light of Nature diſcerneth it. | 
Tet if theſe men ſay that there muſt be a Guide and Law for ſouls | 
in their way to Happyneſs,and yet deny that the Scripture is it, I would 
fain know of them Which is it, and where it is to be found? HathGod 
any other word or Law in the World above this ? Sure neither Plato, 
nor Ariltotle did ever call their books the Word of Cod: and Maho- 
mets Alcoran is far more unlike to be it then theirs. If they ſay that 
Reaſon is the only Guide and Law, I reply, 1. Reaſon is but the Eye by 
Which we ſee our Directory and Law, and not the Directory and Law 
it ſelf. 2. Look on thoſe Countries through the world that have no 


and what difference there is between them and (hriſtians, ( as bad as 
we are,) and if you think of this well, you Will be aſhawed of your er- 
ror, Indians have Reaſon as well as we; Nay lookon the Wiſe Ro. 
mans, and the great learned Philoſophers, Who had advanced their 
Reaſon ſo high, and ſee how lamentably they were befooled in Spirits. 
als; Ho they wor ſhipped multitudes of Idols, even taking thoſe for 
their Gods whom they acknowledged to be Leacherout, Adulterous, 
Perfidious, Bloody and Wicked. Read but Juſtins Apol. Athenago- 
ras, Tertull. Apol. &c. Origen cont. Celſ. Arnobius, Lactantius, 
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this, Moſt certainly tither the Scriptures are Gods Word and Law, 
or elſe there is none in the known world; And if there be none, hom 
doth the juſt, true and Righteous God govern the Rational Creature, 


fourth eArgument following. 


Scripture. Guide but follow their Reaſon,and ſee how they are Guided, 


Clemens Alex. Protreptic. Minutius Flix, Athanaſ. &c. fully of 


ſo as to lead him to the Happyneſs prepared for him! But of this in the 


you in then? Tos knoWv your 2 
| 4 ſhaddow ; and a bruitihh delight w 
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3. I would entreat theſe men but ſoberly to conſider this ; What if | 
there Were no full Abſolute certainty of the truth of Scripture or 
Chriſtian Religion, but it were only probable, ( Which no conſiderate 
man ran deny) were it not the wiſeſt way to receive it? what if it 
ſ-ould prove true that there is a Hell for the wicked, what a caſe are 
happyneſs is a very dream and 
ich is mixt With miſery,and qui- 
eteth not the ſoul, and periſheth in the uſing. If you ds loſe it, you loſe 
but a toy, a thing of nothing which you muſt ſhortly loſe whether you 
will or no. But if you loſe Heaven, and fall into Endleſ1 miſery, it 
Ti | 4 


| 
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i another kind of loſs. Me thinks then that common Reaſon ſhould 
perſwade men to venture all, though it were at uncertainty, upon that 
Religion which tels us but of a Poſſibility of a Heaven anda Hell, 
chen to venture on a poſſibility of everlaſting Miſery, for a lierle 
beſtial pleaſure , which 1s gone While we are enjoying it! Tea, 
and when even in this life theſe ſenſual men have not neer ſo much 
true content as the ( briſtian | Verily if I doubted of the truth of the 
Chriſtian Religion, I durſt not be of any other; but ſhould judge it the 
wiſeſt conrſe to venture all I hadin this World upon the Hopes that it 
propoundeth j yea, meer madneſs to do otherwiſe, If men that are at a 
lottery will venture a ſmall ſum for a poſſibility of a great one, though 
they know there is but one of twenty that ſhall get it; how much more 
Would any wiſe man leave a little vanity, in hope of Everlaſting Glo- 
r1,and to avoid everlaſting miſery though it were uncertain. But moſt 
of all, when we have that full Certainty of it as We have. 

4. Laſtly, I would have theſe men conſider, that though we doubt 
not but to prove that Scripture is Gods perfect infallible Law, yet if it 
were ſo that this could not be proved, yet this would not overthrow the 
Chriſtian Religion, If the Scripture were but the writings of honeſt 
men, that Were ſubject to miſtakes, and to contradittions in the manner 
and circumſtances, yet they might afford us a full Certainty of the 
ſubſtance of Chriſtianity, and of the Miracles Wrought to confirm the 
doftrine, Tacitus, Suetonius, Livy, Florus , Lucan, &c. were all 
heathens and very fallible; and yet their hiſtory affords us à certain- 
ty of the great ſnbſtantial paſſages of the Romane affairs Which they 
treat of, though not of all th: ſmaller paſſages and circumſtances. He 
that doubteth Whether there were ſuch a man as Julius Cæſar, or that 
he fought With Pompey, and overcame him, 0 is ſcarce reaſonable, 
if he know the Hiſtories. So though Math. Paris, Malmesbury,Hove- 
den, Speed, Cambden, and our on Parliaments that enatted our 
Laws, were all fallible men, and miſtaken in divers ſmaller things, yet 
they afford us « full Certainty that there was ſuch a man as William 
the Conqueror, William Rufus, &c. that there were ſuch Parlia- 
ments, ſuch Lords, ſuch fights and vittories, &c. He that would 
not venture all that he hath on the truth of theſe, eſpecially to gain a 
| Kinodome by the venture, were no better in this then mad. Now if 
Scriptare Were bat ſuch common writings as theſe, eſpecially joyned 
with that uncontrolled Tradition that hath ors conveyed it to us may 


by wot yet give us a full certainty , that (hriſt was in the fleſh, and 
F that |. 
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that he preached this Doctrine for the ſubſtance , and Wrought theſe 
Miracles to confirm it, and enabled his followers to Work the like, 
which will afford ns an invincible Argument for aur Chriſtianity. 
Therefore Grotius, &c. and ſo the old Fathers when they diſputed 
with the Heathens, did firſt prove the truth of ( hriſtian Religion, be- 
fore they came to prove the Divine Authority of the Scriptures. Not 
that We are at any ſuch uncertainty, or that any Chriſtian ſhould dare 
to take up here, as if the Scriptures were not Infallible and Divine. 
But being now ſpeaking to another ſort of men according to their capa- 
city,l ſay if it were otberwiſe, yet might we have certainty of our Re- 
ligion. I hall ſay ſomewhat more to theſe men in ſpeaking to the reſt. 


2, Tz E ſecond ſort that I ſhall ſpeak. to, is the Papiſts. I find 

the chief thing that turns them from the Reformed Churches, 
and confirms them againſt us, is becauſe they thinb they cannot ot ber- 
Wiſe maintain their Chriſtianity , but by deriving it from their 


| Church. The firſt Queſtion therefore that 9 will diſpute on 

with us, is, How know you the Scriptures to be the Word of God ? 
For they fondly ſuppoſe, that becauſe it cannot be known without the 
help of Tradition or Humane Teſtimony , that therefore this muſt be 
only the Teſtimony of the true Church , and that muſt be ſome viſible 
Church, and that Church muſt be preſently in Being, and muſt be 
Judge inthe caſe, and muſt be Infallible in Judging, and all this can 
agree to no other ¶ hurch; and therefore that theirs it the only true 
Church. And thus the particular Church of Rome Will prove her ſelf 
the only or univerſal Church. To ftand here to confute theſe vain un- 
grounded (oncluſions, Would be to digreſs too far, and make this Pre. 
face too long. Tet ſomething 1 wrote againſt their pretended Papal 
Infallibility, and of the uncertainty of their Faith ; but being per- 
ſwaded by others to inſert no more Controverſie here, I reſerve it for a 
fitter place. Only I would deſire briefly any Papiſt to ſhew, whether 
their Dodtrine do not leave the whole ¶ hriſtian Faith at utter uncer- 
taint), and conſequently deſtroy it ( as much as in them lies ? ) For 
ſeeing they build all on the ſuppoſed Infallibility of the Church; and 
* that ¶ hurch is the Preſent Church: and that is the Roman ¶ hurch 


onely; 
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word, and of the Chriſtian Faith, which is truly it, and which not. 
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Only ; and \\ that is only the Pope, as the Feſuits and moſt Papifts a), 
or a general Conncel, as the French : ſte what acaſe they bring Chri-' 
ftianity to with their followers ? Every man that will Believe the 
Scripture, yea, or the Chriſtian Faith, muſt 1. Believe or know that 
Rome is the true Church 2. That it hath Authority to Fudge of Gods 


1 = 


3. That this Authority Was given by Gods Word ( this muſt be known 
| before men can knoW that God hath a Word, or Whac it is, ) 4. That 
they are Infallible in this udgement. 5. That Peter was at Rome, 
and was there Biſhop, and conferred this Soverai gaty on them as his. 
Succeſſort. 6. That each particular Pope is a true Pope, and laWfully 
called (which all the world maſt know, that know neither him, nor 
whea, nor how he Was called.) 7. That the Pope determines it as a 
matter of Faith (otherwiſe, they confeſs he may err, and be an Here- 
tick.) 8. And they muſt know where is the proper ſubjett of Infallibi- 
lity, whether in the Pope, or ( ouncel, or elſe they know not which to 
build on(which yet they are far from agreeing on themſelves.) g.When 
two or three Popes ſit together ( which is no new thing) rhe world 
muſt know which is the right ( for all the reſt may err.) 10. Or if 
they joyn a Conncel in the Infallibility, tyey muſt be certain that 
Chriſt hath given Councels this Infallibility, 11. And that this is on» 
ly to a ¶ vuncel of Romaniſts. 12. And ſo that the Roman Churchis 
the Univerſal Church, and not only a Part, as other Churches are. 
13. And that they are free from Error in Councel, and not out of it. 
I 4. That the Councel be General and Lawful(elſe they confeſs it may 
err.) 15. Therefore all men muſt be certain that it b ſummoned by 
the Pope. 16. And that the Biſhops that conſtitute it are lawfully 
called. 17.. And that the Pope doth Ratifie the Acts of this Councel, 
as well at call the Councel ( elſe they conclude that they are unlaw- 
full, or may be fallible. ) He that knows not all theſe, cannot be [er- 
rain that Scripture is Gods Word, no nor of the Truth of the Chriſts 
an Faith according to the Papiſt grounds. And can all the world 
be certain of them? Or are all their Laicks certain? Tea or their 
lergy ? Tea or any man? Adrian the ſixth tells us, that the Pope 
i fallible: and ſhall we not believe the Pop e himſelf, confeſſing his own 
Ignorance?Though councels have decreed againſt Councels,and Popes 


| againſt Popes, over and over. Tet we muſt needs believe them In- 


D' Andard : DefenC, Confilii Trident. cont, Kemnit. lib. 2. pag- (ibi) 203. 
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| fallible,or forfeit our Chriſtiani ty according to their doctrine; that is, 
we maſt either renounce both Experience, Senſe, and Reaſon, or our 
Faith. Is not this the Way to drive the world again to Heatheniſm ? 


| 


| 


when there is an Inter-regnum upon the death of a Pope, let them fur- 
ther ſtudy. Full certain I am that the ¶ briſtian World in Peters 
1 dajes did never pretend to hold their Faith upon bis meer Infallibili- 


not turn Enthuſiaſts and pretend to private extraordinary Revelati- 


And whether all the world loſe not the Certainty of their ¶ Hriſtianity, 


ty: Ner aid Juſtin, Irenzas, Tertullian, Cyprian, or any of the an- 
cientſt that ever I met with, hold their Belief of Chriſt or Scripture on 
the Infallibility of the Biſtep of Rome. T he contrary I ball manifeſt 


in more convenient place. I Will only adde this Queſtion : How doth 
the Pope and his Councell know the Scripture to be-Gods Word ?If they 
Believe it on their own Authority, that is, becauſe themſelves ſay ſo, | 
then they are ſelf- Idolixers; and what makes them affirm it to be ſo ? 
or what Reaſon hade they for their Belief ? If they Believe by any con- 
vincing Reaſon proving Scripture to be a Divine Teſtimony, then why 
may not the Clergy out of Councell, and others alſo Believe on the 
ſame grounds? Elſe the Faith of the Pope and his Councel will not 
have the ſame grounds with the faith of the People or Church beſides: 
and then it is another faith: and ſo either the People or Pope are He- 
reticks. And why are we blamed for not Believing on the Authorit 
of the Pope and (ouncel, when the Pope and Councel themſelves Be- 
lieve not on that ( that is, their own ) Authority? I hope they will 


ons of the Spirit. If they ſay that they Receive the Scripture by the 
Tradition of the Autient Church, and ſo on their Credit, Why may 
net We know as Well as they What the eAncients ſay in the point ꝰ and 
is it not tle leneſteſt way.if they knoW more herein then We,to produce 


faichful keepers of their pretended additional Iraditions, that by depraving the Monuments 
Jof Antiquity, and by aduing a multitude of Legends and forged writings, to advance their 
own ends, they have done the Church of Chiilt more wrong then ever they are able to repair : 
(as the late ing truly ode the Marg : of hitler in his ( printed conference: ) But the 
I vanity and forget y of their pretended Nor umęnts is fully manifeited by our Jameſ : Cook's 
Cenſura Patrum Eraſmus, Dau : Blondi llus (on the by in all his writings, but) moſt fully in 


his Examen Decretallum: fo cur Dr 70: Reiguold on other parts, and many more have opened 


it, and f.cw 14 what and Where the Antients ſpeak? If they have it 
meerly upon Verbal Tradition, have not other men as good ears as the 
Pope and his Councel? and therefore ( being as honeſt ) to be as well 
credited in ſuch reports : || And if it be their office to keep Tradits 


| 


ont, 
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ons, why have they been ſo careleſs as to loſe all the reſt of the things 
which Jeſus did which John ſaith, would fill ſo many Volumes: and 
alſo all the Traditions Which themſelves ſuppoſe Paul to have deliver- 
ed unVeritten to the Theſſalonians and others. Shall we believe the 
[nfallible that have already ſo deceived us? | 

Aud for thoſe that think it of Abſolute neceſſity that the Church 


* 
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Scripture ; and that judge it ſo abſurd a thing for every man to be 
Prdge ; and therefore they think, we muſt needs come to Rome fir 
a pudge: 1. I Would know whether they ſpeak ef. Fundamentals, and 
ſuch ot her points as are plain in Scripture; or of ſmaller points that are 
dark > For the former, What need is there of a Judge > No Chriſtian 
denyeth Fundamentals : and Heathens will not ſtand to the Papall 
Infallil.lity. A teacher indeed is neceſſary for the Ignorant : but not 
a fudge. It is the vileſt doctrine that moſt ever Rome did forge, that 
Fundamentals themſelves are ſuch to us becauſe they determine 
them and that we cannot know them but on their Authority: yea, 
the Church ( that is, the Pope) may by his determination, make new | 
Fundamentals. If they were not impudent, this abomination would | 
never have found ſo many Patrons. They atł us, How We know 
Fundamentals, and which be they? I anſwer, Thoſe things that God 
hath made the Conditions of ſalvation. And What if we take in both 
them and more, that ſo we may be ſure not tomiſs of them, ſowe go 
| but to plain and weighty truths, what danger i in that? 2. Seeing 
| all ChAſtians in the world do hold the fundamentals ( elſe they are 
not truly Chriſtians ) iy are they not fit deliverers or fudges 172 
as well as the Pope? 3. And for leſſer and darker points, by what 
means u the Pope and his Councel able to determine them, aud to de 
ciae the Controverſie ? If by rational means, what are they ? and Why |. 
may not as rational men decide it as truly ? 4. Will it not be as hard 
2 Aueſtion, Who ſpall judge of the meaning of the Popes Decretali or 
Canons, where they are daubt full? aud ſo in infinitum. I ſee not but 
the (ouncell of Trent ſpeaks as darkly as the Scripture; and is as hard 
to be underſtood. 5. If God leave a point dark and denbrfull Will it not 
| remain ſo what ſoe ver e men may determine? 6. If God have 
: [left a certain means, and infallible Judge, for determining all con- 
troverſies , and exponnding Scriptures , why then u it not done, 
but the Church left ſtill in ſuch uncertainties and contentions, 


have ſome 7 ndge for final Deciſion of Controverſies about the ſence of | 
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| Ar ſome Anabaptiſts among us de boaſt of a power to work, Miracles, 
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The Preface. Part, 2. 
and yet we can get none of them to ſhew their power in one; Juſt ſo 
doth the ¶ hurch of Rome boaſt of an Infallibility in deciding of Con- 
traverſies. and yet they Will not oy decide them. If they ſbould 
grew modeſt and ſay, they do not determine What is certain in it ſelf ; 
but what we are to reſt in. I anſwer, Why ſhould we be compelled to | 
profeſs things uncertain? If they ſay, they are not all fit to be decided, 
and therefor e the Church leaves ſome to mens Liberty, I anſwer , So 
(briſt thought them not , to be decided , and therefore hath left 
many in —_— and is it wot as fit we ſhould reſt in Chriſts de 
ciſion? and his ju gement concerning points fit to be cleared and de- 
cided, as in mans ? The palpable miſtake of that one Text 2 pet. 1.20. 
(that no Scripture is of Private Interpretation) hath miſled man 
men in ahis point, For they think it ſpeaks of the Quality of the Inter- 
preter, @ if Private men muſt not interpret it; when the Text plain- 
ly ſpeaks of the Quality of the ſubject. The true Paraphraſe u evi- 
dently this q.d. Beſides the Voice from Heaven, giving Teſtimony to 
(Chriſt, we have alſo in the old Scriptures a ſure Word of Propheſie te 
ſtiſying of him ¶ for to him give al the Prophets witneſs) whereto ye 
do well to take heed, as to a light ſhining in a dark_place, &c. But 
then you muſt underſtand this; That no Propheſie of ('hriſt in the old 
Teſtament is of Private interpretation, that is, it is not to be interpre- 
ted as ſpeaking only of thoſe private perſons Who were but Types of 
Chriſt, of whom indeed it literally and firſt fpeaks : For though it 
might ſeem as if the Prophets ſpoke of themſelves, or of the Type only, 
Who Was a Private . ; yet indeed it is Chriſt that the Spirit that 
ſpakg by them intended: For the Propheſie came not in old time by the 
Will of man that ſpoke them, and therefore is not to be interpreted pri. 
vately of themſelves, or what they _ ſeem to intend : but holy 
men ſpake as they Were moved by the Holy Ghoſt ; and therefore his 
meaning muſt be looked to, and he intended Chriſt the Antitype ] For 


— 
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example: When David ſaid Plal. 2. Yet will I ſer my King on my 
holy hill Zion; Tou muſt not interpret this of David only, a Pri- 
vate perſon, and but a Type: but of Chriſt the Publique perſon and 
Antityfe. 


But I muſt ſpend no more words here on this kind of men. 
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Et me adventure on a few words to the Miniſters of the Goſpel ; 

not of advice ( for that mas judged preſumptuous in my laſt, 
though but to the younger ) but of Apologie. Though the Acceptance 
| of this Treatiſe be far beyond what I expected; yet ſome have ſignified 
to me their diſlike of ſome things in this ſecond Part, of which I think. 
it my duty to tender them ſatifattion. 

1. Some ſay it is a Digreſſion. Anſw. And what hurt is that to 
any man ? I confeſs it Was fitted at firſt to 7 oWn uſe (as all the reſt 
Was) and why may it not be uſeful to ſome body elſe > My _ 
Was not to open a Text; but to help Chriſtians to enjoy the ſolid com- 
forts which their Religion doth afford : the greateſt hinderance Where 
of, in my obſervation, is a weak or unſound Belief of the Truth of it. 
And therefore I ſtill think, that the very main Work, lyeth in ſtreng- 
thening their Belief. So that I am ſure 1 digreſſed nat from the Way 
that led to my intended end. | | 

2. Others have told me, that I ſhould not have mixed controver- 
fie, with ſuch Practical matter. Anſw. And ſome, as wiſe, tell me, 
T hey had rather all were omitted then this, For the Truth muſt be 
known before the Goodneſs Will be Deſired or Delighted in. It ſeems 
to me the ordinary cauſe of Back ſliding , when men either begin at 
the Aﬀettions, or beſtow moſt of their labour there, before they have 
laid a good foundation in the Underſtanding. eAnd they are ſcarce 
likely to be the longeſt-winded Chriſtians, nor to die for their Religion, 
that ſcarce know why they are Chriſtians. Me thinks its prepoſteraus 
for men to beſtow ten or twenty years in ſtudying the meaning of Gods 
word, before they well know, or can prove that it is Gods Word. As 
the Italians mentioned by Melancthon, that diſputed earneſtly that 
Chriſt was Really in the bread, When they did not Well believe that he 
was in Heaven, If Fundamentals be controverted, it concerns us to 
be well ſeen in ſuch Controverſies. However, if this be unuſeful to 
an) man, if he Will but let it alone, it will do him no harm. 

3. Some blame me for making ſo much uſe of the Argument from 
Miracles : And withall they think, it invalid, except it be apparent 
Truth which they are brought to confirm. Anſw. 1, If it be forft 
known to be Truth, there needs no Miracles to prove it. 2. Do not all | 
our Divines uſe this Argument from Miracles? 3. And 1 do not by 


uſing this, hinder any man from producing or uſing 4s many more as 
cc 3) he 
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he can. I no where ſay, that this is the only Argument. 4. If theſe 
men were as wiſe as they ſhould be, they would take heed of ſhaking the 
Cbriſtian Cauſe, and ſtriking at the very root of it, for the maintain. 
ing of their Conceits. J F they take down the chief Argument which 
confirms it, what do they leſs. 5. Search the Scripture, and ſee, whe- 
ther this Were not the chief Argument, 1. which ſucceeded then for 
bringiug men to Believe, 2. and which Chriſt himſelf laid the greateſt 
weight on, and expected moſt from. Nathaniel believed upon Chriſt 
telling hins of his conference at a diſtance. Joh. 1. 48, 49. Upon his 
beginxing of Miracles at Cana in Galilce, he manifeſted forth his 
Glory, and bis Diſciples believed on him, Joh. 2. 11. The FeWs there. 
fore enquired for Signs, as that Which mnjt confirm any new Revela- 
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| Hem to be of God, Joh. 2. 18. & 6. 30, 1 Cor. 1 22. And though 
Chriſt blame them for their unreaſonable unſatiiſied expettations 
| herein, and Would not humour them in each particular that they would 
ſawcily. preſcribe bim, yet ſtill he continued to give them Miracles, as 
| great as they required. Though he Would not come don from the 


yet he would Riſe again from the dead, which Was far greater. They 
that ſaw the Miracle of the Loaves, faid. Thu is of a Truth the Pro- 
phet thas ſbewld come into the World, Joh. 6.14. John { ſay they} 
did mo Miracle : but all that John ſpake of this man were true: and 
many Believed on him there, Joh. 10. 41. Mary believed When they 
ſaw the Miracles which he did, J oh. 2. 23. See alſo Act. 4. 16. [ok 
6.2, & 7.31. & 11. 47. Act. 6. 8. & 8.6. 13. and Gal. 3. 5. Act 2. 
43. & 4 30. & 512. & 7. 36 & 14. 3. Heb. 2. 4. And Chriſt 
himſelf ſaith, If I had not done the works that no man elſe could do, 
Je had no fin ( in not believing ) Joh. 15. 24. And therefore he pro 
miſeth the Holy Ghoſt ro his Diſciples to enable them to do the like, to 
convince the world, Mar. 16. 17,18. Tea, to do greater Work: then 
be had done, Joh. 14. 12. And he upbraideth and moſt terribly threat- 
ned the nnbelievers that had ſeen hu mighty works, Mat. 11. 20, 21, 


wrought them, (and his Diſciples afterward were to work them) and 
aſcribing them to the Devil, he maketh the unpardonable ſin, Mat. 2. 
31, 32. ſee alſo, Mat. 11. 2, 3, 4. and 13. 54. and 14. 2, Mar. 6. 2. 
14. Joh 5. 19. 20. and 7. 3. He tels chem, The Works that I do, bear 
Witneſs of me, J oh. 5. 36. and 10. 25. Believe not me; beleive the 
Works that I do, Joh. 10. 37, 38. Believe me fer the very Works 


ſake, 


— 


Part. 2. 


4 


Croſs to convince them ( for then how ſhonld he have ſuffered for ſin) | 


23. Luk. 10. 13. Tea, the Blaſpheming of the power by which he 


| 


| 


for no man can do theſe Miracles, except God be With him. 
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1 ſake, Joh. 14. 11. ¶Hnd how did the Apoſtles preach to comvince the 
world, but partly by telling them of Chriſts Reſurretctias ( the greateſt 
of all his Miracles, ) and hu other Works : and partly by doing Mi. 
gov jm CORR T hey _ them, He was ey Fl God by figs 
and wonaers, Act. 2. 22. and 7. 36. Th lared alſo what Mira. 
cles and Wonders Were wronght by the Apoſtles, AQ. 15. 12, Aud Paul 
vinaicateth the Credit of hu own Apoſileſhip, and ſo the truth of his 
Teſtimony, to the Corinthians, thus, [Truly the ſigns of an Apoſtle 
were wrought among you in all patience, in ſigns and Wonders am 
mighty deeds. 2 Cor. 12. 12. The Way of bringing men to Believe 
| 1 

in thoſe daies is expreſſed * Feb. 2. 3, 4. How ſhall we eſcape, if 
we negle ſo great ſalvation, which at the firſt began to be ſpoken 
by the Lord, and was confirmed to us by them that heard him 
( there i ſenſe to the firſt Receivers, and their Tradition to the 
next:) God alſo bearing them witneſs both with ſigns and won- 
ders and divers Miracles; and gifts of the Holy Ghoſt according 
to his will. And who dare queſtion this Witneſs of Cod? And fear 

fell on them all, and the name of Jeſus was magnified, and men con. 
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verted by the ſpeciall Miracles that Paul did, Act. 19. 11,12,26, 
17, 18, 19. I Will ſay no more to the oppoſers of the ſufficienty 
of. this Argument, but wiſh them to anſwer, or ltarn of that blikal' 
man, Joh. 9. 16. Cana man that i a ſinner do ſuch Miracles : 
We know that God heareth not ſinners. Or hear Nicodemus, 
Joh. 3. 2. We know that thou art a Teaci er come from God: 


Naturall Reaſon ſhews us, that God being the true, and Mercifull 
Governor of the World, the courſe of Nature cannot be altered but 
by his ſpecial appointment 3 and that he will never ſet the ſeals of his 
omnipotency to 4 he; nor ſuffer the laſt and greateſt inducement of 
Belicf to be uſed to draw men to fal hood: For then hom deplorate Were 
the Condition of mankind. 

Object. But ( jou l ſay ) Falſe Prophets may ariſe and ſhew ſigns: 
and Antichriſt ſhall come with lying Wonders. Aniw. Theſe are all 
ing wonders indeed; ſeeming to be Miracles, when they are not. 
bject. Bat the great queſtion is, How we ſhall know Which are Mi- 
racles indeed, when poor Mortals may be ſo eaſily deceived by ſuptrior 
powers ? Anſw. For the Difference betWeen true Miracles and falſe, 
Camero, Prideaux, and moſt Divines that write of thu Argument 


have handled it, to whom I referr you. I will only ſay this more; That 


we | 
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We need not be curious in this enquiry : for if = doubt whether Mi- 
racles may not be Wrought to delnde, I would add theſe Qaliſicationt 
to that Medium, and thus form the Mor Propoſition [_That do- 


|Acine,orthoſe books which were attcited by Apparent, Frequent, 


uncontrouled Miracles, muſt needs be of God. ] Bat ſuch i this, 
c&c. A wonder Wrought once or twice may eaſier deceive, then that 
which is done one hundred times. A Wonder in a ( orner may be blazed 


Sce x cor. 12. 
from the 1. 
verſe to the 
12. And 
Mark 16, 17. 


| 
| 


| 
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fall 
{es 
{aw him after his Reſurrection, and the Apoſtles appealed to Whole 


to be a miracle: But Chriſt had ſo many thouſand witneſ. 
4 as of the Miracle of the Loaves ) and five hundred at once that 


Churches (even where they had ſecret adverſaries ) who might eaſily 
have diſproved them, if it had not beentrue; and they ſpakg with tongues 
before people of many Nations, and it wy not one, nor one hundred, hut 
the multitudes of ¶ hriſtiant that had one gift or other of this ſort, 
either Miracles ſpecially ſo called, or healing, or prophecying, or 
tongues, Ofc, 

But eſpecially no Uncontrouled Miracles ſhall ever be uſed to de- 
ceive the world. T Wo ways doth God ¶ vntroul even the ſeeming Mi 
ratles of deceivers. 1. By doing greater in oppoſition to them, and ſo 
diſgracing and confounding them, and the Authors, and the Cauſe; ſo 
God did by the Magicians in Egypt; by the Exorciſts in Act. 19. 
and by Simon Magus, as ¶ hurch Hyſtory tels us. In this (aſe, it is 
no diſparagement to Gods Mercy or Faithfulneſi to let men work. 
falſe wonders ; for he doth but make them the occaſion of his Triumph; 
| that the Victory of Truth may be more eminent, and mens faith more 
| confirmed. 2. Alſo by ſome clear and undoubted Truth ( either 
known to Common Reaſon,or by former Scriptures)doth God oft Con- 


Falſpood, then the former eſtabliſhed Truth ceutradicling them, 1s 
ſufficient controulment. So that as God will never ſet his on pro- 
per ſeal of a true Miracle to an untruth, ſo neither will be ſuffer a 
ſeeming Miracle to go uncontroulid vrhen it may endanger the faith 
and ſafety of minkind. Nor can it be ſheWn that ever he did other- 
wiſe, whereas the Miracles of Ch iſt and his Diſciples were uncon- 
trouled, Frequent, Numerous, Apparent, Prevalent and Triumphant. 

Ob;ea. Then if Miracles be wrought now, they Will inferr a New 
Scripture. Aniw. No ſuch matter. I hey Will prove the T eſtimony to 
be Divine, where it is certain that they are Wrought to confirm any 


Teſtimony ; but no more. God may work them Without man, to ſtir up 


troul deceiving Wonders. For if they are uſed to Atteſt an undoubted 
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men, hearts, aud romſe them to Repentance, * and not to confirm 
any new Teſtimony. Or he may enable man to Work, them for atteſta- 
tion of formerly revealed Truth. Pe 

Object. But wicked men may do Miracles. Anſw. But not when 
they pliasſe: nor for what they pleaſe, but as God pleaſes. wicked men 
my be Witneſſ, Cs of the Truth of. God. | b ; 

I conclude with thu Argument. That which was the great Ar- 
Cument uſed by Chriſt and his Apoſtles to win the world to Believe, 
ſhould be the Great Argument now for every man to uſe to that 
ena with himſelf and others. But that Was this from Miracles, there- 
fore, &c. . f 

4. The (ame men that makg this exception, are offended that 
[ overpaſs ſume other Arguments, which are taken to be the chiefeſt : 
as Scripiure Efficacy, and the witneſs of the Holy Ghoſt to the Con- 
ſciences of Belii vers. 

Anwl. 1. Why ſerld I be tyed to do that Which ſo many have done 
already ? 2. I never intended the full h indling of the point, but two 
or three Arguments to ſtrengthen the weak, And may 1 not chooſe 


he pleaſe ? 3. The Efficacy is either on the Underſtanding , or onthe 
Will and Affectiont. If on the Underſtanding. then it is the Belief of 
Scripture-truth which is thus effected: and ſo the Argument ſhould 
run thus: Whatſoever is ſo effettuall as to perſwade men of its Truth 
or Divinity, that is True or Divine; but the Scripture is ſuch, &c. 
I need not (peak.of the abſurdity of the Major, f Or if the Efficacy 
be on the Will and Affections, then it preſuppoſeth that it is firſt Be- 
lieved to be True. For nothing works on the Will, but by means of the 
Underſtanding. But I neither dare, nor need to (hew the Weakneſs of 
ſuch Arguments, the Papiſts have done too much in it, as their wri. 
tings generally will ev you. See Vane, Creſſye, Richworths Dia- 
logues, Martin, Stapleton ; and moſt run that Way. | 

4. * And for the Teſtimony of the Spirit, it conſiſteth, firſt, in iti 
Teſtimony by the Miracles which it enabled the Apoſtles to effect 


for the ſealing of their daftrine ; 2. And in the Santtifying Illums. 


pag. 626. ad 729. & Traft, 9. pag. 2. pag. 695. & pag. 733. Maximopere damuamus illos quis 
cc. Vide etiani Vegam, lib. 9. de Juſtif. c. 47. Greg. Valtnt, To. 3. Diſp. 1. Quæſl. 1. punt. x. 
5. 5. Et Sua/ez Diſp. 3. de ſide, 5. 3. Et contr. Vid. Stapleton. controu. Relect. 4. qu. 3. Art. 2 
' Reſp. ad Arg. 1. Et in deſenſ. authorit. Rccleſ. lib. 3. cap. 12. $. 11, Malder in 2.2, qu. 1, Ait, 1. 


5. 8. Mel. Canulib. 2. de loc. cap. 8. 
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| * The Preface. Part. 2. 
nation of our underſtandings to ſee thut which is Objeftively Revea- 
led. So that this Teſtimony is the efficient and not objective ( auſe 
of our Belief, in this laterſence. If men ſhould judge of the ¶ anon of 
Scripture, by the immediate Teſtimony of the Spirit, as if this were 
| ſome Exterior Revealer of what is Divinely infpired , We ſhould then | 
have as great variety of Canons almoſt as of perſons. Men talk of © 
this in meer Diſputes; but I never knew the man that Would un- 
dertake to determine of the Canon by retiring into hu heart, and con- 
ſulting meerly with the Spirit Within him. 

5. Another great exception of the ſame men, is, That I ſeek to ſa- 
tue Reaſon ſo much, of the Scriptures Authority: And the Reaſons 
which they they urge againſt my Reaſoning are theſe two, 1. It is too 
neer the Socinian way. Anſw. Socimans Will believe nothing, 

without Reaſon or Evidence from the Nature of the Thing Revealed: 

| that is, They Believe nothing at all, as Certain: For if the Thing be 
Evident, it (4 ſuch) the Object of Knowledge, and not of Belief. 
I will Believe any thing in the World which I know certainly that 
God ſpeaks or Revealeth : Though the Thing in it ſelf ſeem never | 
| ſo unceatonable. For I have Reaſon to Believe (or rather to nom) 
| that Al n True which God Revealeth, how improbable ſoe ver to 
. | fleſh and blood. Is it not a ſhame that Learned men ſhould charge 

Kt} df this very Opinion in Chillingworth , Dr. Hammon, and others, as 
I Theclog.againſt | £#i/t7 of Socinianiſm ? and thereby, 1. Make the Papiſts brag, 
i Veronius and | that we cannot confute them, but on Socinian Principles. 2. And 
4 chroughour, | wake 8 Sc hollars through prejudice turn off from the true 
11 * up = ways of defendinn Scripture- Authority; to the great wrong: 
| . 1 of their own ſouls, 2. and of their people, 3. and of the Proteſtant , 
ples may be 4. and ( briſtian Cauſe. 3. And how could all the Wits in the 
uſed in Diſ- | World do more to advance Socinianiſm then theſe men do? by making 
putes of Di- | men believe, that only the Socinians have Reaſon for their Religion: 
T4 | vieiry. Which if it were true, (as nothing leſs ) who would not turn to them? | 
4. And what more can be done to the diſgrace, and ruin of ¶ Hriſt iani- | 
ty, then to make the World believe that we have no reaſon fur it ? 
Nor are able to prove it true againſt an Adverſaryꝰ hat would 
theſe men do, if they lived among (hriſts .Enemies, and were chal- 
lenged to defend their Religion, or prove it true ? Would they ſay ( as 
they do to me,) I will Believe and not Diſpute? Chrifts Cauſe then | 
would be little bebolden to them. And how Would they Preach for the | 
Converſion of Infidels ? if they had not Reaſon to give them for hat 
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ligion do preſuppeſe Reaſon, (as all Morality preſnppoſeth Naturality 
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| moſt convenient, profitable and certain; yea, and is neceſſary too 


| thoſe inferior Sciences, whoſe Principles muſt be proved by ſuperior 
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Chriſt, then in Mahomet or Antichrift. They are good Chriſtians and 
Teachers that while 

But the great Argument is this, They ſoy (and great ones Write 
ſo) that the Divine Authority of Scripture is Principium indemon- 
ſtrabile ; 4 principle nat to be Proved, but Believed : for no Science 
proves its Principles. 

To which [ Anſw.1. When our N. Baronius, and others do aff 
it to be Principium indemonltrabile, it is not as if it were not 7 al 
demonſtrable ; but that it is nat demonſtrabile pet aliam Revelatio 
nem; Brut they acknoWledge that it contains in it theſe Caratlers 7 

the Divine Authority which by Reaſon or Diſcourſe may be diſcerned, 

2. It ij therefore improper to ſay it is Credendum, 4 thing to be 
belieyed firſt, and direttly that theſe Books are Gods Word ; ſeein 
it is (byconſequence ) confeſſed, that it i a Point to be Known 
the foreſaid Evidence; therefore not firſt to be believed. 3, And. 


lumes to 8 that, It is part of the formal objett of Faith (whith 
anſwers the Cur Credis?) and yet to affirns it to be prineipium pri- 
mo Credendum, which makes it the material Object of Faith; For 
in this ſence it cannot be both, as I ſhall ſpew. 4. How the Divine 
Authority of Scripture i the Principium Religionis Chriſtiane, 
and how not, would bold a long debate of it ſelf. Our R. Baronius 
himſelf ſaith, that [when We ſay all Chriſtians ſhould reſolve their 
Faith into the Divine and ¶ auonical Authority of Scripture, they do 
not mean that this ic the only way of reſolving Faith; as if no other Way 
Were poſſikle, or available to ſalvation ; but only that this way is the 


in thoſe Churches, where the Scriptures are known. Apologia adv. 
Turnebul. Tract. 1.c.2. obſ 1. p.46. Which words ber, how far 
Seripture is a Principium. 5. As Theologie, ¶ briſtianity, and all Re. 


iſo it is evident that ſome of the Principles of Religion, or of Chriſtia. 
nity muſt be firſt proved by Reaſon. And ſo We may compare it to 


Sciences, though not by the ſame Science. Though Scripture in point 


they perſwade them to? How will the Try the irie, and Ty all 
ſecbingt, and hold faſt that Which is good, but by Diſcourſe ? But it 
ſeems theſe men themſelves have more Reaſon for their believing in | 


othereWi/e they contradilt themſelves , When they beſtow whole Vo. 


— — — — 
1 1 


of excellency ſhould not be ſaid to be inferior to Reaſon, yet in point of 
f cy Jpould not be ſaid * . 
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Order it may 4 fil pre-requiring or ore ſuppoſing Reaſon, As the 


Characters of Divine Authority Which Divines mention, may (at 
leaſt ) ſome of them, be demonſtrated to others ( as Propheſies fulfilled, | 
(which is Miraculons oft) and all to our ſelves : Therefore the Scrip- 
ture- Authority is not an Indemonſtrable Principle. 7. The very 
being of all Belief lyeth in this, that it be an Aſſent to the Truth. of an 
Enunciation, on the credit of the Teſtifier or Revenler. Now if we muſt | 
firſt Belieye Scripture.to be Gods Word ( and not Know it) then We 
muſt Believe it on the credit of the Revealer. And then it is by ſome 
other Revelation, or by it ſelf. If by ſome other, then how know I 
that other Revelation to be of God? and ſo in infinitum. But if I believe | 
1id. Baron, | it to be of God, becauſe it revealeth it ſelf ta be ſo (as our Divines 
Trafl.g.per | fay; ) then this ſelf- Revelation is, 1. either by Way of proper Teftimo - 
totam. | a), or 2. by Objective Evidence, to be diſcerned by Reaſon. If the 
farmer (which muſt be ſaid, or it cannot be the material object of | 
Faith) then either I muſt beleive every Book that affirms it ſelf to be | 
* Authorita* | Divine, or elſe I muſt have ſome Reaſon to Believe this ſo affirming | 
* a mow | of it ſelf more then others. And theſe Reaſons Will be things Known 
3 4 aud not Believed, 2. But if the later (by Objective Evidence) 
nos conteſtatur. | (* which is it that Divines generally ſay) then why do they not ob. 
1 In co quod ſerve, that this is to unſay What ww ſaid, and to ſay plainly, that it 15 


| eandem orna- | a thing to be Known, and not ſtriftly Pelieved, that this is Gods Re- 


vit notandis 


er velation? Things evident are the Objects of Knowledge: Things 
— * i Teſtified, are the Objefts of Faith (as Tetified.) | N : 
pra onmia hu 8. Tet 1 cofifeſs,T hat When we firſk K noW this or that be a Divine 
mana Scripta, | Teſtimony, We may in a ſecond place Believe it. For it is Revealed 
2 N er | op in Scripture ; ¶ 7 hu ſaith the Lord,&c.] And ſo the ſame thing 
Mum £01.42 Spi- may be, and is the object of Knowledge and of Belief. But it muſt ( in 
ritu ſuo afficit | the rational order) be Known firſt, and not Believed firſt, For elſe 
ut agnoſcant (ui ſaid) 1 ſhould Believe every writing ſd affirming it ſelf Di. 
N , vine; or elſe Believe the affirmation of this without Evidence aud 
. UP ' Reaſon. 9. And indeed What elſe can be the meaning of our Di. 
cantem. River, vines, when. they tel a, that all faith is reſolved into the credit or 
Catholic. Authority of the Teſtifier and Revea ef? And as our Baronius, Apol, 
8 n cont. Turrebul. Trac 3. f. 3. cãp. 4. p. r08. ſaith, ¶ Faith dependeth 
bi At. on tWo Principles, Which muſt neceſſarily he foreknown,that a thin 

| may be believed on ones Authority | Suatez rightly obſerveth, diſp. 2. 
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form is after the matter, and the habit after the faculty. 6. Thoſe | 
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ty doth ſpeak this J The other ir, that [he is one worthy to be Be- 
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lieved.] Markit, he ſaith Theſe two muſt be fareknown, and not 
forebelieved. ( Though I know what he and others ſay, to makeit 
both the objectum formale & materiale i» ſeveral reſpetts : but that 
can be bat ſecondarily as I ſaid.) As for their ſimilitude from the San, 
which Reveals it ſelf and other things : befides that objects of ſenſe, 
and of Reaſon much differ in this, and ſimilitudes prove nothing: In 
a ſound ſence I grant the thing inferred by it: To wit, that Scripture 
revealeth particular Truths to Belief, by Way of Divine Teſtimony 
or Affirmation : But it revealeth it ſelf to be Gods Teſtimony firſt to 
K noWleage by its own Characters or Excellencies (ſeconded by the 
external Teſtimony of Miracles ; And then 2. by T eſtification to Be- 
lief. Learned Hooker, Eccleſ. Polit. li. 2 & 3. hath ſbewed, that it 
it not firſt to be Believed that [_Scripture is Gods Word, ] but to be 
proved by Reaſon ; which he affirmeth, is not very difficult demon 
ſtratively to do. I dare ſtay no longer on this (referring the more ex- 
att diſcuſſion to ſome fitter place ;) only, If Scripture cannot be 
proved to be Goas Word by reaſon ; 1. Why do all our Divines in their 
Common · Places bring Reaſons to prove it? 2. How Will they deal 
with Pagans and Enemies Object. But they ſtill tell you (the Spirit 
is ouly ſufficient, When all Reaſons are brought.) Anſw. 1. Thats to 
remove the Queſtion, Or when the Queſtion is of the Objective ſuf. 
ficiency, they anſwer of the Efficient, rectifying and elevating the 
Faculty. 2. Who knows not that a man may Believe or K now the 
Scripture to be Gods Word, without any more then a common help o 
the Spirit. The'Devils and Damned believe or know it ; and fo 
doth many an ungodly man here. But a ſaving Knowledge or Belief 
doth indeed require a ſpecial grace of the Spirit, 5 
Ina word, If Reaſon were of no more nſe here then ſome makg it, 


So it would follow that be that is mad or drank, or an Infant, (if not 
a brute) were the fittteſt to make a Chriſtian ; which is ſo vile as! 
imagination, that I dare ſay , He that hath the beſt and righteſt 
Reaſon, and by Conſideration males the moſt uſe of it, is the beſt 
Chriſtian, and doth God beſt ſervice : And that all ſia is on the contra- 
ry, for Want of Right Reaſon, and the uſing of it by conſideration. But 
me thinks, I ſhoula not need to plead for Reaſon, till beaſts can ſpe.th 
and plead againſt me | But yet I muſt tell you, if you heard the 


| Accuſation, you would excnſe my Apology. 
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If none but the J gnorant be an E nemy to KnoWledge, ſure none 
but the unreaſonable is an enemy to Reaſon, 


— — 


* the greateſt offence of all i, that I lay ſo much upon bu- 
mane T eftimony and Tradition + which ſome think untertain; 
ſome think, it would make our Faith tos Humane; and ſome think 
it i tos like the Papiſts argning. 

To all which I Anſw 1. See Whether the beſt of our Divines ds 
#0! the like. , 1 Will name ſome of the choiceſt that ever the Reformed 
Church enjezed. Rob. Baronius ſaith, Apolog conc. Turnebul. Tract. 
9 punct. 2 p 686. D The Teſtiſicat ion of the preſent Church is a con- 
dition ntceſſarily requifte for our believing the Scriptrre eAutho 
rity : becauſe Faith comes by hearing. 2. From the conſent of all the 
preſent Church, or all Chriſtians nom living, the chiefeſt Argument 
may be drivvn to prove the Authority of any Cancnical Book. 3. From 
the perpetaul and uni verſal Tradition and practice of the wliole 
Cbareh from the Apoſtles times to ours, we 1141 have a humane per- 


| [waſon, aud that Certain nd. Intallible, of the Divine and C anoni 


| 


ſe that to contemn the Miniſtag 


cal Authority of thoſe Books which were ſtill undeubted, or which 
ſome call the Protocanonical.) Dr. Whittakers ſaith, [Jt belongs To 
the Chierch, 1. To be a Witneſs and keeper of the Scriptures. 2. To 
judge and diſcern between Scriptures which are true and genuine, 
aud Which are falſe, ſuppoſititions aud eApocryphal. 3. To divulge 
them. 4. To expound them, De Sacr. Scrip. Q. 3.contr. 1. cap. 2. 
pag.203,204.) And in his Duplicat. adv. Stapleton. more fully, 
pag. 57. [hich of #4 knoWs not the neceſſity of the Miniſtry of 
the Church? and that it u ſafely and wiſely appointed of Ged? 
and T eſt imony. of the (Ghurch,is no 

thing elſe but to err from the Faith, and ruſp into moſt certain deſtru. 
Gion] See more pag. 1 5. 58.59 & 6.364. 60.62.69. 77.71.438.119. 
328. Davenant aloweth of Hyſtorical Traditions, de Judice con- 
trov.P.11.$.3.P.24.27.39-31 32. The lite might be ſbewed out of 
Camero, Chamier, Ameſius, and divers || others, but that J muſt 


09,110, 111 &c. is ſo full, that in his eight ſorts of Tradition he not only faith 
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2. I would have the contrary minded tell me, How they know with- 
ont Humane T eſt imony er Tradition, that theſe are the ſame Books 
Which the Prophets and «Apoſtles wrote ? and wholly the ſame ? that 
they are not depraved and wilfully corrupted ? that theſe are al? How 

know. you that one of the Books of Eſther is Canonical, and the other 
Apocriphal I Where is the man that ever knew the Canon from the 
Apocripha before it mas toldhim ? and Without Tradition? I confel; 
pocrip fe, 

for my own part I could never boaſt of any ſuch T eflimony or Light 
of the Spirit ( norReaſon neither) which without Humane 7 eft imony 
or Tradition would hade made me Believe that the Book, of Camicles 
6s ¶ anonical and written by Solomon, and the book, of Wiſdom Apo- 
criphal and written by Philo ( as ſome think? ) Or that Pauls Epiſtle 
to the Laodiceans (which you may ſee in Bruns in Epiſt, Sixtus Se- 
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nenſis and others ) ts Apocriphal, and the ſecond and third Epiſtle 
of John, Canonical. Nor could I have known all or any Hiſtorical 
books, ſuch as Jothua, Judges, Ruth, Samuel, Kings, Chronicles, 
Ezra, Nehemiah, 8c. e be Written by Divine inſpiration, but by 
Tradition. Nor could I know all or any of thoſe boaks to be Gods 


erunt ufqua; 
in Scriptis ſuid . 
in memoriam 
redigere es: 
dignatus eſt, . 
Cuſcb Hiſt. 


word, which contain meer Poſitive conſtitutions, as Geneſis , Ex. 
odus , Leviticus, &c. Were it not for the ſume Tradition. Nor 
could 1 u,] thut any of thoſe books were written by Divine In- 
ſpiration which contain ( beſides ſuch Hiſtory and Poſutives ) not hing 
but the Truths which are known by the Light of Nature, without 
further ſupernatural Revelation; if it had not been for Tradition. Nor 
could I have knoWn thoſe Books to be Written by Divine Inſpiration, 
Which peak of meer ſupernatural things, either Hiſtorical, as Chriſts 
[ncarnation. Reſurrection, &c. or Doctrinai, had not Tradition or 
Humane Teſtimony aſſured me, that theſe are the Books Whrch thoſe 
Holy men Wrote, and that ſuch undoubted, uncontroled Miracles were 
wrought for the Confirmation of their doctrine. Further I Would know, 
How doth an illitergte man know hut by Humane Teſtimony, 1. Ahe. 
ther it be indeed a Bible that the Miniſter reads ? 2. Or Whey he reads 
true, and When falſe ? and whether any of thoſe Werds be in the Buble 
which men ſay are in it? 3. Or that it is truly tranſlated out- af the 
Hebrew and Greek ? 4. Or that it was Originally Written in thoſe lan- 
guages ?5.Or that the ¶ opies were Authemick out of which they were 
tranſlated > 6, Or how Will they know many Jewiſh Cuſtoms, or points 
in Chronologie, Geography, &c. withent Which ſome Scripturecan 


4 


never be miderſtood ? 7. Or how do the moſt Learned( riticks know 
| 
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' vation? For Chriſt ſaith, that whoſoever Believeth in him (hall 


{| you hear Irerzus in this, Who lived before Popery was born ? adv. bar. 
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the true fignification of amy one word of the Hebrew, or Greek, ( in 
Scripture or any other Book,) yea Latine.or Engliſh,or any language, 
but only by Tradition and Humane Faith? | 

| Tea, there is no doubt but in ſome Caſes Tradition may ſave with- 
out Scripture. For 1. Men Were ſavid from Adam to: Moſes with- 
out any Scripture, that we know of. And (as Dr. Uſher well obſer- 
veth) One reaſon why they might then be Without it, was the facility 
and certainty of knowing by Tradition. For Methulelah lived man 
hundred years with Adam, and Sem lived long with Methulelah; and 
Iſaack lived fifty years With Sem : So that three men ſa from the 
beginning of the World till Iſaacks fiftyeth year. 2. And thouſands 
were converted and ſaved by the doctrine of the Apoſtles and primitive 
Preachers before it was committed to writing. So many fews inthe 
Captivity had not the Scripture. 3. And if any among the A- 
baſſes, Armenians, or ignorant Papiſts do believe in Chriſt upon 
meer Tradition ( no doubt, they may ) who can doubt of their ſal 


not periſh : ( Which Way ſoe ver he was brought to Believe.) Will 


lib. 3. cap. 4. Quid enim & ſi quibus de aliqua modica quæſtione 
diſceptatio eſſet? Nonne oportetet in antiquiſſimas recurrere ec- 


principem) in quibus Apoltoli converſati ſunt, & ab eis de ptæ- 
ſenti quæſtione ſumere quod certum & te liquidum eſt?Quid autem 
fi neque Apoſtoli quidem ſcripturas reliquiſſent nobis ? nonne 
oportebat ordinem equi Traditionis, quam tradiderunt iis quibus 
committebant Eccleſias? Cui Ordinationi aſſentiunt multæ gentes 
barbarorum eorum qui in Chriſtum credunt, fine CharaRere vel 
atramento ſcriptam habentes per ſpiritum in cordibus ſuis ſalutem, 
& veterem Traditionem diligentet cuſtodientes, &c. Hanc fidem 
qui fine literis credidetunt, quantum ad ſet monem noſtrum barbari 
ſunt; quantum autem ad ſententiam & conſuetudinem & conver- 
ſationem, propter ſidem pes quam ſapientiſſimi ſunt, & placent 
Deo, &c. Sic pet illam veterem Apoſtolorum Traditionem, ne in 
conceptionem quidem mentis admittunt quodcunque (Ha retico- 
rum) portent iloquium eſt, 

As for thoſe that think it favors the Papiſts to argue thus from 
Tradition, they are quite miſtaken, as I have ſbewed afterwards. The 
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cleſias > ( Mark, he ſaith not ad Eccleſium Romanam, vel ad unam | 


Papiſts build on the Authority of the Churches deciſive judgment : 
Bat 
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Part. 2. The Preface. 
But I uſe only the Churches Teſtimony. The Papiſts by the Church 
mean, i. the preſent ¶ hurch, 2 only their own Romiſh Church, 3. And in 
that ouly the Pope, or C vuncel ( as infallible Judge. ) But I mean, I. the 
— Church through the world, 2. Eſpecially the Ancient Church 
next to the aApoſiles, 3. And therein the godly writers and Chriſtians 
generally. The Papiſts ground all on the Aurel only, and think that 
we muſt firſt know the true Church, who is the Judge, before we can 
know the Scripture. But I valne( in ſome caſes more the Teſtimony\\of 
Heathens,Jews,& all Hereticks(an enemies teſtimony being moſt va- 
lid againſt himſelf ) And I uſe not their Teſtimony only, as * are the 
Church, or as Chriſtians,but alſo as men, endued With ſence & Reaſon, 
and the common remnants of Moral honeſty. In one word, The Papiſts 
receive the Scriptures on the Authoritative Infallible Judgement of 
their own Church, that is the Pope: & Irtcerve it as Gods perfelt Law 
delivered down from hand lo hand to this preſent age zaud know it to be 
the ſame books Which the Prophets and Apoſtles Writ, by an Infallible 
Teſtimony of rational men. friends and foes,in all ages. And for them 
that think that thu lays all our faith on uncertainties, IAnſ. 1. Letthem 
give us more Certain Groundi. 2. We have an undoubted infallible Cer- 
tainty of the Truth of this Tradition, as I have after fhewed. He is mad 
that doubts of the Certainty of V il. the ¶ onquerer raiguing in Eng. 
becauſe he hath but humane Teſtimony. We are Certain that the Sta- 
tutes of this land Were made by the ſame Parliaments & Kings as are 
mentioned to be the Authors: & that theſe ſtatutes which we have now 
in our Books are the ſame Which they maed. For there were many copies 
diſperſt: mens lands & eſtates were ſtill held by them: there were multi. 
twdes of Lawyers and Tudges whoſe calling lay in the cont iuual uſe of 
them: &-no one lawyer could corrupt them — his antagoniſt would ſoon 
tell him of it, and 1 oco. Would find it out. So that I do not think, any 
man duubteth of the certainty of theſe Act, being the ſame they pretend 
to be. And in our caſe about the Scripture We have much more certain 
ty. as I have ſhewed.T heſe Copies were diſperſed all over the World, fo 
that a Cobination to corrupt the Was impoſſible in ſecret: Men judged 
their hopes of ſalvation to te in the, & therefore would ſure be careful 
to keep them from corruption, & to ſee that no other ſhould do it: There 
were 1000s. of . Miniſters whoſe office and daily Work it was to preach 
theſe Scriptures to the world , and therefore they muſt needs loo 5 the 
preferring of them: and God was pleaſed to ſuffer ſuch abundance of 


Hereticks to ariſe, ( perhaps of purpoſe for this end, among 1 ) 
ec "8 that 
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The Preface. Part. 2+ 
that no one could corrupt the Scriptures but all his adverſaries would | 
ſoon have catcht him in it : For all parties, of each opinion, ſtill pleaded 
the ſame Scriprures againſt all the reſt ; even as Lawyers plead the 
Laws of the Land at the bar againſt their adverſaries. So that it 14 
impoſſible that in any main matter it ſhould be dipraued. What it 
may be in a letter or a Word by the negligence of tranſcribers, is of no 
great moment. ( of which I deſire the learned Reader to peruſe that 
accurate Treatiſe of the truly Learned and pudicious Ludovicus Ca- 
pellus, hi Critica Sacra.) 


Richworths Dialogues ) leads diretty to Heatheniſme ; and buildes 
all our Chriſtianity on ſuch certain uncertainties, yea palpable un 
truths, that it ts a wonder that they who believe them renounce not 
their Chriſtianity. 

But the great Objection 4, that by a#gwuing thus, our Faith is fi 
nally reſolved into humane T eſtimony, and ſo is but a humane faith. 
Anſw. If I ſaid that thoſe that md this Objection, brew that they 
know not well What faith is, nor What the Reſolving of it is, which they 
mention, I ſhould not wrong them. But becauſe I would give a ſatis- 
factory account of my Belief in this great point, I will more particu- 
larly anſwer the ſeveral Queſt ions Which uſe to be here reaiſed. 

Duet. Why do you Believe the Incarnation, Death and Re- 
ſurreRion of Chriſt, with all the reſt of the articles or doctrines of 
your Faith ? 

Anſw. Becauſe they are the Word of God; or, God hath Teſtified 
or reported them; or, hath Revealed them to the World as true, ſo that 
I have no higher or further reaſon to believe them to be true, but only 
this, God hath ſpoken them. 

| Deſt. Low know you that God hath Revealed or Teſtified 
the ſe things ? 

Anſw. There are many Queſtions comprehended in thu one; or elſe 
it very ambiguous. Inregard of the Obie, It is one thing to ak, 
How 1 know it to be Revealed? and another, How 1. know that it is 
God that Revealed it ? In regard of the Att, the word | How know 
you] is doubtfull. Tou may either mean in your enquiry, By what prin- 
cipal Efficient Canſe ? or By what neereſt efficient ? or By what 
Moti ves or convincing Arguments Or By what naturally requi. 

fire Means ! Or What Inſtrument? All theſe muſt not be con. 


| founded. 


Indeed the Popiſb Doctrine of Tradition ( ſuch — may find in 
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Reveal it? 


— 


The Preface. 


neſt. How know you that is,by what moving Reaſons) that 
theſe things are Revealed ? 

Anſw. I need not Arguments; my ſenſes of ſeeing and Hearing tell 
it me. Tal 

Aueſt. But how did the Prophets and Apoſtles know that they 
were Revealed to them? 

Anſw. Some by Internal ſence ( who had it by inſpiration; ) and 


or read the tables Which he wrote. 


theſe things were Revealed to the Prophets or Apoſtles ? 

Anſw. By their own Teſtimony. 

A How know they that their Teſtimony was true. 

Anſw. I have anſwered this at large in the 4 Chap. and 3. S. If 

it had not been Revealed to them, they could not have Revealed it to 
others, | 

neſt. But how do we in theſe times know that theſe things were 

Revealed ro the Apoſtles > 


ſome by external ſence, (who heard it from God or Chriſt or Angels, | 


neſt. How did the other Believers in thoſe time know, that |. 


Anſw. Some few parte of the world know it only by unwritten 
Tradition: But moſt of all the Churches know it 5 the & cripenre, 
Which thoſe holy men wrot, containing thoſe Doctrinet. 

e But how know you that theſe Scriptures were written 
by them ? 

a Anſw. By infallible Tradition. 

ret. But how know you that they be not in the ſubſtance 
corrupted ſince? 

Anſw. By the ſame infallible Tradition aſſuring my Reaſon of it: 
Even as I know that the Statutes of the Land were made by thoſe 
Kings and Parliaments Whoſe names they brar: and as I know that 
the Works of Ariſtutle, Cicero, Virgil, Ovid, &c. Were made by them, 


Tradition afford me. 


Aueſt. but though you are thus aſſured of the Revelation, yet, 
How know you it is Divine ? Or that it was God indeed that did 


Anſw. 1. Ton muſt know ( as preſuppoſed) that themſelves affirm 
that od revealed this to them, both by their ſpeech to thoſe that heard 


them preach ; and by this Seripture, which affirms it ſelf to be of Di- 
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ſhewing the 


| 1 : 
and are not in the ſubſtance corrupted. Tea, far greater certainly doth uſe of this ſort 


of Tradition. 


vine Inſpiration, 
(ee ) 


{ miſtaken ? 


The Preface, Part. 2. [ 


9geſt. But how did they know chemſelves that they were not 


Anſw. 1. Thoſe whom God inſpired, or to Whom he ſhake, knew 
certainly by an unexpreſſible ſenſe, that it Was God himſelf and no 
deluſion. God never ſpeaks ſo-extraordinarily , but by the ſame act he 
both makes known the thing Revealed, and himſelf to be the Speaker. 
2. Beſides, they Were fully certain it was no deluſion, by was rg nent, 
uncontroled Miracles which Chriſt did, and which he enabled them 
to do themſelves, See more Chap.4.$. 3. where this is fullier 4. 
ſwered. 

eſt. But how ſhall we know that they delude us not; and 
that the Scripture ſaith true in affirming it ſelf co be of Divine In. 
ſpiration? For we muſt not believe every perſon or book that ſo af. 
firmeth ? 

Anſw. I have anſwered this in the forecited Chapter and Se- 


flion, 


de Greg. To which IT add BY FO... There are [ach (baralters of Verity and 
de Valentia | Majeſty in the Scriptmres themſelves that may very ' frongh per- 
And'yſ. fidei, ¶ fade ws of the Verity of them, at leaſt , as being exceeding probable. 
_ Tons * Eſpecially, the exceeding ſpirituality and Purity of them, and the 
parit Divin. High ſtrange deſign of God manifeſted about the Way of advance- 
| Legis,Vib.z. | ing his glory, and ſaving mankind; which De gn in all the parts of 
1 it, excellently concatenated, was not laid open by one perſon only, nor 
| in one only age; but was in doing many 100 years, and 1 ma- 
ny ſeveral perſons at that diſtance, ſo that it is impoſſible that they 
2 lay their heads together to contrive it, Alſo the fulfilled Pro. 
phecies, bew its Verity. And if any one part have not theſe Chara. 
fers ſo Evidently on it, yet it is certain, becanſe it is atteſted by the 
reſt (or ſome of them) that have them. 2. But that which fully per- 
ſwades me, ( being thus prepared by the Quality of the Writings,) in, 
5 The many, Apparent uncontroled Miracles * which the Apoſtles 
a Ry We eo | chemſelves did work, who wrote theſe Books : God would not have 
4 con- | enabled them to confirm a falſe deluding T eftimony ( and t hat of ſuch 
ſeſſeth the moment) by Miracles, and ſuch Miracles. 3. And, when | have 
Miracles once thus Believed, I am much confirmed, both by the experience 1 
done by Pe. have of the power and ſweet relliſh of the dofrine of the & criptures 
Fer, % e en my own ſoul; and the efficacy of it on the ſouls of others: and 
faich ib. 2. can. 7 | , f , 
| [tra Celſum, | alſo in that I find all the rational cauſes of doubting of the truth of | 


Scripture,to be removed. 


veſt 
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The Preface. 
Queſt. But when you make Miracles your great Argument, 
How know you that thoſe Miracles were indeed wrought ? 

Anſw. By infallible Tradition, partly by the Inſtrumentality of 
Scripture, and partly by other writings , and univerſal confeſſion : 
[4 J know that Julius Cæſar conquered Pompey , aud William the 

Norman woon * * ; 

Queſt. But di 
Grounds ? Or can it be expected that unlearned people ſhould 
underſtand the certainty of this Tradition > 

Anſw. 1. I firſt Believed that the Scripture was Gods Word, meerly 
upan the ('ommon uncontradited «Affirmation of my Teachers: And 

o do moſt others that I meet with: And ſo proceed to ſee 
the more certain eArguments afterwards. 2. Tet if they were 
wiſely and diligently taught them, the unlearned are capable of know. 
ing the infallible certainty of that Tradition: Tea, and the certain- 


read truly the Scriptures to them, &. For there is a Humane T eſti- 
mony Which is Certain; and ſo a Humane Faith: Tea, more Certain 
then my own Senſe. Senſe hath alway greater Evidence then Be- 
lief, but not ſo great certainty ſometimes. I Will rather Believe tex 
thouſand ſober, impartial Witneſſes that ſay, they ſee or hear ſuch a 
thing, (having no conſiderable contradiction,) then I would believe 
wine own eyes or ears for the contrary. 

weft. But is that Faith Divine and ſaving, when men take the 
Scripture for Gods Word mecerly on Report, or other weak 
Arguments? 

Anſw. It i 4 Faith that lies open to great danger by temptation, 
When the Weakneſs of the Grounds ſhall appear : and Will have much 
weakneſs in the mean time: but yet it may be Divine and ſaving. 
For ſtill ths mans Faith « reſolved into Gods Veracity or Au- 
thority. Though on weak G rounds he take the & cripture to. be Re. 
vealed by God, yet he Believes it to be True, only becauſe God ſpoke or 
Revealed it. So that the error not lying in the Formal or £ Material 
Objett of Faith, but only in the Arguments perſwading that it 1 
from ed, this deſtroyes not the ſoundneſs and Truth of the Belief. 
Object. But how know we that the Miracles were wrought to 
confirm the truth of theſe books ? 

Anſw. They were Wrought to confirm the Teſtimonie 0 


men, Whether delivered by Word or Writing, And this al 


F 


d you at firſt believe the Scripture on theſe 


ty of the truth of the Tranſlation in the ſubſtance; and that you do 


(ee 3) _ Writing 


Part. 2. 


The Preface. 


| vritins i that part of their Teſtimony which the Church now 
enjoyet b. | 
TObjef. But all that wrote the Scripture, did not work Mi- 
racles. 
 Anſw. Their Teſtimony is confirmed by thoſe that did. 
Aueſt. Into what then do you ultimately Reſolve your Faith? 
Anſw. If you underſtaud the pharſe of | Reſolving Faith) ſtrilly 
and properly , 00 it is Reſolved only into the credit or Veracity of the 
Speaker, as being the Cauſe of the Verity of the Propoſition which 
I believe, even the principal Efficient ¶ auſe; the KnoWleage of 


whoſe Infallible Verity, doth, above all ( and only in that kinde ) cauſe 


me to Believe the things Revealed tobe Trut. 
| But if you take the phraſe of [Reſolving Faith] in the largeſt 


| 


| ſence, as it containeth wort only its Reſolution into its Formal Ob- 
jet, but into all its Canſes in their ſeveral kinds, ſo it ts Reſolved 
thus. 1. As I have ſaid, I Reſolve my Faith into the Prime Trurh, 


| proper efficient of the Verity of the Propoſitions believed, and the 
| Principal Reaſon of my Belief. 2. I Reſolve my Belief into Gods 


that is, into Gods infallible Veracity as the only Formal Object, or full 


[ Revelation, or Teſtimony ] as the Principium Patefactionis, or the 
Natwrally-neceſſary meanes of Application of the Former, which is the 
principium Certitudinis (J Rob. Baronius on diſtinfion, Apo- 
dix. Tract. 3. Cap. 6. p. 123. Tet I am forced to diſſent from Baronius 
in that he makes this ¶ Revelation) to be = of the Formal Object: 
Though [Gods Veracity or Gods Revealing,) and not the Truth of 
God without Revelation, be the Formal Object of Belief: yet I con- 
ceive the ſaid Revelation to be no part of the Formal Object. but a 
Natural Meanes of the produttionof the Material Object þ, the For- 
mal Object which is its E ſſicient : And that not direfty of the Imme. 
diate Material Objett, but of the Remote only. For the [mediate Ma- 
terial Objeft is the Truth | of Propoſitions : and the Remote, is (the 
Propoſition] Which is True. Now (the Revelation isuirectij a Produ- 
dion of [the Propoſutzon) as ſuch; but not of the Verity of it direftly : 
We therefore Believe it to be Trul, becauſe the True God [joke it. 
Though in a ſecond place the Patefaction may be ſaid to produce the 


Divinity which are found in Scripture, and into the uncontrolled 
Aliracles by which it was atteſted, as the Principal motives (con- 


juntt) by which I am perſwaded that it was God, and no other, that 


Verity of the thing. 3. I Reſolve my Belief into the Charatters of 


| By Was 


ax”. 


| Part. 2. The Preface. 


the Apoſtles did write: that, Thi delivered to me 11 The Writing: 
that it iu All: that ſuch Miracles were wrought : that the Serip- 
tures are not Depraved in any material point, or ont of Deſi gu: which 
Books, are ( anonical, and which not. Had I been the perſon to whom 
God from heaven, or Chriſt on Earth did Reveal theſe Truths Imme- 
diately,then thu Reſolution of my Faith ſhould have been into my ſenſes 
(made uſe of Rationalty ) : I ſhould have known by External ſenſe, 
What ¶ kriſt ſpoke , and what not; What Miracles he did : and 6b 

Internal ſenſe, that it Was God and no other that Inſpired me: and 9 
both, that it was ¶ hriſt, and no other that ſpakg and wort Miracles. 
But ſeeing I live at ſo great a diſtance, and God Revealed not theſe 
things to me Immediately, but to the Apoſiles, and they to others, 
and they to others, and ſo down to this day; therefore Tradition muſt 
do that for me Which ſenſe did to the firſt Receivers: as I ſay,What ſenſe 
did for them, that Humane T eftimony doth for us; or muſt carry it | 
between their ſenſes and our ſenſes, and ſo taour Reaſon. 5. I Reſolve 
my Belief into all Truths Revealed in Scripture, into the Material 
Object (If it were not too improper to call that a Reſolving of it into 
that which anſwers the Quid Credis ? and wot the Cur Credis 7 or the 
Cui?) 6. I Reſolve it into the Books or writings, 4s the Anthentick 
Inſtrument Revealing Gods mind: Not into the Words as in this or 
that language, or as conſidered in themſelves; but as conſidered in 
Relation to c Truths which they expreſs , viz. as they are fignifiers | 


into Reaſon or my Underſtanding, as the neereſt vital efficient Cauſe. 
8. I Reſolve it into the Holy Ghoſts Illumination or Grace as into the 
Remote and former Efficient, enabling and cauſing me to Believe ſin. 
cerely and ſavingly ( but not into any Internal T eſtimony of the fþi- 


( 1 know our Baronius «i bg Spalatenſis for one of the points 
711. 712. 713.714. &c.) Were it not that I have been too 


tedious already, I would anſwer thoſe Arguments of Baronius, 
Which is very eafie to do : but to the unjrejudiced and confide. | 


which I here aſſert ( Apolog. Tract. 9. punct. 4. and 5. pag. 


| 


of all thoſe Enunciations which they contain. 7. I Reſolve my Belief| 


rit 4; the Object of my faith. #| 


| T 

was the Author or Revealer. 4. I Reſolve my Belief into Humane 
Teſtimony or Infallible Tradition (Rationally, not Authoritatively 
Infallible ) as the means of diſcovering to me matters of Fatt,viz.that 


| 


rate I think it Will ſeem needleſs or at leaſt is fitter for another 


diſcourſe. 


And. 
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Evangelica 


— 


Belief, and help thoſe that are weaker herein. I ſhall conclude all with 
two or three Words of Advice to the Reader. 


— 
. 


"The Preface. Pa. a. 


Cutechiſed my ſelf, to give men an account of my 


And thus having 


I. B= ware _ exclude not, in your arguing, any Cauſe or ne- 
ceſſary Medium of your Faith. By quarrelling too eagerly with 
other mens grounds many men run upon thu dangerous Rock, Leſt they 
ſhould give too much to Reaſon, or to Tradition,or the Church, or Mi. 
racles, ſome furt her exclude them then will ſtand with the Rationality 
and ſafety and Honor of Chriſtianity 3 ſet not thoſe things in Oppoſi 
tion, which may and muſt conſiſt in coordination, or ſubordination to 
or ers. 
The removal of one neceſſary Cauſe may deſtroy the Effect, or of one 
Pillar, may pull don the houſe ; or of one of the neceſſary parts, may 
kill the man; though all the reſt be let alone, or more regarded then 
before. It 1s no Whit derogatory to the Law of the Land, to ſay, I 
muſt read it with my eyes, and by the help of Spectacles, and muſt re- 
ceive it With my , Or ears, from a Herald or other Proclaimer, 
Cc. 
2. Tal heed of denying the Perfection of Scripture in Deed, while 
Jou maintain it in words. T wo ſorts I would warn of this. 
I. Thoſe that plead for Traditional Doctrines not contained in 
Scripture. To theſe I have ſpoken elſewhere ( Appendix to Treat. 
of Baptiſm.) 


Authoritate diſcendens? an de Apo? olorum Mandatis atq, Epiſtolis veniens? Ea enim facienda eſſe 
| 1 que ſcripta ſunt Deus teſtatur ad Joſhuam 3 Non recedet Liber legis ex ore tuo, &c. ſi crgo aut 
1 Evangelio precipitur, aut in Apoſtolorum Epiſtulis, aut Attibus continetur, obſervetur Divina bec 
& ſanta Traditio. Que iſla obſinatio, queve preſumptio , bumanam Traditionem Diviae dijþo. 
ſitioni anteponere ? nec animadvertere mdignari &. traſci Deum, quoties Divina precepta ſolvit 
& preterit Humana Traditio ? Mar. 7. 8, x Tim. 6. 3. Conſuetudo fine 
tuſlas erroris ef 3; propter quod relicto errore ſequamur veritate n. C 
Pomp. pag 229. 231. Ihe ſame place of Cyprian Is vindicated by Dr. :hitaker de 
— Script. Cont. 1. Q: 6, de perfect. Script. mentioned alſo by Gonlartius on Cypr. 


veritate, Ve. 
lan. Epiſt. 74. ad 


2. Thaſe 


— 


— 


—— — 
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Part. 2. 


| When we have diſputed and contended our ſelves aweary, and wrang- | Nazianzen 


„K — ” _— 


The Preface. ” 


2. T hoſe that are ſo eager Ito tye all men to their E xpoſitions of Scrip- 
ture, and cenſure all for Heretical that differ from them therein; | Dofi/zimi 


— 


7 
1 
— 
* 
- 
. 
: 


led the ¶ hurch into flames and aſhes; yet that which God hath ſpoken | conſc.ium ab | 
obſcurely, and ſo left difficult in it ſelf, Will remain obſcure and _— "1: 
difficult ſtill, And that which is difficult through the Weak- 2 1 . 
neſs and incapacity of unlearned men, will be far better cleared by] contemplare, \-* 
a rational explication, then by a bare Cunon. O when will the verum in ter-| © 
Lord ence perſwade his Churches to take his Written Word for the | Nin maneto : | * 
only (anon of their Faith ! and that inits own naked ſimplicity and n 

Evidence, without the determinations and Canons of men ! which| e þ Poſribil ; 
are no parts of our Creed, but helps to our underſtandings , and eſt, nibil aud. 
bounds to our Practice in matters Circumftantial, which God hath\ Ne Patru na- {| 
left to mans determination 5 when will the Lord perſwade us, not to be | "0 um 
Wiſe above what is written? but to acknowledge that which is unre 

vealedin the Word, to be beyond us; and that which is more darkly 
revealed to be more doubtful to us. Then the hot contentions of the 
Church about the Myſteries of Gods Decrtes, and nature and order of 


his immanent Acts; the nature and way of the workings of the Spirit 


Deitatem: 


Fe 
on the Soul, &c. with a hundred quarrels about meer names and . 


words, will be more lovingly and brotherly debated, without ſuch ] pertineat ad 
alienation of affeflions, and reproachful expreſſions. ſapientiores, | * 
Two things have ſet the Church on fire and been the plagnes of it S 

— habeas funda - 

| j mentum j u-. 
pered:fficent artifices, ] V inam ſoli aytifices 2 ficarent ! Dein m ſupcrſtruclianes ſuas 
multas & pent infinitas cum paucis & planis ſundamentalibus pari aſſcta & bonore ſuſcipien--- 
das, wan commiſccrent ! Si hoc conentur , decet tamen pios & prudentes Chriſtianos diſcernene 
iuter prima illa pauca credibilia à Chriſto & Apoſtolis immediate revdtata, & jnnumeras illas De. 
ductiones Theelogorum fro cnjuſq, ingenio & opinione cum fſundamentalibus in eundum locum cos Y 
truſas. Davenamt. Adhort. pro pace Eccleſ. pag 87,88, It was found Counſel that Per- 
ranus gives the Miniſters of Gods Word (ne tot articulis, et ) That they (hould wt with 
ſo many Articles and Creeds and Confeſſions confound the minds cf plain Chriſtians, bm 
chat they ſhould draw wp the ſame of their Belicf into ſome few heads. Nothing hinders : 
but that ptoſeſſort and Licentiates in Divinity may buſie their thoughts and ſpend their ' 
upon the knotty and abſtruſe Queſtions of that ſacred Faculty; but why ſhould the heads " 
ordinary Chriſtizns be troubled with thoſe curious difquiſivions ? Dr, Hall Peacemaker, ged. 
16. pag. 118, 119. I pray tead the reſt of that ſmall Treatiſe : and his Pax terri a ſmaller, but 
both worthy all our ſer lous fludying. + 


Read Tſhers excellent Sermon on Epheſ 4, 13. before King James Jun. 20. 16 24. through 
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* 
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(ff) above 
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c 


AY 


5 


| 


. | vis cho inter- of ſuch as ſhall ſo palpably offend as openly to contraditt what they 


| pretationis 


I diſcrepantia, But that was the third and laſt word of advice I here intended, 
.þ minis facile | viz. that ſeeing Scripture is the ſacred Perfect Law of the moſt high 


| 4 reſtrain men that would bring Gods Word into contempt under 
ſ i Irenic. pag. 5 : 
mihi) 16. Vide & pag. 15. & 41, All Peace · making Divines till harp upon this 


44 rings and yet ſome call ir Socinian. If any would ſee more of the Evil of making points 
necen. 


] Cathedrarum 


L.A. - : „ ern , 
e Preface. Faſt. 2. 


 -— — 


above one thonuſan1years. 1. Enlarging our Creed and making more 
Far av.) fundamentals then ever God made. , | 
de | 2, Compoſing ( ard ſo impoſing ) our ¶ Tceds and Confeſſions in our 
en ban U- OP Words end pbra/es, ä 
um bereſurn, When Nen have leatned more manners and humility then to ac- 
quam preſenti- cuſe Gods language as too general and obſcure (as if they could 
am diſit um mend ic) and have more dread of God, and compaſſion on them. 
A ſelves then to make thoſe to be fundamentals or cercainties which 
eipue uu Cod never made ſo; And when they reduce their Confe lions 
ſuiſſ: & efje, | 1. to their due extent, and 2. to <crip; ure phraſe (that Diſſenters 
quod Concilia, may not ſcruple ſubſetibing) then, 2nd (I think) never till then, 
. De | (hall the Church have Perce about Doctrinals. || Ut ſeems to me 
ores Eccli ſiæ, 3 11 a 
wullo diſcri. #9 P4inons Socinian motion, Which Chillingworth & blamed for, 
mine, quevis | Viz. L Let all men believe the Scripture, and that only, and en- 
Scholarum devor to believe it in the true ſenſe (and promiſe this) and require 
degmata, & | no more of others, and they (h1ll find this not only a better, but 
placitaÞro = the only mcars to ſuppreſs Hereſie, and reſtore Unity, &c.] | 
ticulis fd. i If you ſay, Men may ſnbſcribe wo Scripture, and yet miſ- 
Catholice ven. | interpret them, I anſwer, ſo they may as by humane Canons. If you 


| ditarunt; pa- ſay, They may preach againſt Fundamentals or Evident Truths 
119; ad ſalutem phie yet they a Kribe to the Scripture miſunderſtood, I anſw. 1. l 


ncecematate Ces 


denda conſei. | ſuch Weighty Truths are delivered expreſly or very plainly. 2.1 
entiis impoſu- hope God Will once not only bring into uſe the Miniſterial Power, 
erunt : ex qua* | but alſo teach Magiſtrates to rule for Chriſt, to thereſtraining 


ſubſcribe. <_ 


Scripturarum 


hereſes vel | god, that men would uſe it Reverently, and that Magiſtrates would 


ary which God made not ſo, you may throughout Conrad, Bcrgius his Prax, ca- 

thol. ſee enongh , and the words of very many Divines, Lutherans and Calviziſts, to 
that end. 
{| chillingworth, Page laſt of the Preface , ſhall men be judged Socinians for advancing the 
$criptures as the only Rule: | : 

I pray read well what that excellent Divine Doctor Stoughton kath written expreſly and 
— for what I now urge, in his Form of wholſom Words, about forming Church - Con. 
ions. : 


. Pretence | 


_— jy” _ i 
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hath catckt a Lax, may not run up into the Pulpit to eaſe himſelf; | nes corim te 


before the other is made. and While it is yet but plain mud. ubi ipſum eſſe 


ee 


"1 Res. ; re face. 
— 


? - "2 #- of . 
WY TW Fes +, 1 


82. „ 
3 


pretence of Preaching it, That every ignorant fellow, whoſe tongus * ondinatio. 


Nor every one have leave to diſgorge himſelf in the holy Aſſemblies, e n 1 
that rs got a ſurſit of Pride and ſelf-conceit. O if you knew the —_ _— E. 
weakneſs of poor people, and how apt they are to be deceived, you | collocant, nunc 
World not give deceivers liberty to do their worſt. Tou that Will not | ſecu!o obſtri. 

give men leave to perſ) Wade your Wives to Adultery. jour Children ctos, nunc A 

to lewdneſs, your Sonldiers or Subjects to Rebellion or Treachery, ö G 4 
would ſure h as regardful of mens ſouls, and the honour of Chriſt. | cos "obligent | 
And you that will not give every fool leave to go in your names | quia Veritas 
on an Embaſſage, Who would but diſgrace you ; would not let men don poſſunt : | 

ſpeak, publikely as in the name of Chriſt, that cannot ſpeak ſence , to — gon" 2 
the ſhame of our profeſſion ; Nor ſhould men turn Preachers as the tur quam im | + 
River Nilus breeds Frogs, (ſaith Herodotus, ) when one half moveth caſtris rebeli, 


** 
. 


. ' Mic, promereri | 4 
But I muſl make this Preface no longer. I pray obſerve that 55 224 pr tn, | 


in the Margin ,, and ſee Whether our times be not likg Tertul-| 5 Epiſco- 
lians. pus, Cas ainsz 
bodie Diaco- 


uns, Qui cras Lector : hodie Presbyter, qui cras Laicus : Nam & Laicis Saterdotalia Munera 
injungunt. Tertullian. de Preſcription, adverſ. hætet. 


Reader, As thou loveſt thy Comforts, thy Faith, thy Hope, thy 
Safety, thine Innocency, thy Soul , thy Chriſt, thine Everlaſting 
Reſt ; Love, Reverence, Read, Study, Obey, and ſtick cloſe to Scrip- 
ture. Farewel. 


April. 2. 1651. 
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A more exatt enquiry into the number 
| anduſeof Marks, the nature of Since- 
rity, with other things of great moment 
in the work of Self-examination. 


— = St — —— — — — — — — 


SECT. I. 


* CIAL T is a matter of ſuch unexpreſſible conſequence 
N A for every man to make ſure work in the great 
£4 buſineſs of his Salvation; it being ſo Eaſie, ſo Or- 
dinaty, and ſo gens to be Miſtaken, that ! 
ſome further advice, to help 


think fit yet to ad 
| men in the Triall of their own ſtates. There is 
no Chriſtian that hath any care of his Soul, or any Belief and true 
ſenſe of the matters of Eternity, but muſt needs be very ſolici- 
tous in enquiring, How he may know What will become of him for 
ever and ever and be glad of acleer undeceiving Direction for 
| the 


— — —— — 


SS 


þ Pi \ ; 3. en. 
| the Diſcovery of this. As I lay under ſeven years doubting and 


— eek. ht i that ASC be Sort = ih 
- 


Tie St cambeitivg BeH. 


| 


perplexity of ſpirit my ſelf, much ohrough my ignorance in the 


managing of this work, ſo was I very inquiſitive ſtill after ſignes 
| of Sincerity, and 1 got all the Books that every I could buy, 
which laid down Evidences and Marks of true Grace,and tended 
to diſcover the Difference betwixt the true Chriſtian and the 
Hypocrite or Unſound : I liked no Sermon ſo well as that which | 
contained moſt of theſe Marks: And afterward when i was cal- | 
led to the Maiſtry my ſelf, I preached in this way as much as 
moſt, I bave heard as many complaints of Doubring, diſtreſſed | 
Souls as moſt: and had as many that have opened their hearts 
to me in this point; of whom many have proved the moſt hum- 


ble, alf denying wortißed Chriſtians ; and many that were deep- 


eſt in doubtings and diſtreſs, upon triall of their lives, found al- 
ſo deepeſt in Pride, Peeviſuneſs, unmortified Lyſts, and unfaitli- 
foll Walking, which did feed their troubles, . Upon this long 
experience of my ſelf and others, and moſt ſerious ſtudy of this 
point, and prayer to God for his direction, I thiok it but my 
duty to open yet more fully for the beneſit of others, what | have 
herein diſcovered which is neceſſary for them to underſtand in 
this weighty work: For one Error here may put the hearts and 
lives of godly people quite out of flame, and may do much to the 
canficming of the wicked in their Preſumption and ſelf-deceir. 1 ö 


| ſhall therefore lay down what I conceive to be the Truth in cet- 
tain Propoſitions. | | 


— 
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— 
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| 
SECT. II. | 
| Propol. 1, oA Sincere Chriſtian wa) attain to an Infallible Know- | 
| leage of his own Sincerity in Grace, or in his perfor- 
 maxce of the Conditions of the Covenant of Life, and conſequently of 


| bi Zalffification, Adoption, and title to Glory: and this Without any | 


extraordinary Revelation. | 4 
| This Propoſition I have proved before, and therefore need to 
ſay no more to it now. I lay it down here by way of Caution to | 
prevent miſtakes, leſt any ſhould think that I am againſt an at- 
tainment of Aſſurance here, becauſe of ſome paſſages follow- 
ing. | 

A 2 


4. _— 
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F. 2. 
Prep. 1. 


SYCT. III. | J. 


Prop. 2. propoſ. . ＋ Infallible K nowledge is not properly a Certainty 


of Faith, (as tes many Divines affirm. ) 
before in opening the Nature of Aſſu- 


in the Appendix of my Aphoriſmes of Juſtification. 
learned Divines of 


— . . . 
rr * a man by meer Believing 18 ſure of t | 5 
. ved: This therefore leaneth fully on a Divine Teſtimony. But 


40 rradewtem. 
N. — ang | there is no Divine Teſtimony revealing that ſuch or fuch a mans 
charorher ways fins are pardoned, or he Juſtified. The Teſtimony of the Spirit is 


of Revelation =. , 2 
but partly by Giving us che Conditions of the promiſe, which is 
ans cones: Nas | o ſee them, and conclude 


" 3 from them and take comfort therein. And ſo it witneſſeth with 
ciunt fidei ca- our Conſciences, by cauſing our Conſciences r _ effe- 
of Faith: 


tholiae Aruiculi, ctually to witnels. But this Teſtimony is nat the Obje 
ard rn - It is only Gods Teſtimony in“ Scripture which affords us a Cer- 
, 46 2$t=; > a . . . 
me. Fides autem cant of Faith properly Divine in this point. (Though in other 
ſubjungitur per caſes Natural Diſcoveries ay be truly called a Divine Teſti- 
, | pwodumn afcum-; mony in a larger ſenſe; yer this is above nature ) Now Gods 
6 . way 9 ord doth only ſay, He that Repenteth and Believeth, ſhall be 
wang we pardoned, and juſtined, and ſaved : but no where ſaith, that you 
conclufionis non Or | mall be ſaved. Object. But (you will ſay)as long as we may 
poreff eſſe ffrmi- know that We Believe, is it not all one ? An{w. No: For Gods 
eudo major, quã Word tels me not that 1 Believe, therefore this muſt be known 
que premifid- by Reflection and Internal ſenſe, and not by Believing. He that 
eſt. Subſumptis Believerh he doth Believe, Bel:everh himſelf and not God: for 
Tem ils ex- God no where rellech him ſo ; ſo then it is beyond doubt, that 
perimentalibus | Aſſurance (as ſaid before) 2ri 


nititur judiciu, (hoſe Premiſes is in the Word 
is | n Hearts and muſt be felt or known: and 


— 


tiam penſtat is. 
Qu cum nun- and is not an 

munquzm in da- all. There is 
l » | appearance of ſtrength to take with any reaſonable man: and 
nuina & ſare tent atimum nube occultentar, 
Tholozi. Britrar n in 5 yuod 'Dordr.Suffras 


ͤ— e —· wv 
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that 


— <<. 42 


— ———_— ö— 3 —— — 


chat ſome think crnger be anſwered.) And e ere argue, k 
Wharſoever we ask of God through Chriſt according to bis Will, 


and chat we ask according to Gods Will: which i 


AW AT. aa 
bu : 


£ 9 '' | ; . 
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we muſt Believe we ſhall Receive: But we ask Juſtification! and 
Glorie of God according to his Will through Chriſt: Therefore 
we muſt Believe-we ſhall receive them. An This makes not out 
Juſtification and Salvation to be upon Certaintie of Faith. For, 
1. The major Propoſition doth only expreſs a conditional Pro 
miſe of Juſtification and Salvation, and no Abſolute promiſe. 
Now a Conditional Promiſe puts nothing in Being, till the per- 
formance of the Condition, nor gives any Certainty but on Beh 
performance. The Condition here expreſſed, is, That we ask. 

mplies many 
other Conditions: For it muſt be in Faith and R e, and 
to right Ends, not to conſume it on eur Lufts ( faith James ) and 
we muſt be Certain that we are ſincere inall this, before we can 
upon this Conditional Promiſe have a Certainty. 2. So that the 
minor Propoſition here ( That we thus Ask according to Gods 
Will in true Faith, c.) This no Scripture ſpeaks ; and therefore 
muſt be known otherwiſe then by Believing. 3. Yet we may be 
ſaid to Believe we ſhall Receive, in reference to the major Pro- 


Belief. - 
8 
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SECT. IV. 


— 


here attained, yet perfett Certainty in Degree can- 
not; nor may lawfully be by any man expected. I. 
This alſo I have proved before. For if we may be Perfect in 


have no fin ? Nay there are ſo many Graces exerciſed in produ- 
cing our Aſſurance ( beſides Reaſon it ſelf) that if they be not 
firſt perfect, it is impoſſible, that Aſſurance ſhould: be Perfect. 
For, Example: He that Beljeveth not in Perfection the Truth of 
Scripture, and of that Promiſe, That L whoſoever Believeth fhull. 


b faved,] 2. And he that kngweth not in Perfection, :thefinces+: 


poſition or Promiſe in Scripture , which is an Obje& of our | 


| 
Propoſ. 12 Infallible eAſſurance, as aforeſaid, may be 


| 


the Degree of Aſſurance, why not of all Grace as well? and ſo 


do ;) cannos poſſibly be perfectly _ that he is 


rity of his o. Faith (neither of which any man breathing doth: 


S. 44 


Need 
our Britiſh Dis 


vines in tl 
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nod of Dort. is 
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they did 


Ee. 14 
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cellently and-. 
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| The C cacks- 


on follows the 


I weaker part of 
| | the Premiſes, 


— 2 


, 


| 
| 
| 
| 
| 


and his oppoſers in this the worſe ; but I will tike a plain neceſſa- 


7 3 vines affirming, That we are ſure of Salvation * certainty of 


| 


| 
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| 


fully. And as ſure Iam, that no man is perfect gra 


were the furtheſt from true Cermtinty of any. 


Tie e everleting . Parts. | 


and ſhall beſaved. For who can be perfectly Certain of the Con- 
cluſion, who is but Imperfectly Certain of the Premiſes > And 
yet I have met with ſome men that think themſelves very learned 
and ſpiritual, that contidently Diſpute for a Perfection in Aſſu- 
rance., If any man ſay [That Be4armine meant as much as this 
Imperfe& Certainty, when he grants a Conjectural Certainty ;] 


and be ſure that he ſpeaks truly ; Iwill like Be/armive the better, 
ry Truth of God never the worſe. Sure Iam that our great Di- 


Faith, bath given the Papiſts fearfull ground to baffle them and 
play upon us, and triumph over theni. And when their own 
Students and followers finde it ſo,it hardens them _ us fear- 

ually in this 
life in any Grace, much leſs in ſo high a point as his Aſſurance. 
Among all thoſe Conſciences that I have had opened to me, I ne- 
ver met with an humble, heavenly, upright Chriſtian, that would 
ſay, He was perfectly Certain: (Nay, and but few that durſt 
call their Perſwaſion A Certainty, but rather a ſtrong Hope: ) 
Bur ſome licentious, fantaſtical Diſputers, I have heard plead for 
ſuch a Perfect Certainty ; whoſe Pride and looſe Living and un- 
mortified Paſſions and corruptions, told the ſtanders-by,that they 


—— —— 
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SECT. v. | 

| 
Ppropoſ. 4. c Hongh in ſome Caſes it may be uſefull to name ſeveral 
72 : Tet the true infallible Marks of Sincerity, 


Which a man may gather Aſſurance from, are very few, and lie in a 
narrower room then moſt have thought. 

As T would not pick quarrels with the moſt Godly Divines 
who lay down many Marks of Sincerity in their Sermons and 
Books; ſo would I not in fooliſh tenderneſs of any mans Repu- 
tation be ſo cruel to the Souls of poor Chriſtians as to hide the 
Truth from. them in fo weighty a point, and I ſpeak: againſt no 
man more then my ſelf ( heretofore.) I know ordinary Chrifti- 
ans cannot diſcern how theſe multitudes of Marks do lie open to 
exceptions : but the Judicious may eaſily perceive it, I ſhall _ 

i ore 


— — 


| fore here tell you the Truth, ho far theſe 


or Duty lieth) it is both eaſie and uſefull to give many Marks of 


| how much ſin will ſtand with true Grace, is another matter. 


| 
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many Marks are com 
mendable and convenient, and how farre they are condemnable | 
and dangerous. And, 1.When we are only diſcovering the Na- 


both eaſie and uſefull to give many ſigns, as from the Effects, &. 
by which it may be known, what that ſin is; and ſo men may 
know how fat they are guilty of it. But to know certainly whe- 
ther chat ſin will prove the Damnable ſtate of the ſinner, is nei- 
ther eaſie (in moſt caſes) nor to be done by many Marks. 

2. When we are diſcovering the Nature of ſome Duty or Grace 
(and not the very point wherein the Souls ſincerity in that Grace 


chem. But by theſe no man can gather Aſſurance of his ſincerity. 

3. When we are deſcribing a high Degree of wickedneſs, which 
is far from the beſt ſtate of an unregenerare man, it is both eafie 
and uſefull to give plain Marks of ſuch a ſtate. But to diſcover juſt 


4. When we are deſcribing the eftate of the ſtrongeſt Chriſti- 
ans, it is eaſie and uſefull to Mark them out, and to give many 
Marks of their : But to give many of their Truth; and 
to diſcover the leaſt degree of true Grace, is not eaſie. So I have 
ſhewed you wherein Marks may commendably be multiplied: 
But to lay down many Marks of fincerity, and ſay, 
may certainly know whether you ſhall be ſaved or not : This I 
dare notdo. 


SECT. VI. 


Propol.s AJ Here u a three-fold Truth to be enquired after in Exa- 

mination: 1. The Trath of the Act or Habit. 2. The 
Moral Truth of it as a Grace or Duty. 3. The Moral Truth of it 
as a Saving or Juſtifying Grace or Duty: or as the Cdndition of Pu- 
ſtification and Salvation. It i the laſt of theſe three only that the 


om buſineſs in Self-examination lieth en, and Which we are nom 


tarching after: The two firſt being preſuppoſed as more eaſily diſ. 


cernable, and leſs comtrovertible. 


| 


8 


4 tute of ſome fone, rather then the Certainty of the ſintier, it is 


By theſe you 


| 


— — 


8. 8. 


| Prop. . 


= 
Lege Aquin. ; 
ſum.de Veritate. 

c. 1. & 2, &c. | 


I will not here trouble plain Readers, for whoſe ſakes I'write, 
with any Scholaſtick Enquires into the nature of Truth, but on- 
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| but by an internal foeliags ſtrong ſound Chriſtian who hath his 
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ly look into ſo much as is of flat neceſſity to a right managing of 
the work of Self. examination. For it is unconceivable how a 
man ſhould rationally judge of his own Condition, when he 
knows not what to enquire after : or that he ſhould clearly know 
his ſincerity , who knows not what ſincerity is. Yet I doubt not 


Faith and Love, and other Graces in Action, may comfortably 
perceive the ſincerity of his Graces, though he be ſo ignorant, 


hen he cannot deſcribe it, nor tell dini wherein it doth 


as not clearly and diſtinftl to know the Nature of ſincerity, or 
to give any juſt Deſcription of it: Even as an unlearned man 
| that is of a ſound and healthful body, may feel what Health is, 


' conſiſt. But yet as he hath a general Knowledge of it, ſo hath 
this ignorant ſincere Chriſtian of the Nature of ſincerity. And 
withal, this is a more dangerous ground to ſtand on, becauſe our 

' ſenſe is ſo uncertain in this caſe more then in the welfare of the 

body; and the Aſſurance of ſuch a ſoul will be more defective 

and imperfect, and very unconſtant, who goes by meer Feeling 
without knowing the nature of what he feeleth.Even as the fore- 
mentioned unlearned manin caſe of bodily health, if he have no 
knowledge, but meer feeling of the nature of health ; He will be 

caſt down with a Tooth-ake, or ſome harmleſs difeaſe if it be 
painful, as if he ſhould — die, when a knowing man could 
tell that there is no danger, and he would make light of a Hectick, 
or other Mortal diſeaſe till it be uncurable, becauſe he feels no 
great pain in it. It is therefore a matter of Neceſſity to open moſt 
clearly and diſtinctly the Nature of ſincerity or Truth, ſo far as 
concerns the caſe in hand. I told you before that there is a Me- 
taphyſical Truth of Being, and a Moral. I now adde further, 
that here are three things to be enquired after: 1. The 

Truth of the Act. 2. The Truth of the Virtuouſneſs or Good- 

neſs of the Act. 3. The Truth of the Juſtifying or ſavingneſs of 


Moral Conſideration. As for example: If you be trying the ſin- 
ceritie of your Love to God : You muſt firſt know that you do 
love him indeed without diſſembling : 2. That this Love be 
ſuch as is a Dutie or Good, which God requireth. 3. Thatthis 
Love be ſuch as will certainly proveyou in a ſtate of Salvation. 
The firſt of theſe (whether you Believe and Love Chriſt or not) 


' Part z. | 


the Act. The firſt is of Natural conſideration : The two laſt of | 


—_— 


— —„— 


| muſt 
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Grace, how you receive and apply them : and enquire whether 


thoſe Marks diſcover, rather then the vir:#ow, or the ſaving Be- 


trated „5 A. co. Fes tes My 
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Firſt, That you take heed when you hear or read Marks of 
it be not onely the Truth of the Being of the Act or Habit that 


ing or Force, f RW} | 
Secondly, That you take heed in Examination of taking up at 
this firſt ſtep, as if when you have found that you Believe, and 
Love, and Repent, you bad found all : when yet you have not 
found that you do it Saving). | 
: Thirdly, To take heed of the Doctrine of many called Ortho- 
dox great Divines, in this: who tell you, That, Every man that 
bath Faith, knows he hath it: and it is impoſſible to Believe, and 


_— 


Lege River. 
Disput. de Cer- 
titud. ſalutis 8. 


33. bag. 248, 
249. 


Even Learned 
Teſtardus is 
thus miſtaken. 
De Natura & 
Grat. pag. 142. 
Theile, 
whoſe words 1 


that you may 
ſee what way 
others go, jn 
him. If any 
man feel that 
he Believeth, 
(for ſelt it is, 
and that moſt 
certainly of 
him that belie- 
veth) and be 
perſwaded of 
the Veracity of 


God & Chriſt, | 


that man can» 
not chooſe but 


not to know we Believe. This may ordinarily (but not alway) 


be true about this firſt Truth, of the meer Being of the Act. But 
[is it not a wonder that theſe great learned Divines ſhould not 


conſider, that this is but a preſuppoſed matter, and not the great 
thing that we have to enquire after in point of ſinceritie? and 
that they may know they Beli-ve long enough,and yet not know 
their Faith to be Saving ? It is our beyond-Sea Divines that ſo 


certainly con- 
clude with 


ned, and liſe 
eternal ſhall be 


given him. He 


therefore that 


miſtake in this Point: Our Engliſs Divines ate ſounder in it, then 
any in the world generally: I think, becauſe they are more pra- 


profe ſſeth him- 
ſelf uncertain 
of the pardon 


ctical, and have had more wounded tender conſciences under 


of his Salvation, doth in vain boaſt that he is a Believer. Certainly he that 


| u ich is the Concli f he 
the pardon of his fins, and of his Salvation, which is the Cons . F a Ren! 


Faith, is either ignorant of what is congained in the major; 


1 d Chriſt:Y or elfe it muſt needs be that he doib not 
(which yet is the word of God an ) ie ver d Thus Teftard erreth with too ma- 


he Believes : And how then can he be called a 
ny more. 
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cure, and leſs empty ſpeculationand diſpute. The ſecond Truth 
to be enquired after, is, That this Act is Truly Good or a Virtue 
or Grace. For every Act is nota Virtue. Nor every Act that may 
ſeem ſo. I will not ſtand bere curiouſly to open to you, wherein 
the Goodneſs of an Action doth conſiſt. Somewhat will be ſaid in 
the following Propoſitions opened. Only this much at the preſent. 
To denominate an Action properly and fully Good, it muſt be 
fully agreeable to Gods Will of Precept, both in the Matter, End, 
Meaſure, and all Circumſtances. But improperly and imper- 
fectly it may be called Good or Virtuous, though there be Evil 
mixt, if the Good be moſt eminent: as if the ſubſtance of the 
| Action be Good, though the Circumſtances be Evil: and thus 

we ordinarily call Actions Good: But if the Evil be ſo predomi- 
| nant, as that the Good lie only in Ends or Circumſtances, and the 
| ſubſtance (as it were) of the Action be forbidden, then we may 


perfect proper Goodneſs, that I here ſpeak of: but the ſecond, 

that is, imperfect: when the Action is commanded and Good in 
it ſelf, and the Good more eminent then the Evil: Yet it may 
not be ſaving for all that. 

For there is a common Grace which is not ſaving, yet Real and 
ſo True and Good, and fo True Grace: as well as a ſpecial Grace, 
which is ſaving: and there are common Duties commanded 
| God, as. Alms-deeds, Faſting, Prayer, &c. which though they 
| are neceſſary, yet Salvation doth not certainly accompany them 

or follow them. A man that findes any Moral Virtue to be in 


| not call it a Good Action, or a Grace or Duty. So that it is not | | 
| 


C 
[Truly Good in it ſelf. Many did that which was Good in the 
ſight of the Lord, but not with an upright heart: And even an 
abr Humiliation may have ſome Moral Goodneſs, and fo ſome 
Acceptance with God, and bring ſome benefic to himſelf,and yet 
not be Saving nor Juſtifying. 
2 And ſome Actions again may be. ſo depraved by the End and 
Manner, that they deferve not the name of Good, or Duty. As 


| to Repent of a ſinfull Attempt, is in it ſelf conſidered a Duty and 
| Good: But if a man R of it only, becauſe it did not ſuc- 
ceed, or becauſe he miſt of the Gain, or Pleaſure, or Honour 
| which he expected by it: Thus he makes it a greater ſin: And 
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himſelf Truly, and to be Truly a Virtue; cannot thence con- 
- {clude that he ſhall be ſaved : Nor a man that Truly doth a Duty 
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ching, and deſerves not the name of a Virtue. So to love God 
is in it ſelf Good, and the higheſt Duty: But if any man Love 


fron or Hypecriſie. ( Taki 


E have 


The Saints everlefing Ref. " 
if he Repent but becauſe bis 


bis pleaſure is gone, or becauſe he is 
brought to poverty or diſgrace by his ſin, this is but a Natural 


God as one that he thinks hath proſpered him in his ſinne, and 
_ and ſucceeded him in his Revenge, nnjuſt Bloud-fhed, 
Robbery, ſinfull Rifing and Thriving, thanking God and loving 
him for his Pleaſure in Luſt, Drunkenneſs, 3 or the like, 
as moſt men that Idolize their Fleſh-pleaſure do: when they have 
Eaſe, and Honour, and all at Will, that they may offer a full 
Sacrifice to their Fleſh, and ſay, Soul take thy eaſe : Then they 
Thank God for it, and may Really Love bim under this notion. 
This is to make God a Pandor or Servant to our Fleſh, and ſo to 
Love him for ſerving and humouring it. And this is ſo far from 
being a Virtue, that it is one of the greateſt of all ſins. And if ano- 
ther man Love God in a better notion a little, and Love his Luſts | 
more, this is no ſaving Love (as I ſhall more fully ſhew you.) So 
that you ſee a man hath more to look after then the meer Hone- 
ſty, Virtue, or Moral Goodneſs of his Action: Or elſe ail Actions 
that are virtuous would be ſaving. 

The third thing to be enquired after, is the Sincerity of Grace 
conſdered as Sawing. This is much more then the two former: 
And indeed is the great matter in Self- examination to be looked 
after: Here is the Work: Here is the difficulty: Here it is that 
we are now enquiring, how far Marks may be among 0 ? how 
far they may be uſefull? and wherein this fincerity doth conſiſt. | 
The two former will not denominate a man a ſincere Chriſtian 


4 


I aor prove him Juſtified, and in a ſtate of Salvation without this. | 
| | Wherein this conſiſteth,] ſhall ſhew you in the following Propo- |. 


fitions : Now I ha ve ficſt ſhewed you what it is that you muſt en- 
quire after-(And I hope no wiſe Chriſtian will judge me too cuti- 
ous and exact bete ſeeing it is a work that neerly concerns us, and 
is not fit to be done in the dark: Our cauſe muſt be throughly ſift- 
ed at Judgment, and our game then muſt be plaied above-board, 
and therefore it is deiperate to juggle and cheat our ſelves now.) 
Only before 1 proceed, let me tell you, that according to this 
three-fold Trat h or Sincerity, ſo there is à three - fold Self-delw- | 
ns Hy pocrifie for a ſeeming to be what 
ſelves, or others : though perhaps we 


we are not, either to our 
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have no direct diſſembling intent.) 1. To take on us to Repent, 
Believe, Love Chriſt, &c. when we do not at all, this is the 
groſſeſt kinde of Hypoc riſie, as wanting the very naturall Truth | 
of the Act. | & 

2. To ſeem to Believe, Repent, Love God, &c. virtuouſly 
| (according to the former Deſcription)and yet to do it but in ſub- 
ſerviency to our Luſts and wicked Ends, this is another ſort of 
groſs Hy pocriſie: Tea to do it in meer reſpect to fleſhly proſperity 
ook Repent becauſe ſin hath brought us to ſicknes and poverty; 
to Love God, meerly becauſe he keeps up our fleſhes proſperity, 
Cc.) this fill is groſs Hypocriſie. 
| It may be a | Queſtion which of theſe is the greater finne 
| To Repent and Love God in ſubſerviency to our (in; or not to 
do it atall ? 

Auſw, It is not much worth the thinking on, they are both ſo 
deſperately wicked : Therefore I will not trouble the Reader 
| with a curious reſolution of this Queſtion : Only thus : Though 
to denie Gods Being, be a Blaſphemous denial of his Natural 
| Excellencie, and ſo of his Attributes which are the firſt platform 
| of that which we call Morality in the Creature; yet to denie 
| theſe his Attributes, and withall to aſcribe ſin and poſitive wic- 
kedneſs to the Bleſſed Holy God, ſeems to me the greater ſinne: 
Sicut efſe Diabolum eſt pejus ( quoadipſum) quam non eſſe. 

3. The next kinde of Hypoctiſie, and the moſt Commen is, 
when men want the ſincerity of Grace, as ſaving only, hut have 
both the Truth of it as an At or Habit, and as 2 Virtue, When 


— 


fidem, men have ſome Repentance, Faith, Hope, Love, &c. which is 


ad 
alutem adrpiſct= 
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Propeſ. 6. 


undiſſembled, and hath Ends; but yet is not /aving; This 
is the unſoundneſs which moſt among us in the Church periſh 
| by, that do periſh ; and which every Chriſtian ſhould lool moſt 
withat ate guiltie 
of it: Though they might all diſcern it, if they were Willing aud 


Diligent. 
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Propoſ. 6. Sit us only the Precepts of Chriſt, that can aſſure mm 
that one Action is virtuous, or a Daty more then ano | 
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ther: So it is only the tenour of the Coyenant of Grace brftawing Tu 
ſlification or Salvation upon any Act, Which makes that «Att (or | 
Grace) Juſtifjing or Saving; and can aſſure us that it us ſo. 
By the Precepts I meanany Divine Determination concernin 
our Dutie, what, we Ought to Do or Avoid. It is the ſame ſa- 
cred Inſtrument, which is called Gods Teſtament, his Covenant | 
and his New Law, the ſeveral names being taken from ſeveral re- 
ſpects, (as I have opened elſwhere, and cannot now ſtand to 
prove.) This Law of God hath two parts: The Precept and the 
Sanction. The Precept may be conſidered, either as by it ſelf 
[Do this or that] and fo it maketh Duty: This conſtitutes the 
Virtue of Actions; (Regulating them) And ſo the ſecond kind 
of ſincerity, Lx het her an Action be good or bad] muſt be tried by 
the Precepts, as Precepts. What God requireth is a Virtue: what 
be forbiddeth is a Vice: What he neither Requireth nor Forbid- 
deth, is Indifferent, as being not of Moral Conſideration, (For | 
the Popiſh Doctrine of Divine Counſels is vain. ) | 
2. And then, theſe Precepts muſt be conſidered , not onely as 
they ſtand by themſelves, and conſtitute Duty (imply, ſaying, 
[Do chi: ] but alſo as they ſtand in conjunction with the Sancti- 
on, and ſay, [.Do this or that, and be ſaved, or elſe Periſh) as [Be- 
lie ve and be ſaved, elſe not.] And in this reſpect and ſenſe they | 
conſtitute the Conditions of the Covenant: and fo they are the | 
only Rule by which co know what is ſaving Grace, and what not. 
And only in this reſpect it is that they Juſtifie or Condemn men: 
They may Juſtifie or Condemn the Action, as bare Precepts and 
Prohibitions : But they Juſtifie not, nor Condemn the Perſon 
himſelf, but as Precepts conjoined with the Sanction: that is, with 
the Promiſe or Threatning. 


So that it is hence evident that no humane conjecture can ga- 
tber what is a ſaving Grace or Duty, and what nor, either from a 
| bare Precept conſidered disjunct from the Promiſe ; or from any 
thing in the meer nature and uſe of the gracious Act it ſelf. The i 
nature of the Act is bur its Aptitude to its Office: But the. Con- 
ſequents (for I will not call them Effects) Juſtification and Sal- 
vation, proceed from or upon them only as Conditions on which 

the free Promiſe beſtoweth thoſe benefits, directly. Thoſe there - 
fore which make the Formal reaſon of Faiths Juſtifying, to lie in 5 
| its Apprehenſion, which they call EY being in⸗ 
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deed the very Nature and Being of the Act, do little know what 
they ſay, nor how derogatory to Chriſt, and arrogating to them- 
ſelves their doctrine is, as I have elſewhere manifeſted. 


4 
1 
| 


Iconclude then, that It is only the Scripture that can tell you 


what is Juſtifying or Saving Grace, by promiſing and annexing ' 


Salvation thereto. 
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SECT. VIII. 


| Propol.7. WW Hat ſor ver therefore i the Condition Which the Cove 

| nant of Grace requireth of man, for the attaining of 
| Paſtification and Salvation, and upon Which it doth beſtow them; that 

only 4 a Fuſtifying ana Saving At. And inferiour Duties are no 
further Marks to wy by, nor are fuſtifying and Saving, then as they 

. are redacible to that Condition. | 

| Thisis it which I have aſſetted in the laſt forgoing Chapter: 

and this is the reaſon why I laid down but only two Marks there. 

| Though inche firſt Parr, in the deſcription of Gods people, I laid 

| dowa the whole deſcription, which muſt needs contain ſome 
' things common, and not only ſpecial Properties; yet now [am to 
give you the true Points of Difference, I dare not number ſo ma- 
ny particulars. The Performance of the proper Condition of the 

New Covenant, promiſing Juſtification and Salvation, then, is the 

only Mack of Juſtification or Salvation, Direct and Infallible : or 

is che only Juſtifying and Saving Grace properly ſo called. Now 

you muſt underſtand that the Covenant of Life hath two parts, 
as the Condition for man to perform, if he will receive the wo 
fits. The firſt is the naturall part concerning the pure Godhead, 
bo is the Firſt and the Laſt, the Principal Efficient and Ultimate 


; neſs or Reſt. This is [ The taking the Lord only for our God Jin op- 
poſition to all Idols viſible or inviſible. As the End as ſuch is be- 


fore and above all the means, and the Father or meer Godhead 
is above Chriſt che Mediator as fach (as he ſaith, 70h. 14.28. The 


condition of the Covenant: (And fo Idolatry and Atheiſme are 
the greateſt and firſt condemning ſins.) The ſecond part of the 
* ition is, LThr We take peſus Chrift only for the Mediator 


— — — —— — ́́——Ë ACC — — — — 


End of all: Who is our Creator, Preſerver, Governour, Happi- 
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Father is greatrr then I ) ſo this is the firſt and greater part of the 


and | 
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and aur Redeemer, and ſo as our only Saviour and Sapream Lord, by 
the Right of Redemption. ] This is the ſecond part: conſiſting in 
the choice of the 5 and only Way and Means to God, as he is 
the End: For Chriſt as Mediator is not the Ultimate End, but 
the Way to the Father. Theſe two parts of the Condition are 
moſt evident in the Word, both in their Diſtiaction and Neceſſt- 
ty. The former was part of that Covenant made with Adam, 
which is not Repealed, norever will be, though the reſt of that 
Covenant may be laid by. It was afterward ſtill fully expreſſed 
to the Church before Chriſts coming inthe fleſh: In all the peo- 
ples covenanting this was ſtill the ſumme, that L They boek the 
Lord only to be their Ged.] But the later part was not in the Co- 
venant with Adam: Nor was it openly and in full plainneſſe put 
into the Covenant of Grace in the beginning : but ſtill implied, 
and more darkly intimated, the lighe and clearneſs of Revelation 
ſtill increaſing till Chriſts coming. Yet ſo, as that at the utmoſt 
they had but the diſcovery of a Saviour, to be born of a Virgin, 
of the Tribe of uda at ſuch a time: But never that this Feſves was 
the Chriſt. And ſo it was only in a Saviour fo to be revealed that 
they were to believe before: But after Chriſts coming and his 
Miracles ( and ReſurreRion at utmoſt) he tels them [L ye be- 
lieve not that I us he, you ſhall die in your ſins ] So that to them 
to whom he was Revealed (at leaſt) it was of neceſſity to be- 
lieve that C This peſis is he, and not to look for another ] Now to 
us Chriſtians under the New Teſtament this later part of the Co- 
venant (concerning the Mediator) is moſt fully expreſſed, and 
moſt frequently inculcated : Not as if the former part (concern- 
ing God the Creator and End) were become lefs neceſſary then 
before, or ever the leſs to be ſtudied by Chriſtians, or preached | 
by the Miniſters of the Goſpel : But on the contrary, it is ſtill | 
implied, as being fully revealed before, and athing generally re- | 
ceived by the Church; yea and confirmed and ſtabliſhed by the 
adding of the Goſpel, and preaching Chriſt. For the End is ſtill 
ſuppoſed and implied, when we determine of the Means: and 
the Means conſum and not deny the excellency and neceſſity of | 
the End. Therefore when Pal (Act. 17. &.) was to Preach to 
the Athenians or other Heathens, he firſt preacheth to them the | 
Godhead, and ſeeks to bring them from their Idols; and then 
preacheth Chriſt. And therefore it is faid, Heb. i 1. He that comes | 
C 2 


——_. — — — 


ä 


— 


—  — _— 


Pang. The Sams everlelding Ref, 


to 


— — — — — 2 


* 


; ATT vc SCI 


everlaſling Reſt. 


The Saints 


to Cod (as the End and his Happineſs, or Creator and Preſerver) 
; weſt ( firſt ) believe that God is, and that he is (in the Redeemer) 
| 4 rewarder of them that diligently ſeek him. And therefore the A- 
poſtles * preached ¶ Repentance toward God, and faith toward: our 
Lord peſus Chriſt ] The firſt is [ The turning from Idols to the true 
God] (and fo Repentance is in order of nature before Faith in 
| the Mediator, and more excellent in its nature, as the End is then 
the way : but not before Faith in the Godhead.) The ſecond is | 
the only high way to God. Therefore Paul was by preaching 
| to Turn men from darkneſs to light (both from the darkneſs of 
Atheiſme and Idolatry, and the darkneſs of Infidelity : but firſt) | 
from the power of Satan (and worſhipping devils) te Gd: (that | 
ſo ae) by faith in Chriſt they might receive Remiſſion of (in, | 
and Inheritance among them that are Sanctified, 4.26.18. And 
Chriſt himſelf took the ſame courſe, and preached theſe two parts | 
of the condition of the Covenant diſtinctly; 700. 17.3. This is life | 
eternal to know thee the oulj true Cod, and (then) Jeſus Chriſt Whom 
thos haſt ſent. (Words of knowledge in Scripcure-commands im- 
port Affection.) And 70h. 14. 28. The Father u, greater then I. And 
Joh. 14.6. I am the Way, the Truth aud the Life: No man cemeih to 
the Father but by me. And Joh.14-1. Te believe in God, (there is 
the firſt part) Believe alſo in Me (there is the ſecond part.) But 
* brevity forbids me to heap up more proof in ſo plain | 
a Caſe. : | 
To this laſt part of the Condition is oppoſed Infidelity,or not- | 
believing in Chriſt; being the chiefeſt condemning fin, next to 
Atheiſm and Idolatry, which are oppoſite to the hiſt part. On 
theſe two parts of the condition of the Covenant, hath God laid 
all our ſalvation, as much as concerns our part; ſtill ſuppoſing | 
that God and the Mediator have done and will do all their part. 
The firſt part of the Condition I call, The natural part; being 
from the beginning,and written in the nature of every reaſonable 
creature: and by an Eminencie and Excellencie it is of Natural 
Morality above all other Laws whatſoever. The ſecond Icall, 
The. ſupernatural part of the Condition; as being not known to 
any man by the meer light of Nature; but is ſupernaturally te- 
vealed to the world by the Goſpel. The firſt part alſo, is the ba- 
{is or great command of the Decalogue ; [ Thou ſhalt have none | 
nm God but me ] or in other terms [Thea ſhalt love God above 
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| narrower room, hen we come to open the nature of ſincerity. In 


The Saints everlaſting Reft. 


40. ] The ſecond is the great command of the Goſpel L Believe 7 
in the Lord feſiu] or in other terms | Love Chriſt above All] 
(For, as I ſaid, words of knowledge in Scripture imply Affection, 
eſpecially Will: where all Acts ofthe ſoul are compleat, which 
inthe intellect are but incompleat, imperfect and preparatory : 
the Underſtanding being but the entrance to the Will ; and the 
Will being an extended underſtanding : Therefore ſometime ; 


| Chriſt ſaich, He that believeth not 1s condemned: Sometime, He | 


that loveth, any thing, more then me, is not Worthy of me, and cannot 
be my Diſciple.) And he joyneth them together in 70h. 16.27. 
Therefore hath the Father loved you, becauſe you have loved me, | 
and have believed, &c. ] Intellectual belief or aſſent therefore, 
where ever you reade it commanded, implieth the Wills conſent ' 
and love. 

And thus I have ſhewed you what the conditions of the Cove- 
nant are: which I have done the fullier, rhat you might know 
what is a Saving Grace or Act, and what not. For you may ea- | 
ſily conceive, that it muſt needs be ſafer trying by theſe then by | 
any lower AR or Duty: and as all other are no further ſaving, | 
then as they belong to theſe, or are reducible to them; ſo you 
can no further try your ſelves by them, but as they are reduced 
to theſe. And now you ſee the reaſon why I mentioned but on- 
ly two Marks in the foregoing Chapter : and why I ſay that true 
Marks are ſo few, by which a man may ſafely try his title to hea- 
ven. And yet you ſhall ſee that we muſt yer reduce them to a 


preparation to which I mult tell you; that In the terms of theſe 
two Marks, or two parts of the condition of the Covenant, there 
is contained ſomewhat common (which an unregenerate man 
may perform ;) and ſomewhat ſpeciall, and proper to the Saints. 
Though all muſt go together and be found in thoſe that will be 
ſaved,yet the ſpecifical Form, or Conſtitutive difference, by which 
as Saving, the Act of a true Believer is diſcerned from the Act of 
an unſound perſon, doth lie but in part of it, and I think but in 


one point. As a man is defined to be | a Reaſonable living-crea- | 


ture: ] but to be a creature will not prove him a man, nor to be 
a living creature neither: becauſe that there are other creatures, 
and living creatures, or animate beſides himſelf. But to be a Rea- 
ſonable Animal or living creature, will prove him a man; becauſe 
C 3 Reaſon 
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| Reaſon contains his ſpecifique form and conſtitutive difference. 
Other inferiour creatures may have bodies and fleſbly bodies, as 
well as man, and others may have life ( which we call a Soul) 
(and yet man muſt have theſe too) But others with theſe have 
not Reaſon; or a Soul indued with a power of Reafoning. So in 
| theſe Marks of Grace or conditions of the Covenant: To love is 
common to every man: To love God and Chriſt is common to 
' a Chriſtian, with an hypocrite or wicked min : But to love Chriſt 
| Savingly, (that is, as I ſhall ſhew you preſently, Sovereign/y or 
| Chiefly t his ĩs the Form or Conſtitutive ditference of Love which 
is Saving. To Take or Accept, ts common to every man: To 
| Take or Accept of God and Chriſt, is common to a true Chriſtian 
and a falſe : fot To Take or Accept of God and his Chriſt Sin- 
cerely and Savingly, is proper to a ſound Believer. So that even 
in theſe two Marks, the ſiacerity of both lieth in one Point. For 
| ſuppoſing the Truth of the Act, and the Truth of the Vertue in 
generall (which are both common, as I have told you:) the 
Truth or Sincerity of them, as Saving, is the only thing to be en- 
| quired after. And in this ſenſe, / know but One infallible Mark 
of ſincerity : ſeeing fincerity lieth in this one point. But before 
| come to open it more fully, I will premiſe(and but briefly name) 
two more Propoſitions. 
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| - SECT. IX. 
| 


| Propoſ.8.{ZOd hath not in the Covenant promiſed Fuſtification or 


Salvation upon any meer Act or Acts confidered wit h- 


ont that N and Sutableneſs to their objects wherein the ſincerity 


of them as Saving doth conſiſt. 


is ſuppoſed, that it be ſincere Believing : for any Believing is not 
| here meant: For many that Believed, and that without groſs diſ- 

ſimulation, ſhall periſh,as not Believing ſincerely. And therefore 
| Chriſt would not truſt himſelf wich choſe that yet Believed in 


him, becauſe he knew their hearts, that they did it not in faich- 


' fulneſs and ſincerity, 70%. 2. 23,24. But I ſhall confirm this more 


f 


| 


L SECT. 


fully afterwards, 
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It is ſaid indeed, that He that believerh ſhall be ſaved, but then it 
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SECT. X. 


Propoſ.g. c Here © no one Act confidered in its meer nature and 

Kinde Without ita meaſure and ſntableneſs to its objett, | 
Which a true Chriſtian may perform, but an unſound Chriſtian may 
perform it alſo. 

I have great reaſon to add this, that you may take heed of try- 
ing and judging of your ſelves by any meer AQ, conſidered in it 
ſelf. If any doubt of this we might ſoon prove it, by producing 
the moſt excellent Acts, and ſhewing it of them in particular. 
Believing is as proper to the ſaved as any thing, for the AR. And 
yet as for the aſſenting Act, mes tels us the devils Believe: And 
as for Reſting on Chriſt by Affiance, and expecting Pardon and 
Salvation from him, we ſee beyond queſtion, that many thoufand 
wicked men, lrave no other way to quiet them in ſinning; but that 
they are confident Chriſt will pardon and ſuve them, and they 
undi ingly Quiet or Reſt their ſouls in this perſwaſion, and 
undifſemblingly expect ſalvation from him when they have fin- | 
ned as long as they can. And indeed, herein lieth the mature of 
preſumption: And ſo real are they in this Fah, that all out 
Preaching cannot beat them from it. If the Queſtion be, Whe- 
ther a wicked man can Pray, or Meditate, or forbear the Act of 
this or that ſin, I think none will deny it. But yet all this will be 
opened falker anon. 
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Propoſ. 10 JH Supremacy of God and the Mediator in the Sul, 
or the: privedency and prroalency of his Intereſt in ur, 


wherein materially the fincerity of ur 'Gractes ,as Saving, doth confeſt ; 
and ſo is the one Mark by Which thoſe muſt judse of their ſtates, that 
Would not be der ei ved. | TY | 


. 
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Propoſ. [ . Fo- re the Sincerity of the Alb us Saving conſifteth 
in being ſuted to its adequate object, (conſidered in 


its reſpetts Which are eſſential to it as ſuch anobjett.) And ſo to Be- | 


lieve 
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above the Intereſt of the fleſh, ur of iferiour good, une very point | _ 
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Prop. 10. 


Prop.! 1. 
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| vinci patiantur, let and Ultimate End and chief Good. But in the diſtinction of 
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lieve in, Accept and Love God as God, and Chriſt as Chri ſt, i the | 
ſiucerity of theſe Acts. But thu liethin Believing, Accepting and 
Loving God as the only Supream Authority or Ruler and Good, and 


Chriſt as the only Redeemer, and ſo our Sovereign Lord, our Saviour, | 


| our Hasband and our Head. 
I joyn both theſe Propoſitions together, becauſe the explicati- | 
on of both will be beſt joyned together. And firſt I will tell you 
what! mean by ſome of the terms in theſe Propoſitions. 
1. When I ſpeak of the Intereſt of God and the Mediator in 
the Soul, Ido not mean a meer Right to , (which we call 7 
| ad rem: ) for ſo God and the Mediatour God. Man, have Intereſt | 
in all men: as being undoubtedly Rightful Lord of al; whether 
they obey him or not: But I mean Chriſts Actual Intereſt in u. 
| and Poſſeſſion of us (which we call Ius in re) and that as it con- 
fiſteth in a Voluntary Entertainment of him into all the Powers 
of the Soul, according to their ſeverall Capacities and Offices. As 
| we uſe to ſay of men in reſpect of ther friends, ¶ Such a man hath 
ſo much Intereſt in his friend, that he can prevail with him before 
| any other. ] So when Gods Intereſt in us is greater then the In- 
tereſt of the fleſh, that he hath the Precedency and Supremacy in 
onr Underſtandings, Wils and Affections, this is the ſincerity of 


| 


1 


all our Gracesas Saving; and ſo the diſcovery of our Souls fin- 
cerity. I ſhall yet fullier open this anon. 

2. I here include the Intereſt of Father, Son and holy Ghoſt, 
both as they are conjunct, and as they are diſtin, As conſidered 
in the Eſſence and Unity of the Godhead, ſo their Intereſt is con- 


| Perſons,as it was the Son ina proper ſenſe that Redeemed us, and 
thereby purchaſed a peculiar Intereſt in us, and Dominion over | 
us, as be is Redeemer, ſo.dath he carry on this Intereſt in a pecu- | 
liar way: And ſo the Intereſt of the holy Ghoſt as out Sanctifier 
is ſpecially advanced by our yeilding to his Motions, &c. 
3. By the Supremacy of God, and the Prevalencie of Chriſts 
| Intereſt, I do not mean? Thatit alway prevaileth for Actuall obe di- 
exce againſt the ſuggeſtions and allurements of the fleſh. A man 
may poſſibly pleaſure a leſſer friend or a ſtranger, before a greater 
friend, for once or more, and then ic proves aot that the ſtranger 
| hath che greater Intereſt in him. But I mean, that God hath 


Really | 


| 
| jun : both Father, Son and holy Ghoſt being our Creator, Ru- | 
| 
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Really more of his Eſteem, and Will, and Rational (though not 
| Paſſionate)Love andDeſire; and Authority and Rule in his Heart 
and Life. 
| 4 When I ſpeak of the Intereſt of the fleſh, I chiefly intend and 
include that inferiour good which is the fleſhes delight. For here 
are conſiderable diſtinctly, 1. The part which would be pleaſed 
in oppoſition to Chriſt ; and that, with the Scripture, I call The 
| Fleſh. 2. The thing which this fleſh deſires as its happineſs ; and 
that is, Its own pleaſure,delight and full content. 3. The objects 
from whence it expecteth this delight and content; and that is, 
All inferiour good which it apprehendeth to conduce moſt to 
that End, as being moſt ſutable to its ſelf. By the fleſh then, I mean, 
Ihe ſoul, as ſenſitive, as it is now ſince the fall become * 
the ſtrengthening of its raging deſires, and the weakning of Rea 
ſon that ſhould rule it; and conſequently the Rationall part, 
thereby ſeduced : or if the Rationall (miſ informed and ill-dif- 
; poſed) be the leader in any fin, before or without the ſenſitive : 
| ſo that Imean, that which inordinately inclineth us to any infe- 
| riour good. This inferiour good conſiſteth in the Luſt of the 
 fleſh,the luſt of the eyes, and pride of Life, = ep diſtinguiſheth 
them: Or as commonly they are diſtributed, in Pleaſure, Profits 
and Honour; all which are concentred and terminated in the fin 
we call Fleſb.- pltaſing in tlie general: for that pleaſure is it which 
is ſought in all; or it is the purſuit of an inferiour fleſhly happi- 
; neſs, preferred before the Superiour Spiritual Everlaſting Ha ppi- 
neſs. Though moſt commonly this pleaſure be ſought in Honour, 
Riches, Eating, Drinking, Pleaſant dwellings, Company, Sports 
and Recreations, Clothes, Wantonneſs or Luſtfull Uncleanneſs, 
the ſatisfying of Paſſions and Malicious deſires, or the like: yet 


| ſome time it riſeth higher, and the ſinner ſeeketh his happineſs 
and content in largeneſs of Knowledge, much Learning and curi- 
ous Speculations about the nature of the creatures yea and about 
God himſelf. But perhaps it will be found that theſe are neer of 
the ſame nature with the former ſenſitive Delights. For it is not 


the Excellency or Goodneſs of God himſelf that delighteth 


them, but the novelty of the thing, and the agitation of their own | 


Imagination, Phantaſie and Intellect thereupon, which is natural- | 
ly deſirous to be actuated, and employed, as receiving thereby | 
ſome ſeeming addition to its own perfection: and that not as | 
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from God, who is the object of their Knowledge; but 2s from 
the meer enlargement of Knowledge in it ſelf; or, which is far 


worſe, they make the ſtudy of God and Divine things which they 


delight in, but ſubſervient to ſome baſe inferiour object: And ſo 
though they delight in ſtudying and knowing God and Heaven, 
and Scripture, yet not in God as God, or the chief Good, nor in 
Heaven as Heaven; nor out of any true ſaving love to God: but 
either becauſe, as ſome Preachers, they make a painfull trade of 
it, by teaching others: or becauſe it is an honour to know thefe 
' things, and be able to diſcourſe of them, and a diſhonour tobe 
| ignorant: Or at beſt, as I ſaid before, they deſire co know God 
and Divine Truths, out of a delight in the Noveky, and Actua- 
ting, and natural Elevation of the Underſtanding hereby: It is 


one thing to delight in Knowing, and another to delight in the | 


thing Known. An ungodly man may delight in ſtudying and 
knowing ſevetall Axioms or Truths concerning God; but he 
| never chiefly deliꝑghteth in God himſelf. As a ſtudious man de- 
fires to know hat Hell is, and here, and many truths concerning 
it: but he deſirerh not Hell ic ſelf, nor delighteth in it. A godly 
man deſireth to know the nature and danger of ſmn, and Satans 
| way and wiles in temptations : but he doth not therefore deſite 
fin and temptation it ſelf. So a wicked man may deſite to know 
the nature of Grace, and Chriſt, and Glory, and yet not deſire 
Grace, and Chriſt, and Glory. It is one thing to terminate a mans 
| delice and defrght in bare knowledge, or the eſteem, or ſelf-ad- 
vancement that accrues thereby ; and another thing to termi- 
nate it in the Thing which we deſire to know; making know- 
ledge but a means to its fruition. So that though the virtuouſ- 
neſs or vitiouſneſs of our Willing, and ſeverall Affections, do re- 
ceiveſits denomination and ſpecification very much from the ob- 
ject (as in loving God, and loving ſinfull pleaſure, &c.) becauſe 
there is the proper and ultimate rerminus of the ſouls motion: 
t the Acts of the Underſtanding may be exerciſed about the 
beſt of objects, without any virtuouſneſs at all: It being but the 
Truth and not the Goodneſs that is its object; and that Truth 
may be in the beſt object and in the worſt. And ſo it is the ſame 
kinde of delight that ſuch a man hath in knowing God and 
knowing other things : for it is the ſame kinde of Truth that he 
ſeeks in both. And indeed Truth is not the ultimate object ter- 
Sk minating 
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minating the fonls motion (not as it is Truth, ) but an imerme- 
diate prerequiſite to Good, which is the ultimatly terminating ob- 
ject: And accordingly the Acts of the meer undetftanding, are 
but preparatory to the Acts of the Will, and fo are but imperſect 
initial Acts of the Soul, as having a furcher End thentheir own 
proper Object: And therefore it is that all Philoſophers plate no 
Moral Habits in the Underſtanding, but all in rhe Will; for till 
they come to the Will, (though they may bein a large ſenſe Mo- 
rally good or evil, vertuous or vicious, yet) they are but ſo in an 
imperfect kinde and ſenſe; and therefore they call ſuch Habits 
only Intellectual. 

The ſumme of all chis is, That it is but the Fleſhes Pleafure and 
Intereſt which an ungodly man chiefly purſueth, even in his de- 
lightfull ſtudying of Holy things: For he ſtudieth Holy things 
and Prophane alike. Or if any think ic too narrow a Phraſe, to 
call this Fleſh- pleaſing, or preferring the intereſt of the fleſh, it 
being che Soul as Rational, and not only as Senſitive, which turn -· 
eth from God to infertour things; Ido not gain-ſay this: I know 
Gibienf determines it, that man apoſtatized from God to himſelf, 
and that in Regeneration he is turned again from himſelf ro 
God. Yet this muſt be very cautelouſly nnderſtood ; for God 
forbrddeth not man to ſeek himſelf duly, but commanderh it: 
Man may and muſt ſeek his own Happineſs, The chief Good is 
deſired as Good tous. But to ſtate this cafe rightly, and deter- 
mine the mountainous difficulties that here riſe in the way, is no 
fit work for this place: ] will not therefore ſo much as name 


difhculty to us, is, to look chietly at the different Objects and 
Ends: God who is the Supream d, preſenteth and offererh 
himſelf to ns, to be enjoyed. Inferiour Good ſtands up in com- 


them. The eaſieſt and ſafeſt ne therefore to clear the preſent 


petition with him; and would inſinuate it ſelf into our hearts, as | 


if it were more amiable and deſirable then God. Now if Gods 
intereſt prevail, it is a certain ſign of Grace; If inferiour good 
prevail and have more actual intereſt or pofſeſſion then God, it 
isa certain ſign of an uniappy 
yet in a ſtate of Salvation. | 

And as you thus ſee what I mean lay the intereſt of the fleſh.or 
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condition; or that the perſon n not 
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inferiour good in us; ſo in all this I include tlie imereſt of the 
world and the devil: For the world is, at leaſt, che greateſſ * | 
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of this inferiour good, which ſtands in competition with God. 
And Satan is but the envious agent to preſent this bait before us: 
to put a falſe gloſs on it in his preſentation ; to weaken all Gods 
arguments that ſhould reſtrain us; to diſgrace God himſelf to 


| our ſouls ; and fo to preſs and urge us to a ſinfull choice and pro- 


' ſecution. He ſhews us the forbidden fruit as pleaſant, and as a 
| means to our greater advancement and happineſs; and draweth 

us to unbelief for the hiding of the danger. He takes us up in our 
| imagination, and ſhews us the Kingdoms of the world and their 


| Glory, to ſteal our hearts from the Glorious Kingdom of God. 


So that the intereſt of the Fleſh, the intereſt of the World, and 
the intereſt of Satan in us, is all one in effect. For they are but ſe- 


veral cauſes to carry the ſoul frym God, to a falſe, deluding, miſe- 


table End. 
Again, In the Propoſition I ſay LI i (he Prevalency of the In- 
| tereſt of God or Chriſt, above inferiour Good ] putting inferiour 
Good, as the competitor with God who is the greateſt Good: 
| becauſe the Will cannot incline to any thing under the notion of 
evil, or of indifferent, but only as Good. No man can Will evil as 
evil: He muſt firſt ceaſe to be Rational, and to be man. If evil ap- 
| peared only as evil there were no danger in it. The force of the 
temptation lies in making evil ſeem Good, either to the ſenſes, or 
imagination, or reaſon, or all. Here lies the danger of a pleaſing 
condition, in regard of Credit. Delights, Riches, Friends, Habitati- 
on,Health or any inferiour thing: The more Good appeareth or 


and to carry it with our partial blinded ſouls in the competition. 


' Remember this,if you love your ſelves,when you would have all 


things about you more pleaſing and lovely. Here lies the unknown 

danger of a proſperous (tate : and on the contrary lies the pre- 

tious benefit of adverſity ; which if men were not brutiſh and un- 
| believing, they would heartily welcome as the ſafeſt condition. 
Again obſerve here, that I mention inferiour [ Good] and not 
' [ Truth] as t hat which ſtands in competition with God. For of 
two Truths both are equally true (though not equally evident:) 
And therefore though Satam would perſwade the ſoul that infe- 
riour Good is better for us then God; yet he ſets not Truth a- 
| gainſt Truth in competition. He would indeed make us — 
that 
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| that Gods Word is not True at all, or the Truth not certain, But 
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with the Underſtanding there is no competition between Truth 
and Truth,if known ſo to be. For the Underſtanding can know 
and believe ſeveral Truths at once, though about never ſo diffe- 
rent matters; as that there is a Heaven and a Hell, that there is a 
| God, a Chriſt,a World, a Devil, &c. But the Will cannot embrace 


and chooſe all different Good at once: for God hath made the 


enjoyment of them incompatible: Much leſs can it Will two 


things as the chiefeſt Good, when there is but one ſuch: or God 
and the creature as equally Good, and both in the higheſt degree. 
Here then you further ſee the meaning of the Propoſition, 
when I ſpeak of the Prevalency of Chriſts Intereſt, I mean it di- 
| rely and principally in the [Will] of man, and not in the Un- | 
| 22 For though I doubt not but there is true Grace in 
the Underſtanding as well as in the Will, yet (as I ſhall further 
ſhew anon) as it is in the Intellect, it is not certainly and fully 
diſcernable, but only the force of the Intellective Acts appear in 
the Motions and Reſolutions of the Will. And therefore men 
muſt not try their ſtates directly by any Graces or Marks in the 
VUnderſtanding. And alſo if it were poſſible to diſcern their ſin- 
cerity immediately in the Underſtanding, yet it muſt not be 
there by this way of competition of different Oojects in reg ird 
of the Degree of Verity, asif one were more True and the other 
leſs: as it is with the Will about the degrees of Goodneſs in the 
Objects which ſtand in competition. Though yet a kinde of com- 


| 


petition there is with the Intellect too: As 1 between God and | 
the Creature,who is to be Believed rather: and 20 between two 

contradictory or oppoſite Propoſitions; which is True, nd which | 
falſe. As between theſe [ God is the chief Good ] and God is 
not the chief Good; ] or theſe [_ God is the chief Good.] and 
[ Pleaſure is the chief Good.) But though the Truth'be here Be- 
lieved,yet that is no certain Evidence of Sincerity ; except it be 
ſo Believed,as may be prevalent with the Will: which is not diſ- 
cernable in the bare Act of Believing, but inthe Act of Willing 
So that it is the Prevalency of Chriſts Intereſt in the Will, that 
we here ſpeak of: and conſequently inthe Affections, and Con- 
verſation. And indeed (as is before hinted ) all humane Acts as 
they are in the meer Underſtanding, are but rude and imperſect: 
for it. is but the firſt digeſtion, as it were, that is there 1 
| D 3 (as 
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(as of meat in the ſtomack :) But in the Will they are more per⸗ 


and Veins.) And in the Affections they are yet further taiſed and 
concocted (as the vitall ſpirits are begotten in the heart : though 
many here take meer flatulency for ſpirits: and fo they do com- 
mon paſſion for ſpiritual Affections;) and then in the Conver- 
ſation, (as the food, in the habit of the body,) the concoction is 
finiſhed : ſo that the ſincerity of Grace cannot (I think) be diſ- 
cerned by any meer Intellectuall Act: As you may finde Judi- 
cious Dr Sraxghton aſſerting in his Righreous mans Plea to Happi- 
| neſs. But yet do not miſunderſtand it, as if ſaving Grace did not 
teſide in the Underſtanding. 
| Nowasthe Apoſtle ſaith,Ga/ 5. 17. The fleſh warreth againſt the 
ſpirit and the ſpirit againft the fleſh and theſe two are comrary one to 
the other; A Chriſtians life is a cominual combate between theſe 
two contrary Intereſts. God will be taken for our Portion and 
Happinefs,and ſo be our Ultimate End, or eWe we ſhall never en- 
joy him to make ns Happy: The Fleſh ſuggeſteth to us the ſweet- 
nefs and delight of Carnal Contentments,and would have us glut 
our ſelves with theſe, God will Rule, and that in ſupremacy, or 
he will never ſave us. The Fleſh would fain be pleaſed,and have 
its deſire, whether God he obeyed and pleaſed or not. There is no 
hope of Reconciling theſe contrary Intereſts. God hath already 
made his Laws, containing the Conditions of our Salvation or 
Damnation: ThefeLaws do limit the Deſires of t he Fleſh, and con- 
tradi its Delights: TheFleſh cannot Love that which is againſt it: 
It hates them, becauſe they ſpeak not good of it, but evil; becauſe 
it ſo mightily croſſeth its contents. It was meet ic ſhould be ſo: 
for if God had ſuffered no Competitor to ſet up their Intereſt a- 
| — his, how would the faithfullneſs of his ſubjects be tried? 
| 


ow would his Providences and Graces be manifefied? Even 
ed 
| neceſſary : and when he would pleaſe his Eye and his Taft, and 
| deſire to be higher, it was juſt with God to Diſpleaſe him and co 
bring him lower. God will not change thefe his holy and righ- 
teous Laws to pleaſe the Fleſh, nor conform himſelt᷑ to irs will. 


The Fleſh will not conform it ſelf to God; and fo here is the 
Chriſtian Combate. Chriſt who hath Parchafed us, expecteth 
the firſt or chief room in our Aſſections, or elſe he will efſectiue- 
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ly be no Saviour for us. The Fleſh doth importunately ſolicit 
-] the Aﬀeions, to give the chief room and entertainment to its 
Contents. Chriſt who hath ſo dearly bought the Dominion over 
us all, will either Rule us as our Soveraign, or Condemn us for 
out Rebellion Lak.19.17.) The Fleſh would be free, and is (till 
ſoliciting us to Treaſon. For as eaſie as Chriſts yoak is, and as light 
as his burden, yet is it no more ſuiced with the Fleſhes Intereſt, 
then the heavier and more grievous Law was : The Law of Li- 
berry, is not a Law of Carnall Liberty. Now in this Combat, the 
Word and Miniſtry are ſolicitors for Chriſt ; ſo is Reaſon it ſelf 
ſo far asit is Recified, and well guided: but becauſe Reaſon is 
naturally weakned and blinde; yea and the Word alone is not 


his Spirit into the ſouls of his people, to make that Word effe- 
Quall to open their eyes: here is the gre 
hath for the maintaining or carrying on the Intereſt of Chriſt. But 
yet once Illuminating is not enough. For the Will doth not ne- 
ceſſarily chooſe that which the Underſtanding concludeth to be 
beſt (even hic & nun, & conſideratis conſiderands : ) A drunkards 
underſtanding may tell him, that it is far better (all thinęꝑs laid 
together ) to forbear a cup of wine, then to drink it: and that 
the Good of Virtue and Duty is to be preferred before rhe Good 
of Pleaſure, ( This experience aſſures us of, though all the Phi- 
loſophers in the world ſhould contradict it: and am not diſpu- 
ting now; and therefore Iwill not ſtand to meddle with mens 
contrary opinions,) and yet the violence of his ſenſuall Appetite, 
may cauſe him to lay hands on the cup and pour it in. And indeed 
ſo far it isabrutiſh Act: and it is no ſuch wonder to have ſin- 


Reaſon is againſt chem, Reaſon is on Gods (ide, and that which 
is againſt him is not Reaſon. (We may by Diſcourſe proceed to 


of Senſe upon the Phantaſie and Imagination, and of theſe on 


vengefull, and covetous deſires in his Dream, and that very vio- 
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at help that the ſoul 


full Acts termed and proved brutiſh, if we knew that all true 


ſm, but the Arguments are all Fallacious that draw us.) There is 
no Neceſſity to the committing of a Sin, that Reaſon or the Un- 
derſtanding ſhould firſt conclude it Beſt : ſo preat is the power 


ſufficient to Illuminate and Rectiſie it; therefore Chriſt ſends [ 


— 


| 


| 


the Paſſions,and the Chooſing Power, ( eſpecially as to the exci- | 
ring of the Locomotive ) that if Reaſon be but ſilent and ſul- 


4 


pended, (in will be committed (as a man hath luſtfull, and re- 


1 
, 
| 


lent. ). : 


——ů— — 


n 


err 


3 — N a a 
leat.) Reaſon is oft aſleep when the ſenſes are awake; and then 


je Saints everlaſting Reſt, Parz. 


—— — — — —— 
* — _— 


| 
; chey may ealily play their game: Even as the godlieſt man can- 
| not reſtcain a (infull thought or deſire in his Dceam,as he can wa- 
 king;ſo neither when he is waking,if Reaſon be aſleep : Although 
Reaſon never take part with ſin, yet if it ſtand neuter, the ſin will 

be committed, Yea that is not all: but if Reaſon do conclude for 

Duty and againſt ſin, and ſtand to that concluſion, yet I think,the 
ſenſitive ſinfull appetite and imagination may prevail wich the 
Will ( unleſs you will ſay that this Appetite is the Will it felf, 
man having but one Will, and ſo may it ſelf command the Loco- 
motive) againſt, as well as without the concluſion of Reaſon (as 
in the example before mentioned.) 

To underſtand this you muſt know, that to tlie Motion of the 
Will effectually, (eſpecially where there are violent contrary 
motions and inducements) it is not only neceſſary that the un- 
derſtanding ſay, This is a Duty, or This is a Sin, or, It is better to 
let it alone: But this muſt be concluded of as a matter of great 
importance and concernment; and the underſtanding muſt ex- 
preſs the Weight, as well as the Truth of what it utters concern- 
ing Good or Evil: And this muſt eſpecially be by a ſtrong and 
forcible Act; or elſe though it conclude rightly, yet it will not 
prevail. Many men may have their Underſtandings informed of 
the ſame Duty, and all at the very exerciſe conclude it Good 
and neceſſary? and ſo concerning the evil of ſin: And yet though 
they all paſs the ſame concluſion, they ſhall not all alike prevail 
with the Will; but one more, and another leſs : becauſe one paſ- | 
ſeth this concluſion ſeriouſly, vigorouſly, importunately; and the 
| other ſlightly, and ſleepily, and remiſly. If you be buſie, writing 
or reading;and one friend comes to you to call you away to ſome 
| great buſineſs, and uſeth very weighty Arguments, yet if he ſpeak 
them coldly and ſleepily, vou may perhaps not be moved by him: 
but if another come and call you but upon a leſſer buſineſs, and | 
| ſpeak loud and earneſtly and will take no deniall, though his Rea- 
ſons be weaker, he may ſooner prevail. Do we not feel that the 
words of a Preacher do take more with our Wills and Affections, 
| from the moving patheticall manner of expreſſion,then from the 
' ſtrength of Argument (except with very wiſe men:) at leaſt, how 

much that furthers it; when the beſt Arguments in the mouth of 
a ſleepy Preacher, or unſeaſonably and illfavouredly delivered, 
| will 
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will not take. And why ſhould we think that there is ſo great a | 
difference between other mens Reaſonings prevailing with our 
Wils, and our own Reaſons way of prevailing?(But I muſt check 
my digreſſing Pen, which creeps away to Controverſies before! 
am well aware.) 

Now all this being ſo, that there muſt be a ſtrong, lively, loud, 
preſſing, importunate Reaſoning, and not only a True Reaſoning 
and concluding ; hence it is that there is neceſſary to the ſoul, 
not only ſo much Illumination as may diſcover the Truth ; but ſo 
much as may diſcover it c/eerly and fully; and may ſhew us the 
Weight of the matter, us well as the Truth: and eſpecially as may 
be ſtill an excirer of the Underſtanding to do its duty, and may 
quicken it up to do it vigoroxſly : And therefore to this end Chrilt 
giveth bis Spirit to his 1 ſtrive againſt the fleſh. The ſoul 
is ſeated in all the body, but we certainly and ſenſibly perceive 
that it doth not exerciſe or Act alike in all: but it underſtandeth 
in and by the Brain or Animal ſpirics : and it Willeth, and Deſi- 
reth, and Lovetb,and Feareth,and Rejoiceth in and by the Heart: 
And doubtleſs the vital ſpitits, or thoſe in the Heart, are the Souls 
Inſtrument in this work. Now to procure a Motion of the ſpi- 
rits in the Heart, by the foremotion of the ſpirits in the brain, re- 
quires ſome ſtrength in the firſt motion; and the more forcible 
it is, likely the more forcible will the motion in the heart be. This 
order and Inſtrumentality in Acting, is no diſparagement to the 
ſoul; but is a ſweet diſcovery of Gods admirable and orderly 
works. (But yet I muſt recall my ſelf.) Now therefore beſides a 
bare Act of underſtanding, there is neceſſary to this effectuall 
prevailing with the Will, that there be added that which we call 
Conſideration, which is a dwelling upon the ſubject, and is a ſe- 
rious, fixed, conſtant Acting of the underſtanding, which there- 
fore is likely to attain the effect: The uſe of this, and its Power | 
on the Will and Affections, and the Reaſons, I have ſhewed you 
afterward in the 47h part of this Book, Hence it is, that let their 
wit be never ſo great, yet Inconſiderate men are ever Wicked 
men: and men of ſober frequent Confideration, are uſually the 
moſt Godly, and prevail moſt againſt any Temptation: there be- 
ing no more effectuall means againſt any temptation indeed, 
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whether it be to Omiſſion or Commiſſion, then this ſetting Rea- 
ſon forcibly awork by Conſideration. The moſt Conſiderate men 
E are 
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| are the moſt Reſolved and Confirmed. So that beſides a bare cold 

- concluſion of the quan yang (though you call it Practicall ) 

| this Confideration muſt give t 

; portunity to your Concluſions, which may make them ſtronger 
then all the ſenſitive ſolicitations to the contrary, or elſe the Soul 

will ſtill ſollow the Fleſh. Now Chriſt will have his Spirit to ex- 
cite this Conſideration, and to enable us to perform it more pow- 
erfully and ſucceſsfully, then elſe we ſhould ever do. And thus 


at Force, and Fixedneſs, and Im- 


the ſpirit is Chriſts ſolicitor in and to our ſouls; and by them it 


advanceth Chriſts Intereſt, and maintaineth it in the Saints, and | 


| cauſeth it to prevail againſt che Intereſt of the Fleſh. Where he 

prevaileth not inthe main, as well as ſtriveth, there is yet no ſa- 
ving Grace in that ſoul. Whatever pleadings,or ſtrivings,or rea- 
ſonings, or concludings there may be in and by the ſoul on. Chriſts 
ſide, yet if the Fleſhes Intereſt be ſtill greater and ſtronger in 
the ſoul then Chriſts, that ſoul is in a ſtate of wrath : He may be 
in a hopefull way to come to a ſafer condition, and not far from 
the Kingdom of God, and almoſt perſwaded to be a Chriſtian : 
but if he die in that ſtate, no doubt, he ſhall be damned. He may 
be a Chriſtian by common profeſlion;bur in a ſaving ſenſe, no man 
is a Chriſtian, in whoſe ſoul any thing hath a greater and higher 
Intereſt chen God the Father and the Mediator. 
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eth materially, not in the bare Nature of it; but in 
| the Degree: Not in the Degree conſidered Alſolutely in it ſelf ; but 
| comparatively as it u prevalent againſt its Contrary. 

I cannot expect that the Reader ſhould ſuddenly Receive this 
Truth (though of ſo great conſequence that many mens ſalvati- 
ons are concerned in it, as I ſhall ſhew anon) till I have firſt made 
it plain. Long have I been poaring on this Doubt, Whether the 
ſincerity of Grace, and ſo the Difference between an Hypocrite, 
and a true Chriſtian do eonſiſt in the Nature, or only in the De- 
gree · Whether it be a Gradual or Specifical difference? And I 
never durſt conclude that it lay but in the Degree; 1. Becauſe 


ſwer. 


| Propof.1 2.7 Herefore the ſincerity of ſaving Grate, as ſaving, li- 


of the ſeeming force of the Objections, which 1 ſhall anon an- 
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ſwer. And, 2. Becauſe of the conſtant contrary Judgement of all 


thoſe Divines,whom I highlieſt valued. (For though I am afha.. 
med of my own Ignorance, yet I do not repent that I received 
ſome things upon truſt from the Learned, while I was learning 
and ſtudying them; or that I took them by a Humane Faith, 
when I could not reach to take them by a Divine Faith. Only i 
then muſt hold them bur as Opinions, but not Abſolutely as Ar- 
ticles of my Creed.) But Iam now convinced of my former mi- 
ſtake ; and ſhall therefore endeavour to rectifie others, being in a 
matter of ſuch moment. | 
Lou muſt remember therefore that I have ſhewed you already. 


that God hath not made any Act conſidered in its meer Nature, 
| without conſidering it as in this prevailing degree, to be the con- 


— 


88 


dition of Salvation; and that a wicked man may perform an Act 


for the Nature of it, which a true Chriſtian may do. But let us 
yet conſider the Propoſition more diſtinctly. | 
Divines uſe to give the ticle of ſaving Grace to four things ; 
The firſt is, Gods Purpeſe of ſaving us, and the fpecial Love and 
Favonr Which he beareth to us, and ſo his Will to do us ſpecial Good. 
This is indeed moſt principally, properly, and by an excellency, | 
called, ſaving Grace. It is the fountain from which all other 
Grace doth proceed: and, by this Grace we are Elected, Re- 
deemed, Juſtified and Saved. Now the Queſtion in hand is not 
concerning this Grace which is Immanent in God; where no 
doubt there is no ſpecifical difference; when Divines accord that 
there is no diverſity or multiplicity at all, but perfect Unity (al- | 
lowing ſtill che unſearchable Myſtery of the Trinity: ) Therefore 
I reſt confident that no ſolid Divine will ſay, that Gods common 
Love or Grace to the unſanctified, doth by a natural Specifica- | 
tion differ from his ſpecial Love and Graceto his choſen;(as they | 


are in God.) | | 


The (ſecond thing which is commonly called Saving Grace, is | 
the Act of God by which the Spirit infuſeth or worketh the ſpe- | 
cial habitual ſaving Gifts in the ſoul: Not the Effect (for that 
I ſhall next mention;) but the Act of the holy Ghoſt which 
worketh this Effect. This is called Gratia Operuns, working | 


Grace, as the Effect in us, is called, Gratia Operata, Grace | 


| 
' 


wrought in us. Now | 
1. This is none of it that we enquire after in the Queſtion in 
E 2 hand, 
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band, when we ask, Whether the Truth of Grace lie onely in the 
Comparative or Prevailing Degree? 
2. If it were, yet there is here no place for ſuch a doubt. 1. Be- 
cauſe no man can prove ſuch natural ſpecifique difference in the 
Acts of God; nor will I think affirm them. 2. Eſpecially be- 
' cauſe in the Judgement of great Divines, there is no ſuch Act of 
God at all diſtin& from his Eſſence and Immanent Eternal Acts: 
So that this is the ſame with the former. God doth not need, as 
man, to put forth any Act butchis meer Willing it, for the pro- 
ducing of any Effect. If man will have a ſtone moved, his Will 
cannot ſtir it, but it muſt be the ſtrength of his arm. But God 
| doth but Will it, and it is done: (As D* Twiſ7 once or twice 
' faith: But Bradwardine and others fully confirm) Now Gods 
will is his Eſſence : and he never did begin or ceaſe to Will any 
, thing, though he Will the Beginning or Ceaſing of things. He 
; Willed the Creation of the World, and the Diſſolution of it at 
once from Eternity: though he willed from Eternity that it 
ſhould be Created and Diſſolved in time: And fo the Eſſect on- 
ly doth begin and end, but-not the Cauſe. This is our ordinary 
Metaphyſical Divinity: If any vulgar Reader think it beyond his | 
capacity, I am content that he move in a lower Orb. But doubt- | 
leſs we muſt not feign a natural ſpecifique difference of Acts in | 
God. | 
The third thing which we commonly call Saving Grace, is, 
| The ſpecial Effects of this Work of the Spirit on the Soul, com- 
monly called Habit ual Grace, or the Spirit in us, or the Seed of 
God abiding in ; or our Real Holineſſe, or our New Natare. 
Now, 1. Our Queſtion is not directly and immediately of this, 
| Whether Common and Special Grace do di ffer more then by the fore- 
mentioned Degree? For this is not it which a Chriſtian ſearcheth 
after immediately or directly in his Self. examination. For Ha- 
bits (as Suare⁊ and others conclude) are not to be felt in them- 
ſelyes, but only by their Acts. We cannot know that we are di- 
ſpoſed to Love God, but by feeling the ſtirrings of Love to him. 
So that it is the Act that we muſt directly look for, and thence di- 
ſcern the Habit. 
2. But if any man will needs put the Queſtion, of this Habitu- 
| al Grace only, though it be not itthar I ſpeak of principally, yet | 
| 
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Lanſwer him, That no man doubtetli but that common Grace | 
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containeth good Diſpoſitions ; as ſpecial Grace containeth Ha- 

bits. Now who knoweth not that a Diſpoſition and a Habit do 

differ but in Degree ? A carnal man hath a weak Inclination to 

Good, and a ſtrong Inclination to Evil: Or, if you will ſpeak 

properly (for the Will cannot chooſe Evil as Evil, but as a ſeem- 

ing Good) he hath a weak Inclination to Spiritual and Heaven- 
ly Superiour Good; and a ſtrong Inclination to Fleſhly, Earth- 
ly, Inferiour Good : Whereupon the Stronger bears down the 
Weaker. But the > gr vip have ſtronger Inclinations to Supe- ; 
riour Spiritual Good, then to Inferiour Fleſhly Good, and ſo | 
che ſtronger in moſt Temptations prevaileth. Now what natural 
difference is here, but only in Degree ? 

The fourth thing which we call Saving Grace, is, The exerciſe 
or Afts which from theſe Habits or Effett ual Inclinations do proceed, 
And this is the Grace which the Soul muſt enquire after directly 
in his Self-examination. And therefore this is it of which we 
raiſe the Queſtion, wherein the Truth or Sincerity of it doth con- 
ſiſt? (There is indeed other things without us which may yet be 
called Saving Grace, as Redemption and Donation (commonly 
called the Imputation) of Chriſts Righteouſneſs, and ſo Remiſ- 
ſion, Juſtification, c. but becauſe every one may ſee that our 
Queſtion is not of theſe, I will not ſtand to make more mention | 
of them.) Now for theſe Acts of Grace, who can produce any | 
Natural Speciſique difference between them when they are ſpeci- 
al and ſaving, and when they are common and not ſaving ? Is 
not common Knowledge and ſpecial Knowledge, common Be- 
lief and ſpecial Belief, all Knowledge and Belief ? And is not Belief 
the ſame thing in one and in another? ſuppoſing both to be Real, 
though but one ſaving ? Our Underſtandings and Wils are al} | 
Phyſically of the like P tance, and an Act and an Act, are Acci- 
dents of the ſame kind; and we ſuppoſe the Object to be the ſame? 
Common Love to God, and Special ſaving Love to God be both 
Acts of the Will. 

But here before I proceed further I muſt tell you, That you | 
muſt ſtill diſtinguiſh between a Phyſical or Natural Specification, 
and a Moral: And remember, That out Queſtion is onely of a 
Pbyſical difference, which Ideny ; and not ef a Moral, which 
make no doubt of. And you muft know that a meer difference 
in Degrees in the Natural reſpe&, doth ordinarily conſtitute a 
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of all our Actions lieth much in the Degree, to wit, that they be | 
kept in the mean between the two extream Degrees. And ſo a 
little anger, anda great deal, and little Love to creatures, and | 
| a great deal, though they differ but Gradually in their Natures, 
Vet they differ Specifically in Morality ; ſo that one may be an 
| excellent virtue, and the other an odious vice.; So between ſpeak- , 
ing too much, and too little: Eating or drinking too much or 
too little: The middle between theſe is a Virtue: and both ex- 
treams are Vices : and yet Naturally they differ but in Degree. 
' Virtue as Virtue, conliſteth not in the bare Nature of an Act 
but Formally it conſiſteth in the agreement or conformity of our | 
| Actions or Diſpoſitions to the Rule or Law (which determineth | 
| of their Deneſſe,) which Law or Rule preſeribeth the Mean (or 
middle degree) and forbiddeth and condemneth both che ex- 
| treams (in degree) where ſuch extreams are Poſſible, and we 
| capable of them. So that there is a very great Moral difference 
( ſuch as may be termed ſpecifique) between thoſe Acts which 
Naturally do differ only in Degree. I ſay, a Moral ſpeciſical dif- 
ference is uſually founded in a Natural Gradual difference. If you 
. confound theſe two ſpecifications, you will loſe your ſelves in this 
Point. 
| Furthermore obſerve, that I ſay that ſincerity of Grace, as ſa- | 
ving, lieth inthe Degree, not Formally, but, as it were [ Mate- 
rially ] only. - For I told you before, the Form of it conſiſteth 
in their being, the Condition on which Salvation is promiſed. | 
The form which we enquire after, is a Relation. As the Relati- 
on of our Actions to the Precept, is the form of their Virtuouſ- 
neſs, viz. when they are ſuch as are commanded : fo the Rela- | 
tion of them to the Promiſe is the Form of them as [[Savizg] 
and ſo as UL Juſtifying. ] Bur becauſe this Promiſe giveth not Sal- 
vation to the Act conſidered in its meer Being, and Natural ſin- 
cerity, but to the Act as ſuted to its Object in its Eſlential re- 
ſpects; and that ſutableneſs of the Act to the form of its Object 
conſiſteth onely in a certain Degree of the Act, ſeeing the lowelt 
Degree cannot be ſo ſuted ; Therefore I ſay that ſincerity leth, | 
as it were materially, only in the Degree of thoſe Ads, and not in 
the bare nature and being of it. | 


Liſtly, Conſider eſpecially, that I ſay not that Sincerity lierh | 
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in the Degree of any Act in it ſelf conſidered : as if God had pro- 
miſed Salvation to us, if we Love him ſo much, or up to ſuch a 
height, conſidered Abſolutely: But it is in the Degree conſidet- 
ed Comparatively, as to God compared with other things, and 
as other Objects or Commanders ſtand in competition with him: 
and ſo it is in the Prevalency of the Act or Habit againſt all con- 
traries. 


—  — ——— — — — — — — 


| 


all this to you, and fuller confirmation, will be beſt diſ- 
patched theſe three waies. 1. By exemplifying in each particu - 
lar Grace, and trying this Rule upon them ſeverally. 2. Byex- 
amining ſome of the moſt Ordinary Marks, which have been hi- | 
therto delivered, and Chriſtians uſe to take comfort in. 3. By 
enquiring what Scripture ſaith in the Point. And after theſe 1 
ſnall anſwer the Objections that ate againſt it, and then ſnew 
you the Uſefulneſs and Neceſſity of it, and Danger of the con- | 
trary. 

4 The Graces of the Spirit in mans Soul, are either in the Un- 
derſtanding, or in the Will and Aﬀections. Thoſe in the Under- 
ſtanding (as Knowledge, Prudence, Aſſent to Gods Word, cal- | 
led Faith, &c.) Imake no Queſtion, are as truly Graces, and as 
proper to the Saints as thoſe in the Will and Affections. Divers 
erre here on both extreams. Some ſay, That there is no ſpecial | 
Grace in the Underſtanding, but in the Will only. Orhers ſay | 
that all ſpecial Grace is in the Underſtanding, and that the Will 
is capable of nothing but Freedom to Chooſe or Refuſe ; and 
that it ever follows the laſt diate of the practical Underſtand- 
ing, and therefore no more is needfull but to inform the Under- 
ſtanding, Others ſay, both Underſtanding and Will are the ſub. 
ject of ſpecial ſanctifying Grace, and that in both it muſt be 
ſought after, and may be diſcerned. Between theſe extreams, 1 
conceive this is the Truth: Both Underſtanding and Will (that 
is, the whole ſoul which both Underſtandeth and Willeth) is 
truly ſanctified where either is truly ſanctified: and the feveral | 
Acts of this ſanRified ſou], are called ſeveral actual Graces : But 


though 


H Aving thus explained my meaning herein, the clearing of S. 13. 
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chough Grace be in both Faculties (as they are called) yet is it 


certainly diſcernable one ly in the Will, and not in the Under- 


ſtanding. For all Acts as they are meerly in the Underſtanding 
are but imperfectly Virtuous, being but Preparatory and Intro- 
ductory to the Will, where they are digeſted and perfected, as 
' I faid before. Dr Stoughton's words are tbeſe [A, for my own 
part, I could never comprehend that Which Divines have gone about, 
to be able to put a Charatteriftical difference in the Nature of 
Knowledge, 11 a man may be able to ſay Such a Knowledge 1, and 
ſuch a Knowledge is not 4 ſaving Knowledge. But only, as I uſe to 
expreſſe it (the Sun is the greater Light, but the Moon hath greater 
Influence on Wateriſh Bodies : ) So Knowledge, let it be hat it will, 
if it be good and ſaving, it hath an influence on the Soul. There 
may be a great deal of K nowleage Which 1s not Vital and Practical; 
| Which carrieth not the Heart and Affectiens along With it : and they 
that have it, have not ſaving Knowledge. But they that have the 
| leaſt degree of Knowledge, ſo it be ſuch as bath an Influence to draw 
the Heart and Aﬀettions along with it to Love Cod, and Obey God, it 
is ſolid and ſaving Knowledge. ] So De Stoughton in his Righteous 
mans plea to Happineſs, p.38,39+ 
| And for my part I know no Mark drawn from the meer nature 
of Knowledge, or Belief, or any meer Intellectual Act, by 
which we can diſcern it from what may be in an unholy perſon: 
| Thoſe that think otherwiſe, uſe to ſay, that the Knowledge and 
| Pelief which is ſaving is Deep, Lively, Operative, &c. I doubt 
not but this is true: But how by the Depth we ſhall diſcern the 
' viag ſincerity directly, I know not: Or how to diſcern it in the 
2 or Operativeneſs, but only in its Operations and Ef- 
fects on the Will and Affections, I know not. Whether it be fo 
Deep and Lively as to be ſaving, muſt not be diſcerned immedi- 


— 


| ately in it ſelf, but in its v.tal prevalent Operations on the Will. - 


o that I ſhall diſmiſs all the meer Acts of the Underſtanding out 
| immediately by. And for them that ſay otherwiſe, they place 
| the ſincerity of them in the Depth and Livelineſs, that is, in the 
Degree of Knowledge and Belief. For no doubt a wicked man 
| may Know and Believe every particular Truth, which a Chriſti- 


an doth Believe. Some Learned men] have heard affirm indeed, 
That no wicked inan can Believe Scripture to be the Word of 


| is | 2 3 God 
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God; but that's a fancy that Ithink needs no confutation ; The 
Devils beleeve it no doubt. If any ſay, that ſaving Knowledge 
is Experimental, and other is not, | 

I anſwer, 1. Of matters of meer faith we have no experience: | 
as that Chriſt is the ſecond Perſon, was Incarnate,Crucified, Bu- 
ried, Roſe again, Cc. 

2. Of common practicals wicked men have experience: as that 
the world is deceitful, that man is prone to ſinne, that Satan muſt 
be reſiſted, &c. | 

3. For thoſe other ſpecial Internal Experiences which deno- 
minate a Chriſtians Knowledge Experimental, the Mark of ſince- 
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| rity lieth in the experienced thing it ſelf, rather then the Know- 


ledge of it. For example, a Chriſtian knows experimentally ! 
what the New-birth is, what it is to Love God, to Delight in 
him, c. Now the Mark lieth not properly in his Knowledge of | 
theſe, but in chat Love, Delight and Renovation Which he poſſeſ- 
ſeth and ſo knoweth. 

It follows therefore that we enquire into the Acts of the Will, 
and ſee wherein their ſaving ſincerity doth conſiſt. For except the 
Acts of the Underſtanding, all that may be called ſaving is redu- 
cible to thoſe two words of St Paul, To Will, and To Do. For 
all the other Acts of the Soul, are nothing but Vele & Noll : ei- 
ther exerciſed on the Object as variouſly preſented and appre- | 
bended (as Abſent or Preſent, Facil or Difficult, &c.) or ex- 
erciſed with that vigour as moveth the ſpirits in the heart, and de- 
nominates them Affections or Paſſions. | 

Firſt therefore to begin with the proper Act of Willing. 
Though of our ſelves without Grace no man ever Willeth God 
in Chriſt, yet on this Willing hath God laid our Salvation, more 
then on any other Qualification or Act in our ſelves whatſoever. 
And yet ſimply to Will God, to Will Chriſt, to Will Heaven, is 
not a ſaving Act. But when God and the Creature ſtand in com- 
petition, to Will God above all, and to Will Chriſt above all, and 
Heaven before Earth, this is to Will ſavingly. That is : ro Will 
God as God, the chief Good and Cauſe of Good: to Will 
Chriſt as Chriſt, the only Saviour and chief Ruler of us: and to 
Will Heaven as the ſtate of our chief * in the Glorify- 
ing enjoyment of God. Not that all the ſincerity of theſe Acts 
liech in the Vnderſtandings M God to be the chief 


— — — e — 


. 
+ 
* 
—— * 
— — — 4 eo — ——— UU— 


—— — —  - — 3K „% P—) =_ — 


>. #. : _— 
"Di eVEer 5d 5 Re 
7 * F P 
. „ 
a 


— — — — 


Good and Cauſeof it : and Chriſt to be the only Redeemer, oc. 


For a man may Will that God and that Chriſt who in thus appre- 
hended by the Uunderſtanding, and yet not Will him as he 16 
thus apprehended. The Uunderſtanding may overgo the Will; 


ving Willing. If a man do know and Believe never ſo much, that 
God is the chief Good, and do not chiefly Will him(as the Devils 
may ſo Believe)itis not ſaving. Yea it is a great Queſtion, Whe- 
ther many do not Will God (not only who is a pprehended to be 
the Supream Good, but alſo) as he is apprehended to be the 
Supream Good, and yet Love ſomething elſe more then him, 
vhich they know, not to be the chief Good, but againſt their 
Knowledge are drawn to it by the force of ſenſuality, and fo 
[theſe men periſh for all their Willing. For certainly, if God 
have not ordinarily rhe prevailing part of the Will, that mans 
| l 
ſtate is not good. When I ſay ſuch men Will God [L] appre- 
hended to be the chief Good, I mean, they Will him under fuch 
a Notion, but not with an Act of Will anſwering that Notion. I 
refer the term [ to the underſtandings apprehenſion, but not 
| fo to the Wils action as if it loved him as the chief Good ſhould 
be loved or willed : for that's it, that is wanting, for which they 
' periſh. I propound this to the Conſideration of che Judicious ; 
for it is certainly worth our Conſideration, It depends on the 
common Queſtion, Whether the Will ever follow the laſt diate 
of the Practical Intellect, which I ſhall handle elſwhere. What 
I have ſaid of Willing, you may eaſily perceive, may be ſaid of 
Defire and Love, which are nothing but Willing. Love is an in- 
tenſe abſolute Willing of Good as Good: Deſire allo is a Wil- 


ling it as a Good not yet enjoy ed. Therefore the ſaving ſincerit 


of both lieth inthe ſame point : Many that periſh Deſire God, 
and Chrift, and Heaven; and Love God, and Chriſt, and Hea- 
ven: but they deſire and love ſome Inferiour Good more : He 
that deſireth and loveth God ſincerely and ſavingly, deſireth 
bim and loveth him above all things elſe: and there lieth his ſin. 
cetity. 
need not inſtance in Hope, Fear, Hatred, or any of the Acts 
or Paſſions of che Iraſcible : For they are therefore good becauſe 


they ſet againſt the Difficulty which is in the way of their attain- 
| ment to that Good which they Will and Love: and foth 
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and the Will not follow the Underſtanding; and this is no ſa- 


ö 


the Fear of men or temporal evils is more prevalent in the trial. 


now to God then the Creature, but to God a little, and to the | 
Creature ſtill more, it is not ſaving. And if it be not a choofing 
of God before the Creature, though ic be a _— of God in 
the ſecond place, it will not ſerve turn. And fort 


tance which conſiſteth in a ſorrow for fin, 1. If it be not to ſuch a 
F 2 Degree, 
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Virtuouſneſs lich in that Will or Love which is contained in 
them, or ſuppoſed tu them. A wicked man may Fear God, but 


' He may have an Averſation of his minde from finne, or ſome low 
Degree of Hatred, as it is known to him to be evil, and to hurt 
him: but his Love to it is greater, and prevaileth againſt bis Ha- 
tred. If any doubt whether a uicked man may have the leaſt 
Hatred of ſin, (yea as ſin, or as diſpleaſing to God) weare fure 
of it two wayes. 
1. By daily experience of ſome Drunkards, that when they 
are conſidering how much they ſinne againſt God, and wrong 
' themſelves, their hearts riſe againſt their own fin ( eſpecially if 
the temptation be out of ſight) and they will weep, and be rea- | 
dy to tear their own fleſh : And yet yield to the next temptation, 
and live weekly in the committing of the ſin. 
2. By theexperience of our own hearts before our Sanctifica- 
tion (thoſe that were not ſanctiſied in Infancy :) many have felt 
that their hearts had ſome weak degree of diſlike and hatred to 
| the ſin that captivated them. And I know divers Swearers and 
| Drunkards that do ſo hate the ſame fins in their children, that 
' they are ready to fall on them violently if they commit them. 
3. And we may know it by reaſon too. For whatſoever a man 
may know to be evil, that his Will may have ſome hatred (or 
| averſation) towards: (though not enough) But a wicked man 
may know ſin to be Evil: Therefore he may have ſome hatred 
toit. The Will may ſure follow the Underitanding a little way, 
though it do not farre enough. But me thinks choſe ſhould not 
conttadict this, that are for the Wils conſtant determination by 


, the Underſtanding. 
The like I may ſay alſo of Repentance : ſo much of it as lieth 
in the Will; that is, the Wills turning from Inferiour Good 
( which it formerly choſe ) to God the ſupream Good, whom it 
now chooſeth. The ſincerity of this lieth in the prevailing De- | 
Sree. For if it be not ſuch a Change as carryeth the Will more 
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Degree, that it prevail over our Delight in ſin and Love to it, it 
is not ſaving. Many wicked men do daily repent and fin: I have 
known men that would be drunk almo _— and ſome ſeven 
or eight daies continue in one fit of drunkenneſs before ever they 
were ſober,and yet lament it with tears and pray daily againſt it; 
and being men of much knowledge and able parts, would con- 
feſs it and condemn themſelves in very 7 4 language, and yet 
no means could keep them from it, but they have lived in it ſome 
ten ſome twenty years. Who dare think that this was true Re- 
| pentance, when the Apoſtle concludes, Ihe live after the fliſh qe 
ſball die, Rom. 8. 6, 13. 2. Yet I muſt tell you, that all theſe Graces 
| which are expreſſed by Paſſions, as Sorrow, Fear, Joy, Hope, Love, 
are not ſo certainly to be tried by the P t hat is in them, as | 
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by the Will that is either contained in them, or ſuppoſed to them: 
not as Acts of the ſenſit ive, but of the Rational appetite. I will not | 
here ſtand on the Queſtion, Whether Grace be in the ſenſitive or | 
Rational appetite, as its ſubject, or both: Burgerſdicizs and o- 
thers, ſay, that Moral Virtue is in the ſenſitive only: but ſome- 
thing like it in the Will: but Theologicall Virtues are in the 
Will. But doubtleſs if he do prove Moral Virtue to be in the ſen- 
ſitive, he will prove a proportionable meaſure of Theological 
Virtue, to be there too. For there is no Virzue, truly ſo called, 
which is not Theological as well as Moral. | 

But if there be any doubt whether an unregenerate man may 
perform the ſame Acts as a true Chriſtian, it will be eſpecially a- 
bout the two great and principal graces of Faichand Love. And for 
that of Faith, l have ſaid enough before. It conſiſteth (according 
to the Judgement of moſt Reformed Divines ) partly in the Un- 
derſtanding, partly in the Will. As it is inthe Underſtanding it | 
is called Aſſent or Belief: And for this ] have ſhewed before, 
that a wicked man may have it in ſome degree i and that Grace 
as it is in the Underſtanding cannot be diſcerned directly; but 
only as it thence produceth thoſe Acts in the Will wherein it 
may be diſcerned. There is no one Truth which a true Chriſtian 
may know, but a wicked man may alſo know it (though not wich 
that lively degree of Knowledge which will over- rule the Heart 
and Life.) Nor is there any one Truth which a true Chriſtian 
may Believe, but a wicked man may alſo Believe it. If any deny 
this, let them name me one. And do not our Divines confeſs | 
as 
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man is ſo perverſe in his fancies, as to doubt whether a wicked 
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as much againſt the Papiſts, who place Faith in bare Aſſent? And | 
And do they not expound 7ames (the devils Believe) of ſuch an 
Aſſent ? If this were not ſo, it were an eaſier matter to try and 
know ones own ſincerity, and fo to have Aſſurance of Salvation. 
For we might preſently name ſuch or ſuch an Axiom(as,that The | 
Scripture is the Word of God, or the like,) and ask whether we 
do Know or Believe this to be True? and ſo might quickly be re- | 
ſolved. For it is the Heart (or Will) that is deceitfull above all 
things: but the bare Acts of the Underſtanding,may more eaſily 
be diſcerned ; as whether we Know or Aſſent to ſuch an Axiom, 
or not: (Though Iknow allo that even the Underſtanding par- 
ticipateth of the guilefulnes,and may be ſomewhat ſtrange to it 
ſelf.) | 


But ſome will ſay, that no wicked man can Eelieve the pardon | »,,,.;; ,,; 


of his own ſins; or aſſent to the truth of this Axiome [ My ſens nom habet veram 
are pardoned. ] Anſw.1 confeſs ſo many have harped on this ſtring | & ſalvifican in | 
heretofore, that I am aſhamed that the Papiſts ſhould reade it in Cristo em, 
our writings, and thereby have that occaſion of hardening them ns in 
in their Errors, and of inſulting over the Reformed Doctrine. I 1725 5 1 
confeſs no wicked man in ſenſu compoſito) can Believe for the ij, bon in habere | 
pardon of ſin; or hath ſuch a Faith as pardon is promiſed to: But conſcientiam, ita 
that they may Believe their ſins are pardoned, and ſeriouſly be- '* [tar 2 | 
lieve it, did not Error make it neceſſary, I ſhould be aſhamed to, 3 
beſtow any words to prove it. 1. A wicked man may (in my IT 494 
judgement, without any great difficulty) Believe an untruth, | &c.Trizlandi- | 
eſpecially which he would fain have to be true (though every us de Trin 

untruth he cannot believe:) But this is an untruth co every 974#4P48-943 
wicked man [ that his ſins are pardoned] (or even by the Anti- 
nomians confeſſion it is untrue of all wicked men not elected; 


| 
and an untruth which he would fain have to be true: (for what | 


man would have his ſins pardoned ?) therefore he may Believe it. 
2. That which is one of the chief pillars in the kingdom of the 
devil, and the maſter, deceiving, damning fin, is not ſure incon- 
ſiſtent with a wicked mans condition : But even fech is the un- | 
grounded Belief that his ſins are pardoned( commonly called pre- 
ſumption, and falſe faith :) Therefore, c>c. 3. If it be the main 
work of a skilfull, faichfull Miniſtcy, to beat wicked men from | 
ſuch an ungrounded Belief, and experience tels us that all means 
2 F 3 will ; 
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will hardly to it; (and yet that God doth it on all before he 
bring them by the Miniſtry to true Converſion,) then ſure it is 
more then poſſible for a wicked man to have ſuch a Belief, But 
' Scripture, and a world of lamentable experience proves the An- 
tecedent (what do ſuch Writings as Haokers,Bolrons,WWhateley?, 
&c.elfe drive at?) Therefore, cc. 4. Yea that the pardon of 
ſin is not properly Credendum or 'a Material Object of Faith, I 
have proved elſewhere,and therefore need not ſtand on it now. 
2. And for thoſe Acts of Faith which are directly in and by 
the Will, Iknow not one of them (conſidered in the nature of 
the Act, without the prevalent Degree ) which a wicked man 
may not perform. For the moſt proper and immediate AA{Wil- 
ling] which containeth a Choice of Chriſt and a Conſent that 
he ſhall be ours, together with his Benefits, this I have before 
made manifeſt to be conſiſtent with an unregenerate ſtate. If any 
will affirm that a wicked man cannot be Willing to have pardon 
| of all his ſins, Juſtification and Salvation from hell, I think it not 
worth my writing ſix lines to confute them; ſenſe will do it ſuf- 
| ficiently. That this man cannot Deſire, or Chooſe, or Will Holi- 
neſs, and Glory with Chriſt more heartily, ſtrongly and prevail- 
Notitizm & | ingly then his pleaſures or inferiour good, I eaſily 1 2 
| Afcnſun quen- For in that gradual defect conſiſteth his unſoundneſs. But that 
dan non Calvi- he may Will, Chooſe, Accept or Deſite Holineſs and Glory in a 


uus tantum, ſed g 5 , - 1 
e Remon _ ſecond place, next to his carnal delights or inferiour good, is to 
! 
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tribuunt etian me beyond daubt. And accordingly for the obtaining of theſe, 
Dæmonibus. Fi- he may Will or Accept of Chriſt himſelf that gives them. This I 
| 2 3 ſhall prove anon, when we ſpeak of Love. 

2 5 4 And for that Act of Faith which moſt affirm to be peculiarly 
eumidi, qui fine | the Juſtifying Act, that is, Affiance, Reſting on Chriſt, Recumben- 
bono & honeſt» cy, Adherence, Apprehenſion of him, &c. theſe (almoſt all Meta- 
corde exiſtunt, | phoricall } terms, contain not one, but many Acts, all which are 
% e, moſt frequently found in the ungodly. For we undoubtedly 
75 ed Kol know it, 1. by experience of our ſelves whileſt we were in their 
quan ſimilitudo | ſtate, 2. and by conſtant experience of che vileſt ſinners, that 
probat ſimiZ eſse they not only undiſſemblingly Reſt on Chriſt (that is, Truſt ve- 
ex genere um- rily to be pardoned and ſaved by him, and expectit from him,) 
23 but alſo that this is the ſtrongeſt encouragement to them in ſin- 
5d. in | . . . hi Bul- 
471.5. c 3. paz. Ning, and we have need to lay all our batteries againſt this 
(mihi) 354. work of Preſumption. Alas, to the grief of my ſoul, my frequent 
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hearts better then I, and are ſure they do really Reſt on Chriſt n 
and truſt him with their Souls; and for Obedience they will | men utriq; ex 

' mend as well as they can, and as God will give them Grace; and | a, quo 
in the mean time they will not boaſt as the Phariſee,but cry, Lord 
| be mercifull ro me a ſinner: and that I ſhall never drive them | ratur, NA 
from Believing and Truſting in Chriſt for Mercy, becauſe they be | D&974 44554 le- 
not ſo good as others, when Chriſt tels them, chat men are not 1 
 Juſtified by Works, but by Faith, and he that believeth ſhall be cterie crc- 
| ſaved. ] This is the caſe of the moſt notorious finners (many of ct 114 
them) and I am moſt conhdent, they ſpeak as they think: and ih, qe, 

' from this ungrounded confidence in Chritt,I cannot remove them. ! plus quam 

| Where now is any difference in the nature of this Affiance, and Chriſtam: f- 


nature of the Act it ſelf. But I have ſpoken of this more fully elſe- 1 in precr2zs, 
where. 


there is not. For it is undeniable that an unholy perſon may Love | Miſh: Cum u. 
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and almoſt daily experience forceth me to know this, whatſoever |, , K: 
men write from their ſpeculations to the contrary. I labour with | fich the _ 
my utmoſt skill to convince common Drunkards, Swearers, | ſame as I of 
Worldlings,&c. of their miſery, and I cannot do it for my life: the difference 
and this falſe faith is the main reaſon. They tell me | I know ] — 4 tem- 
am a ſinner, and ſo are you, and all, as well as I but if any man Hefe, Dil. 
| ſin we have an Advocate with the Father, Jeſus Chriſt the Righ- | crimen ergo in- 
teous: I put my whole truſt in him, and caſt my ſalvation on | ter cor & vere 
him, for he that Belicverh in him ſhall not periſb, but have everlaſt- | fideles boc ci, 
ing Life. ] If I tell them of the nature of true Faith, and the ne- quod gui 


0 ; g utriq: ex animo 
ceſſity of Obedience, They anſwer me that they know their on verum a 


aliis omnibus |. 
verbum præ fe- 


dunt, &c. unde 


that of true Believers? If you ſay, that it brings not forth fruit, 5, 5 yk 


and therefore is vnſound, that's true: but that's only an extcin. van ab inſiliis 
ſecall difference in the effects, and ſpeaks not the difference in the Diaboli: deide 


\ Cratiarion acti- 
once, & omnibus 


But the greateſt doubt is, whether in Loving God and Chriſt | ,,,. proximun 
as Mediator, chere be not more then a gradual difference between of lanzuidi 
the regenerate and unregenerate? And I fhall ſhew you that | fant, & re- 


God and the Mediator : and as undeniable that they cannot Love Pf * "_ | 


God above all, till they are Regenerate. The later I take for ||, ;yji.;.; ſu, 
granted: The former if any deny is thus proved. 1. That which | cc creſcutcin 
the Underſtanding apprebendeth to be Good, both in it ſelf and | aun clato eſſe 
to the perſon, that the Will may in ſome meaſure Love. But an — s ſtudi- 
untegenerate mans Underſtanding may apprehend God to be , fl 


excitet, illudgs 
anxium & intentum · River. Difþut. de Porſeucr. Sanit. 5. 16. 204 211. 
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have all their temporal corporal Mercies from God ( which are 
to them the ſweeteſt of all;) and therefore for theſe, and tbe 
continuance of them they may apprehend God to be Good to | 
them, and ſo love him. 2.And Scripture and conſtant experience 
tels us, that it is uſuall with wicked men, not only to apprehend | 


the goodneſs of proſperity, but thence miſtakingly to gather, 


condemn them, but will ſave them as certainly as any other. Alſo 


that God doth ſpecially favour and love them as his people to 
| Salvation. 3. Alſo nothing is more common with them almoſt, 


then from the thoughts of Gods Mercifulneſs and Goodneſs, and 
from miſtaking ſeeming evidences in themſelves, to conclude moſt 
| confidently that their fins are pardoned, and that God will not 


that Chriſt having died in their ſtead, and made ſatisfaction for 
| all their ſins, they ſhall through him be pardoned, Juſtified and 
Saved. Many a wicked man doth as confidently Believe that 
God loveth him through Chriſt, and doth as confidently thank 


and aſſured hope of Glory, as if they were all his own indeed. 
| Nay out of the apprehenſions of ſome extraordinary Love and 
| Mercy of God to him above others, he oft giveth thanks as the 
Phariſee, Lord, I thank thee, that I am not as this Publican, And 
doubtleſs all theſe apprebenſions of Love may produce ſome Love 
to God again. As the grounded Faith and Hope of the Godly 
, produceth a ſolid ſaving Love, fo the ungrounded Faith and 
Hope of the wicked, produceth a (leight and common Love, a- 
greeable to the cauſe of it. As Chriſt hath a common Love to 
the better ſort of wicked men more then to the worſt ( he look- 
ed on the young man, {ark 10. 21,22.) and Loved him, and 


God daily in his prayers for Vocation, Adoption, Juſtification, | 


ſaid, Thon art not far from the Kingdom of God ) ſo may ſuch men 
have a common love to Chriſt, and that above the ordinary ſort | 
| of theungodly. For Iam perſwaded there is no man fo wicked 

among us (who Believeth indeed that Chriſt is the Son of God 
and the Saviour) but he hath ſome love to Chriſt more or leſs. 


| For | 
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For 4. God bath been pleaſed to give thoſe advantages to the 
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the Religion of our Country : It is a credit to be a Chriſtian : 
Jt is the Religion of our Anceſtors, of our Parents ard deareſt 
Friends: It is that which Princes favour, and all men ſpeak well 
of: Chriſt is in credit among us: Every man acknowledgeth 
him to be God, and the Redeemer of the world: And therefore 
on the ſame grounds (or better) as a Turł doth love and ho- 
nour Mahomer,and a Few Moſes, may a wicked Chriſtian in ſome 
; kinde Love and Honour Chriſt : yea and venture his life againſt 
that man that will ſpeak againſt him: as D* Fackson and M Pink 
have largely manifeſted. 
If any object, that it is not God or Jeſus Chriſt that theſe men 
Love, but his Benefits: I anſwer, It is God and the Redeemer for 
his Benefits. Only here is the unſoundneſs which undoes them, 
They Love his inferiour earthly bleſſings better then him; and 
for this they periſh. 
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| Pains thus viewed theſe ſeverall Graces, and found, that It 
1 Lis the prevalent Degree wherein their Sincerity, as they are 
Saving, doth conſiſt ; I will next briefly try this point upon ſome 
of the ordinary Marks of Sincerity beſides that are given by Di- 
vines. In which I ſhall not ſpeaka word in quarrellin g at other 
| mens judgements (for I ſhall ſpeak but of thoſe that I was wont 
to make uſe of my ſelf :) but only what I conceive neceſſary to 
| prevent the deluſion and deſtruction of ſouls. 
I. One Mark of Sincerity commonly delivered is this: To love 
the children of God becauſe they are ſuch. Ithe rather name 


this becauſe many a ſoul hath been deluded about it. Multitudes 
of theſe that ſince are turned haters and perſecutors of the God- 
ly, did once, without diſſembling, love them. Yea multitudes 
that are killing them by thouſands (when they differ from them 
in opinion, or ſtand in the way of their carnal intereſt) did once 
love them, and do love others of them ſtill. I have proved be- 
fore that a wicked man may have ſome love to Chriſt, and then 
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Chriſtian Religion above all other Religions among us, which | 
may eaſily procure ſome Love to Chriſt from ungodly men. It is 
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2 Tf a brother er 
ſiſter be nated 
and deſtit:ac of 
daily food, id 

one of you ſay 19 
them, Depart in 
peace; be 402 

warme and fil- 


lei: but give 


them not thoſe 
things hie arc 
necdjull to the 
bo iy, &c. Jam. 
2. 15,16. 
Hcereky perce ive 
we the Love of 
God, becauſe he 
laid down bis 
life for us; aut 
we ought to 10 
down our lies 
for the Brethreu. 
But who ſe hath 


| this worlds god, 


414 ſecth his 


* vrother have 


nccl, au ſhut- 


teth up his vow- 
' els of compaſſion 


from him, hom 


' dwelleth the love 
' of God in him: 
Let us not Lowe 
in word an1 
tongue, but in 


deed and in 
Truth. 1 Joh. 


3.16,17,18. | the fire, there were many Great men that really loved them, and 
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no doubt but he may have ſome love to a Chriſtian, and that for 
dis ſake. 2»eft. But may he love a Godly man for his godlineſs? 
' Anſw.Yes,no doubt: Thoſe before mentioned did fo. If a wic- 
ked man may have ſome degree of love to godlineſs, then he may 
have ſome degree of love to the Godly for it: But that he may 
have ſome degree of love to godlineſs is evident, 1. by experience 
of others, and of the Godly before converſion, who know this 
was their own cate. 2. The underſtanding of an ungod!y man 
may know that Grace and Godlineſs is good, and therefore his 
Wil may in ſome degree chooſe and affect it. 3. That which 
drew moral Heathens ſe ſtronply to love men for their Virtue | 
and Devotion, the ſame principle may as well draw a man that 
is bred among Chriſtians, to love a Chriſtian for his Virtues and 
Devocion to Chriſt. | 
Obiett. But doth not the Scripture ſay, that we know we are 
tranſlated from death to life Lecanſe we love the x ret bien? | 
ar ſw, Yes, But then you diay eaſily know it ſpeaks of ſincere 


— 


Tove. So it ſaith, 1ho/cover belutith ſhall be ſaved: And yet 


| Alarth.13. Chriſt ſheweti that many Believe who yet fall away | 
' ard periſh for want of deep rooting. So that the Sincerity of | 
this love allo lieth in the Negree, and therefore when tlie pro- 
miſe is made to it, or it made a mark of true Chriſtians, you muſt | 
ſtill underſtand it of that Degree which may be called Sincere | 
and Saving. The difference lrech plainiy here. An unſound 
Chriſtian, as he hath fome Love to Chriſt, and Grace and Godli- 
neſs, but more co tis Profits or Pleaſutes or Credit in the world. 
fo he hath ſome Love to the Godly (as ſuch, being convinced 
that the Righceous is more excellent then his neighbour ;) bur | 
not ſo much as he hath to thele cacnal things. Whereas the ſound | 
Chriſtian, as he Loves Chriſt and Grace above all woridly things; 
ſo it is Chriſt ina Chtiſtian that he ſo Loves, and the Chriſtian ' 
for Chriſts ſ:ke, above all ſuch things. Sochat when a carnal | 
profeſſor will think it enough to © wiſh them well, but will nor 
hazzard his woridly happineſs for chem (if he were called to it) 
the Sincere Believer will not only Love them, but Relieve them, | 
| and value them fo highly, that if be were called to it, he would | 
| part wich his Profirs or Pleaſures for their ſakes. For example, | 
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In Queen Aamer dates, when the Martyrs were condemned to 
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knowing them to be in the righe : But yer they loved their Ho- 
nour and Wealth and Safety ſo much better, that they would fir 
on the Bench, yea and give ſentence for their burning, for fear of 
hazzarding their Worldly happineſs. Was this Sincere Saving 
Loveto the Brethren? Whodare think ſo ? eſpecially in them 
that went on to do thus. Vet what did it want but a more in- 
tenſe degree, which might have prevailed over their love to car- 
nal things ? Therefore Chriſt will not at the laſt Judgement, en- 
quire after the bare act of Love: but whether it ſo far prevailed 
over our Love to carnal intereſt, as to bring us to Relieve, Clothe, 
Viſit chem, &c. (and Chriſt in them) that is, to part with theſe 


that loves the Godly is bound to give them all he hath in their 
neceſſity : For God hath directed us in what order to beſtow 
and lay out our eſtates; and we muſt begin at our ſelves, and ſo 
to our families, c. ſo that God may call for our eſtates ſome 
other waies. But ( mark it, you falſe hearted worldlings ) he 
that doth nor ſo much love the ordinary ſort of the Godly (and 
Chriſt in them) as that he can finde in his heart to beſtow all his 
worldly ſubſtance for their relief, if God did not require him 
otherwiſe to expend it,this man hath no ſaving Love to the God- 
ly. If therefore you would not cheat your ſelves(as multitudes in 
this age have done) about your Love to the Brethren, try not by 
the bare act, but by the radicated prevalent degree of your Love. 

2. Another ordinary Mark of Sincerity is this, [ When a man 
is the ſame in ſecret before God alone, as he is in publike before 


IF; 
wiſhed them well, and their hearts grieved in pity for them, as 


things for them when we are called to it. Not that every man | 


— — 


men: making conſcience of ſecret as well as open duties. ] Bur, 
no doubt, as many a godly man may be the more reftrained from 
ſin, and incited to Good, from publike (and perhaps carnal) mo- 
tives, and ſo may be better in appearance publikely then he is in 
ſecret (for all men have ſome hypocriſie in them;) ſo many an 

untegenerate man may make conſcience of ſecret duties as well 

as open; yea even of the thoughts of his heart. But ſtill both ſe- 
cret duties and open are at the diſpoſe of his carnal intereſt ; for 
he will follow them no further then is conſiſtent with that: ſo 


| groſs hypocriſie or diſſembling, but not the ſincerity of grace as 


— 


that this Mark doth but ſhew a mans ſincerity in oppoſition to 


is ſaving. | 
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3. Another ordinary Mark of ſincerity is thus delivered: 
When a man loves the cloſeſt and moſt ſearching preaching of 
the Word, and that which putteth on to the higheſt Degree of 
Holineſs. ] If he therefore Love it, becauſe it putteth himſelf 


on to the Higheſt Degree of Holineſs, and fo far Love it, as that 


he is Willing to be ſearched, and put on by it, and if he there- 
| fore come to this Light, that he may know his. Evil thereby, that 
he may mortifie it, and may get Chriſt and his Intereſt advan- 
ced in his Soul; then it is a ſign that he hath that Degree which 
| I have mentioned wherein ſincerity of ſaving Grace doth conſiſt: 
' But many a wicked man doth Love a ſearching Preacher in other 
reſpects, and one that draweth men to the higheſt ſtin ; part. 
ly, becauſe he may Love to have other men ſearched, and their 
| Hypocrifie diſcovered, and be put on to the higheſt : And part- 
ly becauſe himſelf may be of, and delight in the higheſt ſtrain of 
| Opinion, though his heart will not be true co his Principles. Nay 
many a man thinks that he may the more ſafely be a little more 
indulgent to his Carnal Intereſt in Heart and Life, becauſe he is 
of the ſtricteſt Opinion: and therefore may Love to hear the 
ſtricteſt Preachers. His Conſcience is ſo blinde and dull in the 
Application, that he can eaſily over-Jook the inconſiſtency of his 
| Judgement, and bis Heart, and Practice. O how glad is he when 
he hears a rowſing Sermon, becauſe, thinks he, this meets with 
ſuch a man, or ſuch a manzthis fits the profane, and the lower fort 
of Profeſſors. -So that in theſe reſpects he may Love a ſearching 
Preacher. 
4. Another common Mark of Sincerity is [ When a man hath 
no known (in which he is not Willing to part with. ] This is a 
true and ſound Mark indeed. For it ſignifieth not only a diſlike, 
nor only a hatred of ſin, but ſuch a Degree as is prevalent in the 
Will, as 1 have before deſcribed: That Chriſts Intereſt in the 
Will is prevalent over all the Intereſt of the Fleſh. So that this 
is but in effe the ſame Mark that I have before delivered. Except 
| this Willingneſs to part with all ſin ſhould be bat a cold uncon- 
| ſtant Wiſh, which is accompanied with a greater and more preva- 
lent Love to it, and Deſire to enjoy it: and then who dare think 
that it is any Mark of ſaving Sincerity?The like I might ſay of Ha- 
tred to fin, Love to Good, and many the like Marks: That the Sin- 
cerity lieth in the prevalent Degree: So alſo of the Spirit of Pray- 
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| er(which is another Mark)the Spirit of Prayer ſo far as it is proper 
to the Saints, lieth in Deſire after the things prayed for (with the 
| otherGraces which inPrayer are exerciſed)For an Hypocrite may 
| have as excellent words as the beſt, and as many of them. Now 
; theſe Defires muſt be ſuch prevalent Deſires, as is aforeſaid. 

I think if I could ſtand to mention all the other Marks of Grace | 


— — — 


— — —— 


( ſo far as I remember:) it would appear that the Life and Truth 
of them all lieth in this one, as being the very point wherein ſa- 
ving ſincerity doth conſiſt, viz. in the prevalency of Chriſts In- 
tereſt in the ſoul above the Intereſt of Inferiour Good: and ſo in 


| 
| the Degree, and not in the bare Nature of any Act. 


— 


* — — - — — 


| Ser. . 


3. 182 end let us, (but briefly) enquire further into the 
| Scripture-way of diſcovering Sincerity, and ſee whether 
| it do not fully confirm what I ſay. Matth. 10. 37. Chriſt ſaith, | 
Hie that loveth Father or Mother more then me, is not Worthy of me, 
and he that loveth Son or Daughter more then me, &c. So Luk 14, 
26. If any man come to me, and hate not (that is, Love them not 
| leſs) his Father, and Mother, and Wife, and Children, and Bre- 
thren, and Siſters, and his own Life, he cannot be my Diſciple : And 
whoſoc ver doth not bear his Croſs, and come after me, cannot be my 
Diſciple, So werſ.33. Whoſorver he be of you that forſaketh not All 
that he hath, he cannot be my Diſciple. Here you ſee Sincerity is 
plainly laid, not in meer Love to Chriſt, but in the preva- 
lent Degree of Love, as Chriſt is compared to other things. 
| And for Obedience Chriſt ſhews it, Matth. 25. Lak: 19.20, 


Sec. Therefore Chriſt faith, Luk. 13+ 24. Strive to enter | 
in at the ſtrait gate; for many ſhall ſeck to enter, and not be able. | 
Seeking comes ſhort of ſtriving in the Degree. And Paul ſoith, 
They which run ina race, run all, but one receiveth the Prize : So 
run that ye may obtain, 1 Cor. 9.24. So verſ. 26, 27. & Heb. 12. 1. 
And Chriſt commandeth, Matth. 6.33. Seek, firſt the Kingdom of 
God and his Righteouſneſſe : Shewing plainly , That the ſaving | 
Sincerity of our ſeeking liet h in this comparative Degree; in pre- 
ferting Gods Kingdom before the things below So he ſait h, 7 ob. 
6.27. Labour not for the meat that periſbeth (not, in compariſon) 
but for the meat that endureth to Everlaſting life, Which the Son will 


| G 3 give | 
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cometh the World. And t 
| & 4.4. So Lak.11.22- And the ſtate of wicked men is deſcribed 
| by their being Overcome by fin and the world, 2 Per.2.19, 20. 
| | | Fighting | 
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1 give von. So Heb. 1 1.6, 14, 16, 25, 26,35. & 13.14. Col. 3. 1. Rem. 


2.7. Læk. 1.33. & 12.3 0,3 1. Amt 5. 4, 8, 14. Iſa. 5 8.2, 3. & 1.17. 
Prov. 8. 17. Fſal. 1 19. 2. Alſo a hundred places might be produ- 
ced, wherein Chriſt ſets himſelf till againſt the world as his com- 
petitor, and promiſeth Life on the Condition that we prefer him 
: hefore it. To this end are all choſe precepts for ſuffering, and bear- 
ing the Croſs, and denying our ſelves, and fotſaking all, The 
Merchant that buieth this Pearl muſt ſell All that he hath to buy 
it (though he give nothing for it.) All the beginning of Nom. 8. 
as Verſ.1,2,3,4,5,6,7,8,9,10,12,13,14- do fully ſhew, that our 
work and warfare lieth in a perpetual combat between the Fleſh 
and Spirit, between their ſeveral Intereſts, Motives, Ends and 
' Deſires : and that which prevaileth ſnews what we are: When 
the fleſh prevaileth finally it is certain Death; and where the 
Spirit prevaileth, it is certain Life. What can be more plain, then 
that Sincerity of Grace, as ſaving, is here placed in the Compa- 
rative or Prevailing Degree ? So alſo Gal.5.17,24. The Fleſb lu- 
fteth againſt the Spirit, and the Spirit againſt the Fleſh, and theſe 
are contrary one to t he other. But they that are Chriſt s have cracifi- 
ed the fleſh wi th the affeftions and luſti thereof. Therefore are we 


charged, Rom.13.14. To make ns proviſion for the Fleſh to ſatisſie 


its Iuſts. So 1 oh.2.16. Epheſ.2.3. Gal. 5. 16, 17, 18, 19. Foh.1.13. 
& 3.6. And Chrift ſhews fully, Matth. 13. 5, 20, &c. that the 
difference between thoſe that fall away, and thoſe that perſevere 
proceedeth hence, that one giveth deep Rooting to the Goſpel, 
and the other doth not. The ſeed is rooted in both, or elſe it 
would not bring forth-a blade and imperfect fruit: But the ſtony 
| round gives it not deep rooting, which the good ground doth. 
| Doth not this make it as plain as can be ſpoken, that ſincerity li- 


ieth in Degree, and not in any Phyſical difference either of Ha- 
bits or Acts ? The like may be gathered from all thoſe Texts of 


Scripture, where Salvation is promiſed to thoſe that Overcome; 


or on Condition of Overcoming : Not to all that fight ; but to 


all that Overcome: as Revel. 2.7, 11,17, 26. & 3.5,12,21. & 21:7. 
| He that overcometh ſhall inherit all things, and I will be his God, and 


he ball be my Son. So! 708.4. He that is born of God, Over- 
vey Overcome the Wicked One, 1 Job. 2. 13. 


„““! „ „ - = &S a. we 


a 
— 


4 \ 


4\ 


| Fiphting is the ſame Action naturall in both I but the valiant, 
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ſtrong and conſtant, conquerp when the feeble, faint, and coward- 
ly, and impatient do turn their backs, and are overcome. So 
Chriſt faith, The Kingdom of Heaven ſuffereth Violence, and the 
Violent take it by force. Now Violence is not any diſtinct Action, 
but a different Degree of Action. Norean you fay, that all 
theſe places ſpeak only of outward Action: For no doubt but it 
is Inward Violence more then outward, and the Inward Actions 
of the ſoul intended, more then the Motions of the body, which 
lay hold on the Kingdom, and make us Conquerours. So the 
Saints are deſcribed in Scripture by ſuch Gradual and Prevalent 
| differing Acts. As David: Whom have Tin Heaven but thec ? and 

there is none in Earth that I defire in compariſon of thee, Plal.73.26, | 
| 27. Thy loving kindneſs is better then fe, Pſal. 63.3. The Lord 15 | 
| my Portion, &c. A wicked man may eſteem God and his Loving | 
kindneſs ; but not as his Portion, nor bettet then Life. So the 
wicked are called Lovers of Pleaſure more then Ged, 2 Tim 3.4. 
The Godly may Love Pleaſure, but not more then God. The 
Phariſees Loved the Praiſe of men wore then the Honour which | 
is from God, 7oh.12.43, A Godly man may Love the Praiſe of 
Men; but not More, c. See alſo Job 3.21. & 23. 12. Pſal. 47. 
* 19. 10. & 52.3. & 119.72. Very many more Texts might | 
be produced which prove this Point, but theſe may ſuffice. | 
| | 
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| SECT. XVI. | 
5. B. next thing which ] have to do, is to anſwer thoſe 
| Objections which may be brought againſt it, and which, | 
 Tconfebs, have ſometime ſeemed of ſome weight to my ſelf. 
Object 1, Do not ail Divines ſay, That it is not the meaſure of 
Grace, but the Truth; not the Quantity, but the Quality that 
we muſt judge our ſelves by: and doth not Chriſt ſay, That he | 
deſpiſerh not the day of {mall things, and that he will not quench 
the ſmoaking flax; and if we had Faith,whichis as a grain of mu- 
ſtard-ſeed, we may do wonders, Cc? 
Anſw. All this is true of ſincere Grace, but not of unfincere : | 

| Now I have ſhewed you, that except it be of a prevalent De- 
| gree, it is not ſavingly ſmeere. If you Love God a Little, 2 
the 
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 leveth the World, the Love of the Father is not in him: that is, | 
there is no ſincere ſaving Love in him: For no doubt the young 

| man had ſome Loye co Chriſt, that yet forſuok bim, becauſe he 
Loved the world more: Or elſe, 1. Chriſt would not have lo- 
| ved him ; 2. Nor would the man have gone away from him in | 
| 


ſorrow. But if you Love Chriſt ever ſo little more then the world | 

or inferiout Good, though it be but as a grain of Muſtard-ſeed, ; 

| it will be ſaving and Chriſt will accept it. Ciccro can tell you, 

| That Friendſhip, or the ſincerity of Love to a friend, conſiſteth 
| not in every Act and Degree of undiſſembled Love. If a man 

| Love you a little, and a thouſand men much more, or if he love 

his wealth ſo much better then you, that he cannot finde in his 

heart to be at any loſs for your ſake, this man is not your friend: | 

He doth truly Love you, but he hath no true ſincere Friendſhip, 

| or Friendly Love to you: For that conſiſteth in ſuch a Degreee as 

will enable a man to Do and Suffer for his Friend. If a woman love 

her Husband without difſembling, but yet Loves twenty men bet- 

ter, and proſtitutes her ſelf to them, ſhe hath true Love, but not 

| true Conjugal Love to her husband: For that conſiſteth in a high- 

er Degree. © Ina word, Lay Chriſt (as it were) in one end of the 
_ Balance in youreſtimation, and all your carnal Intereſt, and all 

\ © Inferiour Good,in the other, and ſee which you Love moſt;and 

every grain of Love which Chriſt hath from you more then the 

| , * world and Inferiour things, he will Accept it as ſincere: And in 

this ſenſe, you muſt not judge of your ſelves by the Meaſure of 

| | your Grace, but by the Truth: that is, not by any higher Degree, 

if you have once that Degree which makes it True and faving. | 

| | And Ido not think that you will meet with any ſober Divine 
| that will tell you, that if you will Love God never ſo little with- 

out diſſembling, yet he will Accept it, though you Love your luſts | 

before him. Nor will any ſober man tell you, that if you Love | 

the Godly without diſſembling, God will accept it, though you 

love your carnal Intereſt ſo much better, that if they hunger or | 

| thirſt, or are naked, or in want, you cannot finde in your heart to 

relieve them, or if they be in priſon for a good cauſe, you dare not 

' be ſeen to viſit them. | 

9056.2. But (perhaps you'l ſay)if this be ſo, then there is no ſpe- 0 
| cifique 


i 


_— — ——᷑ͥ· — ñ— — 


- „4 „ LE CET 


* 
4 


— — — — — — — — 
© — — — — — 


| Part 3. The Saints everlaſting Rept. 


OO CAA ut 


cifique difference between Saving Grace and Common. 

Anſw. I told you before, that you muſt diſtinguiſh betwixt a 
Phyſical ſpecification, and a Moral: The confounding of our Phy- 
ſicks and Ethicks in Divinity, hath made and continued abundance 
of controverſies, and much confuſion. In a word, there is a Moral 
ſpecifique difference grounded but in a Phyſical Gradual differ- 
ence, both of Habits and Acts, as is already more fully opened. 
Object. 3. But(you may ſay) if there be but ſuch a difference in 
| Degrees,then how can a man know the truth of his Grace orever 
get Aſſurance. For who can diſcern juſt the parting point: who 
| can ſay, juſt ſuch a degree of Love or Faith is ſincere and ſaving, 
| and the next Degree ſhorr of it, is not ? 
| - Anfw.This Objection being of moſt weight, I ſhall anſwer it in 
| theſe Propoſitions. 

1. Where the prevailing Degree is not diſcernable, there no 
true Aſſurance can be had, in an ordinary way. And where it is 
very hardto diſcern the Degree, there it will be as hard to get 
Aſſurance. | 

2. Therefore thoſe that have the ſmalleſt Degree of ſaving 
| Grace, do not uſe to have any Aſſurance of ſalvation. Aſſurance is 
the Priviledge of ſtronger Chriſtians,and not of weak ones, or of 

all that ſhall be ſaved. A Little is hardly diſcernable from none in 
nature. 

3. And it ſeemeth that the reaſon of Gods diſpoſal herein is 
very evident. For if God ſhould let men clearly ſee the Leaſt mea- 
ſure of Love, Faith, Fear, or Obedience that is ſaving, and the 
 oreateſt meaſure of ſin that will ſtand with fincerity;and ſay, Juſt 
2 far thou maiſt ſin, or maiſt deny me thy Love, and yet be ſaved 
and ſincere; then it might have been a ſtrong temptation to men 
to ſin as far as ever they may, and to neglecttheit Graces. I know 
ſome will ſay, That Aſſurance breeds not ſecurity: But that great 
meaſure of corruption which liveth with our ſmall meafure of 
Grace, will make Aſſurance an occaſion of ſecurity and boldneſs 
in ſinning. A ſtrong Chriſtian may bear and improve Aſſurance : : 
but ſo cannot the weakeſt, And therefore God uſeth not to give 
Aſſurance to weakeſt Chriſtians. | 

But then miſtake me not, but remember that by weak Chriſtians 
I do not mean thoſe that are weak in gifts and common parts and 


expreſſions, nor by ſtrong Chriſtians, thoſe that excelin theſe. 
| H Thoſe | 


— 
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berty to ſin, as ever will ſtand with Salvation. And thoſe are 


| 
| 


and the Creature, and conſider which we Deſire, Love, Fear, 
ce. more; And therefore here it is far eaſier to try by the De- 


| 


| 


| 


| 


. be ſo little, that the ſcales will ſcarce turn, and then you 
wil 
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|Thoſe are weak Chriſtians that have no more Love to God, nor 


Deſire after Cfitiſt, then will juſt Rand with ſincerity : and that 
have as much Love to the world and fleſh, and take as much Li- 


ſtrong Chriſtians, that ſtrongly Love God, and have mortified 
and maſtered their corruptions. 

4. Where Grace is thus ſtrong and in. a great d:gree, there 
it is eaſily diſcernable ; and therefore to ſuch, Aſſurance is ordi- 
nary (except ina fir of Temptation, Revolting, or Deſertion.) 

5. But the chief part of my Anſwer is this. It is not the De- 


Free of Grace Abſolutely in it ſelf conſidered, wherein ſincerity 


oth conſiſt, nor which we muſt enquire after in trial: But ĩt is 
the Degree in a Comparative ſenſe ; as when we compare God 


gree. You know that Gold is not currant, 8 be weight, 
as well as pure mettal. Now if you put your Gold in one end of 
che ſcales, and nothing in the other; you cannot judge whether 
it be weight or no: But if you put the weights againſt it, then 
you may diſcern it. If it be down-righe weight, you may diſ- 
cern it without either difficulty or doubt: If it be buta grain 
over - weight, you may yet diſcern it: Though it is poſſible it 


ill not diſcern it ſo eaſily, which is the heavier end. But if it 
want much, then you will as eaſily on the other ſide, diſcern the 
defectiveneſs. So it is here. If God had faid abſolutely, So much 
Love you muſt have to me, or you cannot be ſaved, then it were 
hard to know when we reach the Degree. But you muſt (as I 
faid ) put Chriſt and Heaven in one end, and all things below in 
the other, and then you may well finde out the ſincerity in the 
Degree. Every grain that Chriſt hath more then the creature, is 
ſincere and ſaving. 


SECT. XVIL 


6. I Altly, having thus given you my judgement in this reat 
Linz will give you ſome bint * of 1. 
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the danger of miſtaking in this caſe. 


And 


—— 


or _& — g_ = —_— * F — 


C ˙ _—— mum, 


Part 3. The Saints everlaſting Reſt. 
And, 1. I am certain that the Ignorance of this Point hath 
occaſioned the deluſion of Multitudes of men: Even common 
prophane men (much more thoſe that are not farre from the 
Kingdom of God) when they hear, that it is not the Quantity 
or Meaſure of Grace, that we muſt try by, but the Quality; 
and that the leaſt ſeed or ſpark is 9 as well as the greate 
' Degree, they are preiently confident of the ſoundneſs of their 
eſtates. Alas, how many have I known thus deceived ? when 
they have heard that the leaſt true Deſire is accepted with God 
forthe Deed : They knew that they had Deſires that were not 
counterfeit, and therefore doubted not but God did accept them; 
| when in the mean time their Deſires to Pleaſure, and Profits, and 
Honour was ſo much ſtronger, that it overcame their weak De- 
fires after God and Goodneſs, and madethem live in the daily 
practice of groſs fin : And they knew not that the ſincerity of 
their Deſire did lie in the prevailing Degree. God doth indeed 
| Accept the Will for the Deed, and the beſt are fain to cry out 
with Paul, To Will is preſent with me, but to Do I finde not 
(in regard of thoſe higher parrs of ſpiritual Duty, and inthe a- 
| voiding of divers Infirmities and Paſſions :) But then it is only 
the Prevailing bent, and Act of the Will which is thus accepted. 
So have, I know, multitudes been deceived by their ſmall 
Degree of Love to the Godly, hearing that the leaſt was a cer- 
tain ſign of Grace, and knowing themſelves to Love them with- 
out counterfeiting, . 2 yet have ſince been cartied to be their 
conſtant Perſecutouts, and ſhed their bloud. The like I may ſay 
of other Marks. And doth it not concern people then to be bet- 
ter grounded in this? 
2. And doubtleſs the miſtake of this hath cauſed many a ſin- | 
cere Chriſtian to take up their Comforts on deceitful grounds, 


in a ſorrowful caſe (though not in a damnable) when they come 
| to make uſe of them. Satan knows how to ſhake ſuch ill-ground- | 
ed Comforts; and he uſually doth it in a mans greateſt agonies, 


— 


which accordingly prove deceitful Comforts, and leave them oft 


letting them ſtand till then, chat he may have advantage by their 
fall for our greater terrour. When be can put a poor Chriſtian 
to a loſs many times that hath the ſoundeſt Evidences, what may 
he doby thoſe that either have none but unſound ones, or know 


them not at leaſt ? | 
H 2 3-More- | 
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* I unfcigncd- 
ly acknowledge 
with the Sy- 
nod of Dort 
Act. de Art. 5. 
Theſ. x 2. p. 260 
that to tho 
Chriſtians 
that God judg- 
eth fit t enjoy 
Aſſurance, it 15 
no in- let to ſe- 
curity or licen- 
tiouſneſs, but 3 
great exciter o 
their Graces. 
But I think it 
would be farre 


| otherwiſe to 


thoſe that are 


unfit to enjoy 
and uſe it: that 


is, to the lower 
and worſer ſort 
of ſincere 
Chriſtians. 
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ſay. 


5. And laſtly, The Ignorance of this hath been no ſm 
p of keeping the Godly in low Degrees of Aſſurance and comfort, 
by keeping them from the right way of attaining them. If they 
had conſidered, that, both the ſaving ſincerity of their Graces li- 
eth in the Prevailing Degree, and alſo that the higher Degree 
they attain, theclearer and more unqueſtionable will be their 
Evidence, and conſequently, the eafier and more infallible will 
be their Aſſurance ; this would have taught them, to have ſpent 
f thoſe thoughts and hours in labouring after growth in Grace, 
which they ſpent in enquiring after the loweſt Degree which 
may ſtand with ſincerity, and in ſeeking for that in themſelves 


which 


To Conclude: This Doctrine is exceeding comfortable to the 
poor ſoul that groans, and mourns, and longs for Chriſt ; and 
knows, that though he be not what he ſhould and would be, yet 

he would be what he ſhould be; and had rather have Chriſt then 
all the world. God hath the Prevailing Degree of this mans 


was almoſt undiſcernable. 


| Will, Defire and Love. 


And as neceſſary is this Doctrine for Caution to all; that as 
| they love their ſouls, they take heed, how they Try and 
Judge of their condition, by the bare nature of any Diſpoſi- 
tions or Actions, without regard to the Prevalency of De- 


| gree. 
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3. Moreover the Ignorance of this Truth hath cauſed ſome 
' Miniſters to wrong the Holy God, and abuſe poor ſouls, and 
| miſapply the Promiſes ; Abſolving thoſe whom God condemn. 
eth : by miſtaking the meaning of that ſaying, That the leaſt De- 

ſaving as well as the greateſt : which is true only of the 
revailing Degree ; but not of the greateſt that is overma- 
ſtered by the Prevalency of its contrary. 
| 4. And to my knowledge this hath 
to many to keep them from fruitfulneſs and growth in Grace. 
| They have been more ſecurely contented with their low degree : 
whereas if they had known that their very ſincerity lieth in the 
| Prevalency of the Degree, they would have looked more after 


been no ſmall hinderance 


it. For them that ſay, that Aſſurance will make men ſtrive for 
| Increaſe: I anſwered before: If there were no contrary cor- 
ruption in ſtrength in us, then I confeſs it would be as they 


all cauſe 


Iad- 


— 


— 


or ſhew your thankfulneſs : which tell you, That if you do but 


— 
— 
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I adviſe all Chriſtians therefore in the Fear of God, as ever 
they would have Aſſurance and Comforts that will not deceive | 
them, that they make it the main work of their lives to Grow in 
Grace, to ſtrengthen and advance Chtiſts Intereſt in their ſouls, 
and to weaken and get down the Intereſt of the fleſh. And take 
heed of thoſe peſtilent Principles of Preſumption, which would 
deceive you by the bare name and ſpecious title of Free Grace; 
which make Chriſt as Juſtifier only to be the object of qa bs 
Faith, and not Chriſt as your Head, or Husband, or King: which ' 
tell you, That you have Fulfilled the Law, and ſatisfied it fully 
in Chriſt; and ſo need no more then to get the ſence of Pardon, 
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Believe, that you are Pardoned, and ſhall be ſaved, it ſhall be 
ſo indeed; as if this were the Faith that muſt Juſtifie and Save 
you. Deceivers may perſwade you, That Chriſt bath done all, 
and left you nothing to do for your Juſtification or Salvation. 
But you may eaſily ſee from what I have ſaid, That to Mortifie 
the Fleſh, to Overcome Satan and the World, and to this End, 
to ſtand alwaies armed upon our Watch, and Valiantly, and 
Patiently co fight it out, is a matter of more concernment both | 
to our Aſſurance and Salvation then many do confider. Indeed 
it is ſo great a part of our very Baptiſmal Vow, and Covenant of 
Chriſtianity, that he that performeth it not, is yet no more 
then a nominal Chriſtian, whatſoever his Parts and Profeſſion : 
may be: and therefore that Chriſt whom they truſted in, and | 
whoſe Free Grace they boaſted of, will Profeſs to theſe Profeſ- 
ſours, / n:ver knew you: Depart from me ye that Work tniquity Mat. | 
7.23. The foundation of God ſt andeth ſure, having this ſeal : The 
Lord knoweth Who are his: But let him that nameth the Name of | 
Chriſt depart from iniquity ; or elſe he ſhall never finde himſelf 

among the ſealed, 2 Tim.2.19. Know pon not, that to whom you 
yield your ſelves ſervants to Obey, hu ſervants you are to whom ye 


| obey) ; whet her of SIN UNTO D E AT H, or of 1 


ENCE UNTO RIGHT EQOUS NES? Rom. 6. 16. 
Not every one that Sceketh, or Runneth, or F:ighreth (much | 
leſs that Preſumptuouſly Believeth and Truſteth) but he that | 
OVERCOMET H ſhall have the hidden Manna, the White 
Stone, the New Name, ihe White Raiment, and Power ove: 
the Nations; He ſhall cat of the Tree of Life in the midſt ot | 
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Gods Paradiſe, and ſhall not be hurt of the ſecond death: He 
ſhall be confeſſed by Cheiſk before his Father, and the Angels; 
Vea be will make him a Pillar in the Temple of God, and he 
ſhall goe out no more: He will write on him the Name of his 


God, and the Name of the City of his God, [' New Hieraſa- |, 


lem I which cometh down out of Heaven from his God; and 
his New Name. Yea he will grant 


the Spirit ſaith unto the Churches, Revel. 2.7, 11, 17, 26. & 3.5. 
12.2122. : 


him to fit with him ia his | 
Throne, as himſelf OF ERC A E, and is ſet down with 
his Father in his Throne. He that hath an Ear, let him bear What 


